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Prayer as the Act of Relationship

1) Genesis — Chapter 2, verses 4-7

NTYN MY 951 (N) : DNY) YN DAY /N NivY DD DX NIND) DMIYD NITYIN NN (1)
NN TIY2 PN DTN NN 2Y DOON /N VRN NI D NRYY D)0 NTYD 2WY 521 NN M’ DY
19 19y DN NN DTN N YN (3) : DNTNG 239 52 NN NRYDY NG 19 N2Y2 T () : DPTND

TN Y97 DTN 721 DN NNVY) PINI N NNTNY

Such is the story of heaven and earth when they were created. When the LORD God made
earth and heaven— when no shrub of the field was yet on earth and no grasses of the field
had yet sprouted, because the LORD God had not sent rain upon the earth and there was no
man to till the soil, but a flow would well up from the ground and water the whole surface of
the earth— the LORD God formed man from the dust of the earth. He blew into his nostrils
the breath of life, and man became a living being.

Rashi (ad loc) — verse 5

00N 1Y DY NI ,DTIP NI 1IN, NIN KD TY NWI XIPNIY DIV DI - ¥IND 7P DIV (D)
DY AN INDPN KD PITY  )INPN 0TIV D (D 1V MNY) INXR TV NN NN ,DYTPN IR IUNRD
;DTN NIDY DTIP OWYWA D2WN NN NINIWI XINA 7PN KD PYTY w9

(5) was yet on the earth: Every DU in Scripture has the meaning of “not yet,” and it does not
mean “before,” and it cannot be made into a verb form, to say 0"pn, as one says 0*Tyyn This
verse proves this, as well as another verse (Exod. 9:30): “HXY'R DY 9, You will not yet fear.”
This verse too should be explained to mean that [no tree] was yet on the earth (Targum
Onkelos) when the creation of the world was completed on the sixth day, before man was
created.

YTRY YPIAPN NN DY ,NIND RSIN 2INOYW SOV ,NNN RO PITY - NNN> DIV NTYN WY D)
VY DY TY

neither did any herb of the field yet grow: [l.e.,] had not yet grown. And on the third [day],
where it is written: “Let the earth bring forth,” they [the plants] had not yet emerged, but
they stood at the entrance of the ground until the sixth day. And why?

DY DNV PN PRI NNTRD NN TIAYY PR OTRY 295 VNN KD DYV NN - PLVNN KD D
: DIRYTM NN INNNY TN DPDY DO9NN DYDY TN DNV YT DTN NIYD) ,000W)

Because... not caused it to rain: Because there was no man to work the soil, and no one
recognized the benefit of rain, but when man came and understood that they were essential
to the world, he prayed for them, and they fell, and the trees and the herbs sprouted. — [from
Chul. 60b]
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2) Rabbi Abraham Isaac HaCohen Kook - Introduction to Olat Reiyah 1:1

95 Dy LYANNY ,MD7)N DR DOYNN D DR THN XN NXHNRNND NNWIN DY NTHNND NN N
NMNN NN MDD 273 APPINYNI XXM ,NDID PN 1N NIND D1 WM NN DI DY D»NiN MIND
NIV ODW-5U-112VND NN DYDY TD DU 07NN DIYN U DY 1222010 DI DY NNDIY NI
SV NTHRNNN NMZINN NN NNNIN DI NI NNNND NTIAYY T TINHD XN .ANON NN 7Y

APNYN T AV NN TIAN N DD NNYI .NNWIN DY NN NNYON

The constant prayer of the neshama strives continually to move from hidden to revealed, to
spread over all the forces of life of the spirit and of the vital soul, and all the powers of
embodied life. She yearns as well to reveal her essence and the power of her actions over all
her surroundings, over all the world and life, and toward this end we require the accounting
of the world which comes through Torah and wisdom. And so we find that the whole work of
the Torah and all its wisdom is the constant revelation of the hidden prayer of the neshama.
“Let the breath of all life (nishmat kol chay) bless Your name, oh Lord our Gd...”

— (YO X 9Y) YPIYNN MDY NDYNNN NN NAYNNN PN NYOY DY MPOYN NMMAIN NNONN
MY

The neshama is the highest spiritual aspect, the outpouring of the life of thought and will
which rises up in Divine elevation (see Olat Reiyah | p.15)

M9— (VP DY) DOV NON L, X I7Y) I8N
The ruach is the will (ibid p.250), the dwelling place of the intellect (ibid p.119)
YO3— (VP X I7Y) NN NN (P N I7Y) DMYIVN DPNN DY OITINNNN TION

The nefesh is the essential foundation of natural life (ibid p.17), and the dwelling place of the
will (ibid.

Other
3) Ibid — 4:4

N2 .(.OW) MNY PITND TN PR 1IN DY DINT YPANN DI XTON 17 DX APY> ') INIRY
191 195 ,17770101 INAVNY PHY NDIANN DIWONY TIYN 95 NN NIV MNY DY DTN DD NHan
,N99N2 INYNY YWPIANN NI THN NIN MDD MDY NNONN 97Y IVPIAN NX DIPY 1N
2y N29NN YAN .TPNNRN INNOWYN NIOVND 1D TN DONNNY WIINN ININ YN ON NIXIND
NAIPN YN 295 NN, 00991010 1YY D DX DOONNN DY WHdD TIY 29D NON NI 1N
TANIN DY Y NN NYAND PITND POV PR 1D IN 3791 DRI YT DY DY NNDNM NAIWIN
DV TN TN DN D DOMINID TININ DY TIVD T8N AR INDN DY NYINND RO D ,0MIN7D
QN9 DY NYANN HY MIDIIN TIVN TN, PHN YNNI XNND) DMINID TININ TUN INNY HH9NNN
NNN DXYN NYT NN DMIOVNN NININ NNOY HINY ,NDANN DXY DY NNOYIN DN 980 XY

ANTIAN

And R’ Yaakov said in the name of R’ Chisda ‘anyone who requests mercy for their fellow does
not need to mention their name.” [Berachot 34a] The impact of everyone’s prayer on
themselves is determined by the extent of the moral readiness which it affects, through which
they become better prepared to receive their request. And the need which arouses one to
pray is always calibrated by the highest wisdom to actualize precisely that particular feeling
which one needs in order to prepare their true completion. But prayer for one’s fellow is
2|4
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measured according to the extent of the relationship of the one praying to the one prayed
for, and even more - according to the extent of the lofty and actual nearness of the seed of
Israel one for the other. Therefore, it is not relevant to mention the name of the one who
needs mercy, because the effect of prayer is not due to the stature of the one who requires
mercy but rather to that of the one who prays, whom the one who needs mercy finds relating
to them. It is due as well to the moral value found in praying for another, which combines
with the benefit of prayer itself, that it be complete in its conditions which perfect the
consciousness of the true Gd and His service

Divine
4) lbid - 4:13

NYO2IN ,NINPY NIMYT NN NN AW MPATN .NDY DIMONI MPATH T8N NN NYINN NOWD
NN N NOVIO,NPONI HMIND MPATIY,NNONN IMNIY , NN MPATH NN POYN NNDA
MNVIAM ,NYY T TOV XONM PYIN NYOIN NIN NDANN DY MV ,WHT) TN J9IND NNDIWD
DXVYNN TIOT DY MNDNRN 0¥ INNMNIN NN DV DTN NNIX 29D .OOMIND DI N
ININ NVDWMN ,NZINN NPDOON NITANMY ,OYIN YN INSY MPATH ND ,N2 WTPY MTHM

7NN TN TIVT O LTV O N TN, TPYAN DY NNITIN NIV NNN TON MDY

The impact of prayer comes through her aspect of joining to Gd. This joining makes the form
similar to its Maker (Bereshit Rabah 24:1), absorbed into its transcendent power. And the
special quality of joining to the Divine is that the very image with which this joining is
conceived, effects its action in a more tangible manner. Expressed prayer is the manifestation
of the idea and the desire that something be done, and this expression comes facing God. The
reality of this joining is according to the measure of the developed knowledge of Godly
matters, and the refinement of actions and traits which precede it. Then the all-embracing
oneness is revealed, the spiritual mastery which increases right and proper lovingkindness
shines forth in the abundance of its colors, “You shall decree a thing, and it shall be established
for you; and the light shall shine upon your ways.” (lyov 22:28)

5) Ibid - Orot Hakodesh 1:38

NN )POY N NNWIN 2992 DIRXINYI .DOYTY 127NN ,DINYD DIPN PR NNVOYN MWD DY
PN NN INIAN DTN DI .0MNN2AY LY INPN INT ,ND 1T NYDIRND ,MITION MY
YWNNND .IDY DIPNRY PRI 2PN NI9D NNYINY I NINDY YT WIND TR OVININ DN ¥ NPN

. N O LN DO T2 MPAT RO I MIPDY NTND NAD IWIIN 1NN

In regard to the highest knowledge there is no place to ask —how do you know? When we find
within our soul a transcendent spirit, a storehouse of well-ordered knowledge, fit one to
another, this is the highest of clarifications. Any knowledge which comes through
investigation is only a means to arrive at this highest knowledge, which bubbles up from within
the deepest depths of the soul. And the means most fit for achieving this transcendent quality
is cleaving to Gd, with every power, and the sense founded in the secrets of the Torah.

6) Martin Buber — Selections from “l and Thou”

Whoever says You does not have something for his object. For wherever there is something
there is also another something; every It borders on other Its; It is only by virtue of bordering
on others. But where You is said there is no something. You has no borders.

Whoever says You does not have something; he has nothing. But he stands in relation........
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The world as experience belongs to the basic word I-it. The basic word I-You establishes the
world of relation........

The basic word I-You can be spoken only with one’s who being. The concentration and fusion
into a whole being can never be accomplished by me, can never be accomplished without me.
| require a You to become; becoming |, | say You. All actual life is encounter......

Extended, the lines of relationship intersect in the eternal You.........

Men have addressed their eternal You by many names. When they sang of what they had thus
named, they still meant You: the first myths were hymns of praise. Then the names entered
into the It-language; men felt impelled more and more to think of and talk about their eternal
You as an It. But all names of Gd remain hallowed — because they have been used not only to
speak of Gd but also to speak to him.
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