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1) Genesis — Chapter 2: verses 9, 15-25
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And from the ground the LORD God caused to grow every tree that was pleasing to the sight
and good for food, with the tree of life in the middle of the garden, and the tree of knowledge
of good and bad...The LORD God took the man and placed him in the garden of Eden, to till it
and tend it. And the LORD God commanded the man, saying, “Of every tree of the garden you
are free to eat; but as for the tree of knowledge of good and bad, you must not eat of it; for
as soon as you eat of it, you shall die.” The LORD God said, “It is not good for man to be alone;
I will make a fitting helper for him.” And the LORD God formed out of the earth all the wild
beasts and all the birds of the sky, and brought them to the man to see what he would call
them; and whatever the man called each living creature, that would be its name. And the man
gave names to all the cattle and to the birds of the sky and to all the wild beasts; but for Adam
no fitting helper was found. So the LORD God cast a deep sleep upon the man; and, while he
slept, He took one of his ribs and closed up the flesh at that spot. And the LORD God fashioned
the rib that He had taken from the man into a woman; and He brought her to the man. Then
the man said, “This one at last Is bone of my bones And flesh of my flesh. This one shall be
called Woman, For from man was she taken.” Hence a man leaves his father and mother and
clings to his wife, so that they become one flesh. The two of them were naked, the man and
his wife, yet they felt no shame.

2) Ibid — Chapter 3, verses 1-7
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Now the serpent was the shrewdest of all the wild beasts that the LORD God had made. He
said to the woman, “Did God really say: You shall not eat of any tree of the garden?” 2 The
woman replied to the serpent, “We may eat of the fruit of the other trees of the garden. 3 It
is only about fruit of the tree in the middle of the garden that God said: ‘You shall not eat of
it or touch it, lest you die.”” And the serpent said to the woman, “You are not going to die, 5
but God knows that as soon as you eat of it your eyes will be opened and you will be like divine
beings who know good and bad.” 6 When the woman saw that the tree was good for eating
and a delight to the eyes, and that the tree was desirable as a source of wisdom, she took of
its fruit and ate. She also gave some to her husband, and he ate. 7 Then the eyes of both of
them were opened and they perceived that they were naked; and they sewed together fig
leaves and made themselves loincloths.

3) Nachmanides - Genesis 2:9
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The commentators say that the fruit of this tree gave birth to the sexual desire, and this is why
Adam and Eve covered their nakedness after they ate from it...What seems right in my eyes,
is that at first the human did what came naturally, just as the heavens and all their host which
do only truth, whose acts are only truth and which do not deviate from their appointed task.
There is no love in their actions, nor hate. But the fruit of this tree gives birth to will and
desire, so that those who eat it can choose a thing or its opposite, be it for the good or the
bad. This is why it is called ‘the tree of the knowledge of good and evil,” because da’at in our
language refers to will or intention, as the Sages said ‘we only taught this in a case when his
intention (da’ato) is to return...if it is not his intention (da’ato) to clear it out...” (Pesachim 6a).
This is true in biblical Hebrew as well - “what is man that you should know him?,” (Psalms
144:3) meaning that you should care about or desire him, or “l have known him by name...”
(Exodus 33:12) meaning that | chose him from all other people. ... In the beginning, there was
no desire for sexual intimacy between the man and his wife, rather at the proper time they
joined together and gave birth. Therefore, their sexual organs were exposed just as were their
faces and hands, and they were not ashamed of them. After they ate from the tree, the choice
was in their hands and they had the will to do evil or good, be it to themselves or others. From
one perspective this is a divine quality, while from another it was bad for humanity as they
now had lust and desire. It is possible that this is the intent of the verse “...God made men
straight, but they have engaged in too much reasoning.” (Ecclesiastes 7:29) ‘Straight’ means
that one should seize on a single straight path and ‘engaged in too much reasoning’ means
that instead one seeks various actions among which they can choose. When Gd commanded
the man not to eat from the tree he did not inform him of this quality of da’at which it
imparted, rather Gd simply said ‘from the fruit of the tree in the midst of the garden,” meaning
the known one in the middle — don’t eat from it. This is what the woman said to the snake,
and only in a later verse does it mention the tree by name “but as for the tree of knowledge
of good and bad, you must not eat of it.” (Genesis 2:17) ...

4) Maimonides — Guide for the Perplexed I:2

...the intellect which was granted to man as the highest endowment, was bestowed on him
before his disobedience. With reference to this gift the Bible states that "man was created in
the form and likeness of God." On account of this gift of intellect man was addressed by God,
and received His commandments, as it is said: "And the Lord God commanded Adam" (Genesis
2:16)--for no commandments are given to the brute creation or to those who are devoid of
understanding. Through the intellect man distinguishes between the true and the false. This
faculty Adam possessed perfectly and completely. The right and the wrong are terms
employed in the science of apparent truths (morals), not in that of necessary truths, as, e.g.,
it is not correct to say, in reference to the proposition "the heavens are spherical," it is "good"
or to declare the assertion that "the earth is flat" to be "bad": but we say of the one it is true,
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of the other it is false. Similarly our language expresses the idea of true and false by the terms
emet and sheker, of the morally right and the morally wrong, by tob and ra’. Thus it is the
function of the intellect to discriminate between the true and the false--a distinction which is
applicable to all objects of intellectual perception. When Adam was yet in a state of innocence,
and was guided solely by reflection and reason--on account of which it is said: "Thou hast
made him (man) little lower than the angels" (Psalms 8:6)--he was not at all able to follow or
to understand the principles of apparent truths; the most manifest impropriety, viz., to appear
in a state of nudity, was nothing unbecoming according to his idea: he could not comprehend
why it should be so. After man's disobedience, however, when he began to give way to desires
which had their source in his imagination and to the gratification of his bodily appetites, as it
is said, "And the wife saw that the tree was good for food and delightful to the eyes" (Genesis
3:6), he was punished by the loss of part of that intellectual faculty which he had previously
possessed. He therefore transgressed a command with which he had been charged on the
score of his reason; and having obtained a knowledge of the apparent truths, he was wholly
absorbed in the study of what is proper and what improper. Then he fully understood the
magnitude of the loss he had sustained, what he had forfeited, and in what situation he was
thereby placed. Hence we read, "And ye shall be like elohim, knowing good and evil," and not
"knowing" or "discerning the true and the false": while in necessary truths we can only apply
the words "true and false," not "good and evil." Further observe the passage, "And the eyes
of both were opened, and they knew they were naked" (Genesis 3:7): it is not said, "And the
eyes of both were opened, and they saw"; for what the man had seen previously and what he
saw after this circumstance was precisely the same: there had been no blindness which was
now removed, but he received a new faculty whereby he found things wrong which previously
he had not regarded as wrong.

5) Rabbi Abraham Isaac HaCohen Kook - excerpt from Olat Reiyah
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The distinction between wisdom and knowledge. Wisdom is when one recognizes a thing,
knows its value and is drawn to it with complete freedom of choice; knowledge comes once
one has delved deeply into wisdom and is drawn after that which wisdom decides, cleaving to
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it with all their powers in addition to wisdom. When it comes to something wholly good,
knowledge is a great and important level, crowning wisdom itself. So it is with the essence of
all knowledge, knowing Gd. Through wisdom one recognizes Gd’s greatness and the glorious
majesty of Gd’s kingship, but nevertheless one still stands outside in relation to it. Even though
a recognition of the truth means that one will not contradict the dictates of wisdom, and the
fear of Gd will be their storehouse (comp. Is. 33:6), guarding their steps from the snares of
transgression and sin, nevertheless the totality of their powers have not yet entered into the
feeling which flows from wisdom. Through a depth of knowing and the pull of will, one
acquires the quality of knowledge - then heart and flesh cry out for the living Gd, yearning to
serve, eternally infatuated with Gd’s love. It is this quality which knowledge adds to wisdom.
But in light of this, we know that knowledge is only positive in relation to that which is itself
good in all its aspects, having no potential for transgressing boundaries, that which the more
one cleaves to it the greater their joy and success, never reaching the ultimate heights of its
power. But when it comes to something with negative aspects, while wisdom is fit for it
(because after all it has some good, and wisdom knows to draw this out) knowledge, which is
how one’s powers connect to and are drawn after a thing, is extremely damaging because all
one’s powers, even those which cannot distinguish between good and evil, will be drawn after
the bad as well as the good, resulting in great harm. Even though, in truth, without knowledge
there can be no full awareness, nevertheless one should not risk cleaving to evil for the sake
of superior awareness. This was the snake’s seduction, that this awareness would come
through the power of the tree of the knowledge of good and evil, to which it was forbidden
to cleave. Through eating its fruit, humanity’s will and all their powers were drawn after and
clung to both the good and evil which were in it. In consequence, now in every case where it
would have been appropriate to employ only wisdom, we use knowledge as well and harm
flows from the evil within it. This is why the verse says “...to increase knowledge is to increase
heartache.” (Ecclesiastes 1:18) It does not say ‘to increase wisdom is to increase heartache,’
Gd forbid, because “...wisdom preserves the life of he who possesses it.” (Ecclesiastes 7:12) It
is only if one adds knowledge in a situation which requires wisdom that they increase
heartache. Even though they add to their awareness of the thing in question, one who adds
actually subtracts, as the wise said in regard to the tree of knowledge itself in gem. Sanhedrin
29a - man’s failure flowed from the principle of ‘anyone who adds, actually subtracts.” (Olat
Reiyah 11, p.204)

6) Genesis — Chapter 18, verse 19
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For | have known him that he commands his sons and his household after him, that they
should keep the way of the Lord to perform righteousness and justice, in order that the Lord
bring upon Abraham that which He spoke concerning him."

Rashi (ad loc)
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For | have known him: Heb. I'nVUT', an expression of love, like (Ruth 2:1) “a kinsman (vTin) of
her husband”; (ibid. 3:2) “And now, Boaz our kinsman (11nyT1n)”; (Exod. 33:17): “and | shall
know you (qUTNI) by name.” But, in fact, the primary meaning of them all is none other than
an expression of knowing, for if one loves a person, he draws him near to himself and knows
him and is familiar with him...
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7) Maimonides (Mishneh Torah) - Laws of Repentance, Chapter 10, Halakha 6
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It is a known and clear matter that the love for the Holy One, blessed is He! does not become
tied up within the heart of man unless he will constantly feel its proper tremor, and abandon
everything in the world save that alone, even as He commanded: "With all thine heart and
with all thine soul" (Ibid. 6.5). No one loves the Holy One, blessed is He! save by the measure
of knowledge that he knows Him. According to that knowledge will that love be; if it be small,
the love will be small; if it be abundant, the love will be abundant. It is, therefore, necessary
for man to dedicate himself to understand and acquire intelligence in the sciences and
reasonings which make known to him his Owner, in the measure of power that man possesses
to understand and attain it, as we have elucidated it in the treatise concerning the
Foundations of the Torah.

8) Rabbi Abraham Isaac HaCohen Kook - Orot Hakodesh 1:38
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In regard to the highest knowledge there is no place to ask —how do you know? When we find
within our soul a transcendent spirit, a storehouse of well-ordered knowledge, fit one to
another, this is the highest of clarifications. Any knowledge which comes through
investigation is only a means to arrive at this highest knowledge, which bubbles up from within
the deepest depths of the soul. And the means most fit for achieving this transcendent quality
is cleaving to Gd, with every power, and the sense founded in the secrets of the Torah.

9) Isaiah — Chapter 11, verse 9
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In all of My sacred mount Nothing evil or vile shall be done; For the land shall be filled with
devotion to the LORD As water covers the sea.

Malbim (ad loc)
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Shall be filled — The prophet says in his poetic language that the recognition of Gd will spread
out so much that even the predatory animals will acknowledge that the time of the fixing has
arrived, even though they have no intellectual capacity. He compares this to water which
covers the seabed, where there is nothing to prevent the water from covering it. So too the
substance of the animals, which is unprepared for enlightenment, will not hold back the
knowledge of Gd which spread out over all flesh. This is a poetic expression of the
transformation of the nature of animals through the word of Gd.
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