God, Individual and Community

Leon Morris and Nechama Goldman Barash
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Not To Be Alone: Lessons From The Pandemic
Yishai Ribo: Lyrics for Keter Melucha (Crown of Sovereignity)
Stanza One

Between the Torah portions of Teruma and
Tetzave, [February 29-March 7,, 2020]

A somewhat strange birthday

Everything seems normal here

Stage, crowds and love

NIXN? NnNn |12

NAIWN NXp NT2IN o1
NIIND7 N2 70 700
NanNI20p nna

Between the Torah portions of Tetzave and Ki
Tissa [March 6-March 13, 2020]]

Esther, Purim, feasting, merrymaking

Who shall stay home and who shall travel
And who will bear the consequence?
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Between the Torah portions of Ki Tissa and
Vayakhel [March 14-March21, 2020]

The world stops congregating

Goes quiet, locks itself in

Ishmael [Muslims], Edom[Christians] and Israel
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Between the Torah portions of Vayakhel and
Pekudei [March 21]

Not a person in the city or the country

Not a soul left to talk to

The Tower of Babel again confused
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Chorus

And what do You want us to understand from
this?

How to keep away yet draw close in this pain
| want to live You and not be alone

And what do you want us to learn from this?
And can we come together in this separation
Until we give You a crown of sovereignty, a
crown of sovereignty
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Stanza 2

Between the Torah portions of Pekudei and
Vayikra [March 21-28, 2020]

We are all in the same boat

“Spring’s arrived Passover’s come” (a line from
a popular children’s song)

And with it, comes great hope
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That You will tear up the evil decree

Come, my Beloved, to greet the bride (Taken
from the prayer Lecha Dodi said Friday night
We have no more strength

To cope, to fight
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Chorus

And what do You want us to understand from
this?

How to keep away yet draw close in this pain
| want to live You and not be alone

And what do you want us to learn from this?
And can we come together in this separation
Until we give You a crown of sovereignty, a
crown of sovereignty

Chorus repeats

And what do You want us to understand from
this?

How to keep away yet draw close in this pain
| want to live You and not be alone

And what do you want us to learn from this?
And can we come together in this separation
Hear O Israel the Lord is God the Lord is One

[Imra]
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Last Stanza

Between the month of Adar and Nissan
The die was cast — that is fate

It is said this is the time

When chance can be defeated

[0 271N "2
71120 N1 119 292
2210NY NT 0T DNNIN
2Tnn NXa7

Questions for Discussion:

e What comes up for you during this clip?

e What images touch you?

e How does the video both reflect the particular and the universal?

What might it mean to “live You and not to be alone?

e How could you explain Keter Melucha or the crown of sovereignty?
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Light in the Darkness: Where Might We Find God?
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Bereishit Rabbah 11:2

As soon as the sun set on the night of the Sabbath [i.e. Friday
evening], the Holy One, blessed be He, wished to hide the light,
but He showed honor to the Sabbath; hence it is written, AND
GOD BLESSED THE SEVENTH DAY: wherewith did He bless it? With
light. ...

R. Levi said in the name of the son of Nezirah: That light
functioned thirty-six hours, twelve on the eve of the Sabbath [i.e.
Friday], twelve during the night of the Sabbath, and twelve on the
Sabbath [day].

When the sun sank at the termination of the Sabbath, darkness
began to set in. Adam was terrified [thinking] “surely the darkness
shall envelop me” (Psalms 89:11) Shall he of whom it was written —
“he shall strike at your head” (Gen. 3:15) [the serpent in the Eden
story] now come to attack me!

What did the Lord do for him? He made him find two flints, which
he struck against each other. Light came forth and he said a
blessing over it. Hence it is written — “but the night was light about
me — Ba'adeni” (Psalms ib.) i.e. the night was light in my Eden.
What did he bless? Blessed is God who creates the lights of fire.
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Questions for Discussion:

e What happens when Adam experiences darkness for the first time?

e What is he afraid of?

e How does God help Adam overcome his fear?

e What is Adam’s blessing (which we say in Havadala)?

e How does this reflect relationship with God in looking for light in the darkness?

B. Talmud Avoda Zara 8a

Kalanda is the eight days after the winter
solstice, and Saturna is eight days beforehand.
The Rabbis taught: As Adam [created in Tishrei]
noticed [during the first three months of his
life] how the days slowly became shorter and
shorter - He said: Woe to me, because of my sin
[in the Garden of Eden] the world is getting
darker [as soon there would be no more light]
and will return to an unformed void - and this
must be my 'death sentence'. [Instead of
accepting this imminent fate, Adam overcame
his depression] and took upon himself to fast,
pray and repent.

After eight days, Adam noticed that the days
indeed had begun to lengthen. Realizing that
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this is the way of the world, he made a
celebration for eight days [giving thanksgiving
to the Almighty]. The next year, he made these
days holidays. He [Adam] had good intentions
[when making these holidays; however] they
[his offspring] turned them into holidays of idol
worship"
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Questions for Discussion:

e This Talmudic source also describes Adam’s response to darkness.

e What is Adam’s initial response to the day’s getting shorter and night’s longer?

What does he try to do to overturn what he thinks is the world ending?

e How does that response tie to the first source we learned above?

e What does he realize as the days begin to slowly lengthen?

e How does this realization give him strength?

e Where is God in this source?

e What message can we take from this into the pandemic?

Leon’s Sources

Megilla 23b

MISHNA: One does not recite the introductory
prayers and blessing [poresin] before Shema;
nor does one pass before the ark to repeat the
Amida prayer; nor do the priests lift their
hands to recite the Priestly Benediction; nor is
the Torah read in public; nor does one
conclude with a reading from the Prophets
[haftara] in the presence of fewer than ten
men.

And one does not observe the practice of
standing up and sitting down for the delivery
of eulogies at a funeral service; nor does one
recite the mourners’ blessing or comfort
mourners in two lines after the funeral; or
recite the bridegrooms’ blessing; and one does
not invite others to recite Grace after Meals,
i.e., conduct a zimmun, with the name of God,
with fewer than ten men present. If one
consecrated land and now wishes to redeem it,
the land must be assessed by nine men and
one priest, for a total of ten. And similarly,
assessing the value of a person who has
pledged his own value to the Temple must be
undertaken by ten people, one of whom must
be a priest
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Megilla 23b

GEMARA: The Gemara asks: From where are
these matters, i.e., that ten people are needed
in each of these cases, derived? Rabbi Hiyya
bar Abba said that Rabbi Yohanan said: It is as
the verse states: “And | shall be hallowed
among the children of Israel” (Leviticus 22:32),
which indicates that any expression of sanctity
may not be recited in a quorum of fewer than
ten men.

The Gemara asks: From where in the verse may
this be inferred? The Gemara responds that it
must be understood as Rabbi Hiyya taught: It is
inferred by means of a verbal analogy [gezera
shava] between the words “among,” “among.”
Here, it is written: “And | shall be hallowed
among the children of Israel,” and there, with
regard to Korah’s congregation, it is written
“Separate yourselves from among this
congregation” (Numbers 16:21). Just as with
regard to Korah the reference is to ten men, so
too, the name of God is to be hallowed in a
quorum of ten men.

The connotation of ten associated with the
word “among” in the portion of Korah is, in
turn, inferred by means of another verbal
analogy between the word “congregation”
written there and the word “congregation”
written in reference to the ten spies who
slandered Eretz Yisrael, as it is written there:
“How long shall | bear with this evil
congregation?” (Numbers 14:27).
Consequently, just as there, in the case of the
spies, it was a congregation of ten people, as
there were twelve spies altogether, and Joshua
and Caleb were not included in the evil
congregation, so too, here, in the case of
Korah, the reference is to a congregation of ten
people. The first several items mentioned in the
mishna are expressions of sanctity, and they
consequently require a quorum of ten.
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Lev. 22:32

Neither shall you profane my holy name; but | will
be hallowed among the people of Israel; | am the
Lord who hallows you.
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Numbers 16:21

Separate yourselves from among this
congregation, that | may consume them in a
moment.
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Numbers 14:27

How long shall | bear with this evil congregation,
which murmur against me? | have heard the
murmurings of the people of Israel, which they
murmur against me.
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How the double gezera shava works:

1. God is sanctified among the Children of Israel.

2. The word among occurs alongside the word congregation (with reference to Korach and his

followers).

3. Congregation means ten (as referenced by the scouts who bring back the discouraging

report).
4. Therefore, God is sanctified among ten.

Berachot 6B

R. Johanan says: Whenever the Holy

One, blessed be He, comes into a Synagogue
and does not find ten persons there, He
becomes angry at once. For it is said: "Why,
when | came, was there no man? When |
called, why was there none to answer?"
(Isaiah 50)
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Questions for Discussion:

e |nthe imagination reflected in this aggadah, what is God looking for when visiting a

synagogue?

e What is the significance of God coming to the synagogue as opposed to the prayers offered

there being elevated to heaven?

e What is the basis for God using the quote from Isaiah, when there may indeed be 9, 8 or 7

people in the synagogue? How is the lack of a minyan the equivalent of “none to answer”?
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The sequence of parashot that begins with Terumah, and continues Tetzaveh, Ki Tissa, Vayakhel
and Pekudei, is puzzling in many ways. First, it outlines the construction of the Tabernacle
(Mishkan), the portable House of Worship the Israelites built and carried with them through the
desert, in exhaustive and exhausting detail. The narrative takes almost the whole of the last
third of the book of Exodus. Why so long? Why such detail? The Tabernacle was, after all, only a
temporary home for the Divine Presence, eventually superseded by the Temple in Jerusalem.
Besides which, why is the making of the Mishkan in the book of Exodus at all? Its natural place
seems to be in the book of Vayikra, which is overwhelmingly devoted to an account of the
service of the Mishkan and the sacrifices that were offered there. The book of Exodus, by
contrast, could be subtitled, “the birth of a nation”. It is about the transition of the Israelites
from a family to a people and their journey from slavery to freedom. It rises to a climax with the
covenant made between God and the people at Mount Sinai. What has the Tabernacle to do
with this? It seems an odd way to end the book.

The answer, it seems to me, is profound. First, recall the history of the Israelites until now. It has
been a long series of complaints. They complained when the first intervention by Moses made
their situation worse. Then, at the Red Sea, they said to Moses: “Was it because there were no
graves in Egypt that you brought us to the desert to die? What have you done to us by bringing
us out of Egypt? Didn’t we say to you in Egypt, ‘Leave us alone; let us serve the Egyptians’? It
would have been better for us to serve the Egyptians than to die in the desert!” (Ex. 14:11-12).
After crossing the sea they continued to complain, first about the lack of water, then that the
water was bitter, then at the lack of food, then again about the lack of water. Then, within
weeks of the revelation at Sinai — the only time in history God appeared to an entire nation —
they made a Golden Calf. If an unprecedented sequence of miracles cannot bring about a
mature response on the part of the people, what will?

It is then that God said: Let them build something together. This simple command transformed
the Israelites. During the whole construction of the Tabernacle there were no complaints. The
entire people contributed — some gold, silver, or bronze, some brought skins and drapes, others
gave their time and skill. They gave so much that Moses had to order them to stop. A
remarkable proposition is being framed here: It is not what God does for us that transforms us.
It is what we do for God.

The building of the Tabernacle was the first great project the Israelites undertook together. It
involved their generosity and skill. It gave them the chance to give back to God a little of what
He had given them. It conferred on them the dignity of labour and creative endeavour. It
brought to closure their birth as a nation and it symbolised the challenge of the future. The
society they were summoned to create in the land of Israel would be one in which everyone
would play their part. It was to become —in the phrase | have used as the title of one of my
books — “the home we build together.”

Questions for Discussion:

e What are the contemporary parallels — actual or aspirational -- to the Tabernacle with
regard to a “home we build together”?

e How might massive shared projects impact our Jewish community, Israel, America, and the
larger world?
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Berakhot 3a

And Elijah said to me: My son, what sound did you hear
when you were in this ruin?

And | said to him; | heard a heavenly voice that was cooing
like a dove and she was saying:

Woe to the Me because | destroyed my house

and burned my temple

and exiled my son among the nations of the world.

And he said to me: By your life! It is not only at this
moment that she says this but she coos three times a day
And not only this

but at the time that the people of Israel do the Will of God
and enter the synagogues and houses of study

and answer Amen, May His Great Name Be Blessed,

the Holy One Blessed be He shakes his head and says and
says

Fortunate is the king who is praised in his house.

Woe to the sons who have been exiled from their father’s
table.
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