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Peshat and Derash in the Book of Genesis 

 

How do Jews read the Hebrew Bible?  We have been provided with many avenues to 

understand the text, including the grasping the simple meaning of the text (פשט) as well as 

possible interpretive meanings (דרש).  This course is designed to approach various sections of 

the book of Breisheet (Genesis) through the lenses of the Peshat (simple meaning) and Derash 

(interpretive meaning).  Our goal is not to find the ‘truth’ of the meaning of the text, but rather 

to explore some of the possible explanations of what the text is attempting to communicate 

in a more expanded read.   

Interpreting the text comes about very often as a result of many phenomena identified in the 

text.  A non-exhaustive list of textual challenges includes:  Ambiguity, repetition, 

contradictions, superfluity, redundancy, chronology, redundancy, geography, etymology, 

lacunae, spelling, grammar, unusual words and phrases, etc.  When the text presents a 

narrative which contains one or more of these phenomena, one approach to better understand 

the text is to react to the anomalies by way of story or imaginative explanation. 

In the context of these imaginative interpretations, the rabbis who offer them are also able to 

teach ethics, encourage their readers to love God, the Jewish people and humanity, reject evil 

and get across many other messages, some overt and some covert.  In our time together, we 

hope to learn some Torah through two prisms – one simple (peshat) and one interpretive 

(derash).  Now let’s go learn! 

Breisheet is a great text from which to learn derash, simply because it is filled with narrative 

(as opposed to legal texts).  The stories of the patriarchs and matriarchs are open to 

interpretation, as their actions can be understood in multiple ways, simply because the 

Narrator has chosen (most of the time) not to share with the reader/listener the motivation 

behind the words, thoughts or deeds of the characters.  (An exception to this can be found in 

Genesis 34:13 in the story of the rape of Dinah.) 

Genesis 34:13 

13. Jacob’s sons answered Shechem and 
his father Hamor—speaking with guile 
because he had defiled their sister Dinah—  
14. and said to them, “We cannot do this 
thing, to give our sister to a man who is 
uncircumcised, for that is a disgrace among 
us. 

בּ וַיַעֲנ֨וּ. 13 ֵֽי־יַעֲק ֹ֜ םּ בְנ  וְאֶת־ּ אֶת־שְכֶ֨
יוּ חֲמ֥וֹר ִ֛ ה  אָב  ָ֖ מ  מִרְּ רו בְּ ֵּ֑ ר וַיְדַב  אּ אֲשֶֶׁ֣ מ ֵּ֔  ט 
ת ֵ֖ ינָ֥הּ א  ם׃ ד  ו.14ּּּּאֲח תֵָֽ םּ וַי אמְרֶׁ֣ יהֶֶ֗  אֲל 
א ר לַעֲשׂוֹתּ  נוכַל ּ ל ֹ֤ ה הַדָבֶָׁ֣ תּ  הַזֵֶּ֔ אֶת־ּ לָת 

נוּ ישּ אֲח ת ֵּ֔ ֵ֖ וֹּ לְא  ה אֲשֶר־לֶׁ֣ הּ עָרְלֵָּ֑ י־חֶרְפָ֥ ֵֽ  כ 
וא ֵ֖ נו׃ ה   לֵָֽ
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I. Abraham Saved from the Fire 

Genesis 15:7 

7. Then He said to him, “I am the LORD who 

brought you out from Ur of the Chaldeans 

to assign this land to you as a possession.”  

 

7ּ אמֶר.ּ יוּ וַי ֵ֖ לֵָּ֑ יּ א  ֶׁ֣ הּ אֲנ  רּ יְהוֶָ֗  אֲשֶֹ֤

יךּ  את   ור הוֹצ  אֶׁ֣ ים מ  תֶת כַשְׂד ֵּ֔ אֶת־ּ לְךִּ֛ לָָ֧

רֶץ אתּ הָאָ֥ הּ׃ הַז ֵ֖ שְתֵָֽ  לְר 

 

Rabbeinu Bahya ben Asher – Spain (1255-1340) 

 I am the“ ,אני ה' אשר הוצאתיך מאור כשדים

Lord Who has taken you out of Ur Casdim, 

etc.” According to Nachmanides G’d 

referred to the time commencing with His 

saving Avram miraculously from the 

furnace of Nimrod.  Ever since Avram had 

enjoyed G’d’s goodwill and He had 

intended to give the land of Canaan to him. 

 כשדים מאור הוצאתיך אשר' ה אני

 אשר מעתּ ל"זּ ן"הרמב' פי .'וגו

 נסּ לךּ ועשיתי כשדים מאורּ הוצאתיךּ

ּּ.הזאת הארץּ לך לתתּ לפניּ הרצוןּ היה

 
 

Rabbi David Kimhi – Spain (1255-1340) 

כשדים מאור  הוצאתיך   it was not for ,אשר 

nothing that I have taken you out of that 

environment, but in order to give you this 

land to inherit it. God meant that Avram’s 

descendants would inherit the land of 

Canaan. The relationship between this land 

and Avram would become comparable to 

the inheritance a father leaves to his sons. 

 הוצאתיך לחנם ולאּ, הוצאתיך אשר

 הזאת הארץּ אתּ לךּ לתתּ אלאּ

 בניוּ שיירשוה לומר רצה, לרשתה

 הירושה כמוּ לאברהם הארץ ותהיהּ

 :לבניוּ אדם שיורישנהּ

 

From Rabbeinu Bahya: According to a comment in the Sefer Hayashar at the time Avram 

was born a certain star in the eastern sky “swallowed “four other stars in four directions of 

the sky. At that time Nimrod’s advisors said to him: “at this moment a son has been born 

to Terach whose descendants will produce a nation which will inherit the whole earth as 
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well as the hereafter. If you agree, let us give his father a house full of gold and silver and 

get his permission to kill the baby.” Thereupon Nimrod immediately sent an urgent 

message to Terach in which he referred to the baby who had been born to Terach on the 

previous evening and demanded that it be handed over to be killed. In return he promised 

Terach a house full of gold and silver... Thereupon Terach hid the baby in a cave for the 

next three years… 

When Avram was three years old he left the cave. When he looked around he began to 

wonder who had created heaven and the earth and himself. At first he began praying to 

the sun all day long. Then, at night, when he saw the moon, he began to pray to the moon 

as he had concluded that the position of the moon in the sky was proof that the moon had 

created it and the stars as well as earth and himself. He considered the stars as servants of 

the moon. When the moon disappeared in the morning and the sun rose in the East he 

began to realise that the phenomena he had observed thus far had only been tools in the 

hands of someone mightier than either of them. He now went to his father Terach and 

asked him who had created heaven earth and himself? Terach answered him: “my god 

created all these phenomena.” Thereupon Avram asked his father to show him this god 

who supposedly was powerful enough to have created all these phenomena. Terach 

brought him one of his idols. Avram could not accept that this idol had any power at all. He 

went to his mother asking her similar questions. He asked his mother to cook a fancy dish 

so that he could offer it to one of the idols hoping it would be accepted as an offering. He 

placed the food in front of Terach’s biggest idol. The idol did not respond at all, neither by 

sign or movement of his eyes or other organs. At that point, Avram had some divine 

inspiration and he said of these idols יראו ולא  עינים להם  ידברו,  ולא   they have a“ ,פה להם 

mouth and are unable to speak, they have eyes but are unable to see” (Psalms 115,5). He 

seized the idols and burned them. He took the largest idol outside and placed the fire in his 

hand. When his father came home and wanted to know what had happened, Avram 

accused the biggest idol of having burned the others. Terach accused Avram of having 

burned his idols. Avram claimed to be innocent accusing the largest idols of having burned 

the others in a fit of fury. Thereupon his father said to him: “my son, you are foolish, how 

can any of these lifeless idols do such a thing? I myself have made these idols out of wood.” 

Thereupon Avram said to his father: “I wish you would hear yourself talk. If they have no 

power why did you tell me that they have created heaven and earth?”  

Terach then went to Nimrod and told him that his son had burned both his own and 

Nimrod’s idols. Nimrod sent for Avram and asked him why he done such a thing. Avram 

denied having done anything and blamed the largest of the idols for having burned the 

others. Thereupon Nimrod also challenged him by saying: “since when do these idols 

possess a spirit of life enabling them to act?” Avram then told Nimrod more or less the 

same as he had told his father, adding: “why do you reduce the god who has created heaven 

/Psalms.115.5
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and earth to a wooden image and you worship such an image?” Thereupon Nimrod told 

Avram that he personally had created heaven and earth and that both heaven and earth 

were under his control. 

Thereupon Avram said to Nimrod: “You are able to create? when I came out of the cave I 

saw the sun rise in the east and set in the west. If you can make the sun rise in the west 

and set in the east I will worship you. If you are unable to do this, the one who gave me the 

power to burn the idols will also give me the power to kill you.” Upon hearing this Nimrod 

consulted with his advisors and asked them what to do with Avram? Thereupon the 

advisors told him: “this is the one concerning whom we have told you that he will become 

the founder of a nation which will take over the entire universe including the hereafter. 

Now the only thing you can do is to do to him what he has done to those idols which he 

burned.” Upon hearing the advice of his councilors Nimrod immediately threw Avram into 

a fiery furnace. At that point, God was filled with mercy for the boy and He saved him. This 

is the meaning of His words to Avram: “I have taken you out of the fire of the Casdim.” 

It is on the basis of this midrash that Bahya and Ramban derive the idea that 
Abraham was saved from a fire into which he was thrown by Nimrod.  Please 
see: Isaiah 44:16, 47:14, 50:11 for a clear understanding of the ‘fire’ ostensibly 
referred to in Genesis 15:7. 

Speaking of Nimrod, where does Nimrod come from?  The first reference to 
this man is in Genesis 10:8-12. 

Genesis 15:7 

8. Cush also begot Nimrod, who was the 

first man of might on earth. 9. He was a 

mighty hunter by the grace of the LORD; 

hence the saying, “Like Nimrod a mighty 

hunter by the grace of the LORD.” 10. The 

mainstays of his kingdom were Babylon, 

Erech, Accad, and Calneh in the land of 

Shinar. 11. From that land Asshur went 

forth and built Nineveh, Rehoboth-ir, 

Calah, 12. and Resen between Nineveh and 

Calah, that is the great city. 

דּאֶת־.8ּּ יָּלֶַׁ֣ וש ד  וְכֵ֖ ר ֹ֑ הְי֥וֹתּּנִמְּ לּלֵֽ  ח ֵּ֔ ואּה  הֶׁ֣
רֶץ׃ רּבָאֵָֽ ב ֵ֖ וא־הָיָ֥הּּ ּ.9ּּג  רהֵֽ דּגִב ֹּֽ י  ֶׁ֣יּּּּ־צֵַ֖ פְנ  ל 

דּּ י  צֵַ֖ ב֥וֹרּ ג  דּ מְר ִ֛ כְנ  רּ ֵֽאָמֵַּ֔ י  ּ ן  עַל־כ  יְהוֵָּ֑הּ
ה׃ּּ יּ֥יְהוֵָֽ פְנ  ּּ .10ל  יתּמַמְלַכְתוֹ  ֹ֤ אש  יּר  וַתְה ֨

רֶץּּ בְאֵֶ֖ ֵּ֑הּ וְכַלְנ  דּ וְאַכֶַׁ֣ רֶךְּ וְאֵֶ֖ לּ בָבֵֶּ֔
ר׃ּ נְעֵָֽ ורּּּּּ.11ש  אַשֵּ֑ אּ יָצֶָׁ֣ ואּ ֵ֖ הַה  רֶץּ ן־הָאָ֥ מ 

וְאֶת־ הּ ינְו ֵּ֔ ֶׁ֣ אֶת־נ  ּ בֶן  וְאֶת־ּוַי   ירּ ֵ֖ ע  תּ רְח ב ֥
לַח׃ּּ לַחּּ.12ּּ כֵָֽ יןּכֵָּ֑ ֶׁ֣ הּוב  ֵ֖ ינְו  ֵֽ יןּנ  ֥ סֶןּב  אֶת־רֵֶּ֔ וְֵֽ

ה׃ּּ לֵָֽ ירּהַגְד  ֥ ואּהָע  ֵ֖  ה 
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Targum Onkelos and Rashi to Genesis 10:9 on Nimrod 

יף קִּ תַּ ר  בָּ  Onkelos – גִּ

–   he was a strong 

giant before the Lord; 

Rashi - ציד  A גבור 

MIGHTY HUNTER — 

He ensnared the 

minds of people by his 

words, misleading 

them to rebel against 

the Omnipresent; 

ה‘  BEFORE THE לפני 

LORD — intending 

purposely to provoke 

Him to His face. 

Rashi 

 דַעְתָן צָד .ציד גבר

יוֹת שֶל יו בְר  , בְפ 

מְר ד ומַטְעָן  ל 

ּּ:בַמָקוֹם  .ה לפניּ

ן תְכַו  יטוֹּ מ   לְהַקְנ 

ּ:פָנָיו עַל

Onkelos 

ר   בָּ ה גִּ הוּא הֲוָּ

ם יְיָּ;   יף קֳדָּ קִּ תַּ

ר,   תְאֲמַּ ין, יִּ ל כֵּ עַּ

ר   בָּ מְרוֹד גִּ כְנִּ

ם יְיָּ  יף קֳדָּ קִּ . תַּ  

ָ֥ה   י,ט יָּ הֽוּא־הָּ

ד  יִּ ַ֖ ר־צַּ ב ֽ   גִּ

ָ֑ה   ֵ֣י יְהוָּ פְנֵּ לִּ

ר   מַַּ֔ ֽאָּ ן֙ יֵּ ל־כֵּ עַּ

וֹר   בָ֥ ד גִּ מְר ֹ֛ כְנִּ

ָ֥י   פְנֵּ ד לִּ יִּ ַ֖ צַּ

ה׃  ֽ  יְהוָּ

 

 

 

II. Who was the ‘Fugitive’ of Genesis 14:13?

 
 

Genesis 14:12-14 

12. They also took Lot, the son of Abram’s 

brother, and his possessions, and departed; for 

he had settled in Sodom.  13. A fugitive 

brought the news to Abram the Hebrew, who 

was dwelling at the terebinths of Mamre the 

Amorite, kinsman of Eshkol and Aner, these 

being Abram’s allies.  14. When Abram heard 

that his kinsman had been taken captive, he 

mustered his retainers, born into his 

household, numbering three hundred and 

eighteen, and went in pursuit as far as Dan.  

וֹטּּ.12ּּ קְח֨וּאֶת־לָ֧ םּּוַי  יּאַבְרֵָ֖ ֥ וֹּבֶן־אֲח  וְאֶת־רְכֻשִ֛

ּּ ם׃ סְד ֵֽ ב  בּ ֵ֖ י ש  וְה֥ואּ כוּ ֵּ֑ ל  13ּּוַי  .ּּ יט וַיָב א  לִִ֔ ּּהַפ 

אּּ ֶׁ֣ יּמַמְר  לֹנ ֹ֜ ֵֽ ןּבְא  יּוְהואּ֩ש כ ֨ ֵּ֑ בְר  םּהָע  דּלְאַבְרֶָׁ֣ ֵ֖ וַיַג 

יּּ ֥ בַעֲל  םּ ֵ֖ וְה  רּ עָנ ֵּ֔ יּ ֶׁ֣ וַאֲח  אֶשְכ לּ  יּ ֹ֤ אֲח  יּ ֶ֗ הָאֱמ ר 

ם׃ ית־אַבְרֵָֽ הּּוַּ.14ּּּּבְר  שְבֵָ֖ נ  יּ ֥ כ  םּ אַבְרֵָּ֔ עּ שְמֶַׁ֣ י 

נָֹ֤הּּ שְמ  וֹּ יתֶ֗ ב  יּ ֶׁ֣ יד  יְל  יוּ יכָֹ֜ אֶת־חֲנ  רֶקּ וַיָ֨ יוּ ֵּ֑ אָח 

ן׃ּ ףּעַד־דֵָֽ רְד ֵ֖ וֹתּוַי  אֵּ֔ שּמ  ּושְלֶֹׁ֣  עָשָׂר 
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Rashi to Genesis 14:13 

הפליט  AND THERE CAME THE ONE WHO ויבא 

ESCAPED — According to the real meaning this 

was Og who had escaped from the battle with 

the Rephaim (see Genesis 14:5) and it is to this 

that the text refers (Deuteronomy 3:11) “For 

only Og king of Bashan was left of the remnant 

of the Rephaim”, and this is what is meant by 

 left”, for Amraphel and his allies did not“ נשאר

kill him when they smote the Rephaim in 

Ashteroth Karnaim… Or… it refers to Og in 

allusion to him as the only one of the 

generation of the Flood who escaped that 

catastrophe, and this is what is meant 

(Deuteronomy 3:11) “of the remnant of the 

Rephaim”, for it is said. (Genesis 6:4) “The 

Nephilim (= Rephaim cf. Genesis Rabbah 26) 

were in the earth etc.” His intention in telling 

Abraham that his nephew was captured was 

that Abraham should wage war against the 

kings and that he should be killed so that he, 

himself, might marry Sarah. 

י .הפליט ויבא ןּ שֶפָלַטּ, עוֹג זֶה פְשוטוֹּ לְפ   מ 

לְחָמָה י שֶכָתובּ וְהוא, הַמ  שְאַרּ עוֹגּ רַק כ   נ 

יֶתֶר ים מ  שְאַר וְזֶהו ּ('ג' ברד) הָרְפָא   שֶל אּ, נ 

רָיוּ אַמְרָפֶל הֲרָגוהו כו וַחֲב  יםּ כְשֶה   הָרְפָא 

דוֹרּ שֶפָלַטּ, עוֹג זֶהּ ..ּ.קַרְנַי ם בְעַשְתְרוֹתּ  מ 

יֶתֶר וְזֶהו; הַמַבול ים מ   שֶנֶאֱמַרּ, הָרְפָא 

ים ל  יל' )וְגוֹּ בָאָרֶץ הָיו הַנְפ  ןּ'( ו לְע  תְכַו   ומ 

גּ הָר  שָאּ אַבְרָם שֶי   :שָׂרָה אֶת וְי 

 

Hizkuni – Hezekiah ben Manoah (13th century France) to Genesis 14:13 

הפליט  the one who had escaped“ ,ויבא 

Kedorleomer’s army arrived;” according to 

Rashi’s commentary this was the man who 

later on became Og, King of Bashan who had 

made a name for himself by having survived 

the deluge (Bavli Niddah 61a), hence the prefix 

 escapee. He lived so ,פליט :before the word ה

long that eventually Moses killed him 

(Numbers 21,35) He was not interested in 

saving Avram, but intended to marry Sarah 

after Avram would have been killed in war. G-d 

retaliated by paying him back in kind. He 

granted him long life for warning Avram on the 

one hand, but He foiled his design, Avram 

becoming victorious, and Sarah predeceasing 

Avram. He was chagrined to live long enough 

to see millions of Avram’s descendants, before 

 מדורּ שפלט עוג זהּ יפרש״ּ .הפליט ויבא

 כלּ ימיםּ שהאריךּ מה אגדהּ מדרש. ולהמב

 אלאּ הרגוּ השמרע״ּ משה עדּ נחּ מימי כך

 והואּ אברהםּ שיהרג מתכויןּ שהיהּ לפיּ

 שכרּ חייך ההקב״ּ לו אמר שרה את ישא

 ימיםּ מאריך שאתהּ נוטלּ אתהּ פסיעותיך

 הצדיקּ את להרוג שחשבתּ עלּ אבל בעולםּ

 רבבותּ ורבי אלפיםּ אלף רואהּ שאתה חייך

 אלאּ ליפולּ האיש אותוּ שלּ סופוּ ואיןּ מבניו

 תיראּ אל משה אל ה׳ּ ויאמרּ שנאמרּ בידם

 דּלמ״ּ עוגּ פלט היאך קחז״ּ. רב״ּ וגו׳ּ אותוּ

. המבול בשעתּ מהבלאּ מתוּ יא״ּ בניּ

 שבשעהּ, מיכאל זה אליעזר דר׳ּ ובפסיקתא

/Genesis.5.5
/Genesis.5.5
/Genesis.5.5
/Deuteronomy.3.11
/Deuteronomy.3.11
/Genesis.6.4
/Bereishit_Rabbah.26
/Genesis.3
/Genesis.3
/Numbers.21.35
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himself being killed by one of them… The verse 

which omits identifying who this escapee was 

is not so unusual that we need to look for far 

fetched explanations. Our author cites similar 

“abbreviated” constructions in Genesis 48,1; 

Genesis 48,2; he claims that there are 

numerous others. 

 שלוּ והכת סמאל את ההקב״ּ שהפיל

 מיכאלּ בכנפי ותפס קדושתו ממקום

 שמוּ נקרא ולכך ההקב״ּ ופלטו עמו להפילו

. הפליט אלי באּ יחזקאל אמר ועליו פליטּ

, המלחמה מן שנפלט אחד איש ופשוטו

 ויגדּ, ליוסף ויאמר כמוּ קצר והמקרא

 .הרבה ועוד, ליעקב

 

Berisheet Rabbah 42:8 

The refugee came – Reish Lakish in the name of 
Bar Kappara: Og is the refugee.  Why was he 
called ‘Og’? When he delivered his message to 
Abraham that Lot had been captured, he found 
Abraham making cakes (עוגות) (see Gen. 18:6).  
Og said to himself, ‘Abraham is a vengeful man.  
I will tell him that his nephew has been captive 
and he will go to war and get killed and I will 
marry his wife.  The Divine said to him, you 
informed Abraham regarding your nephew, 
and for that I will give you length of days.  
Because you tried to have Abraham killed, I will 
make you see the many, many descendants 
that will emerge from that couple. 

יט וַיָב א ּּיג, יד בראשית) הַפָל  יש( ישּ ר   לָק 
ם יט הוא עוֹגּ הוא קַפָרָא בַר בְש   וְלָמָהּ, פָל 
קְרָא בּ אַבְרָם אֶת ומָצָא שֶבָאּ עוֹג שְמוֹ נ   יוֹש 

קוְעוֹּ צְוַת ס  ן ל א הוא, עוגוֹת בְמ  תְכַו  םּ נ   לְש 
, הוא קונְיוֹןּ זֶהּ אַבְרָהָם אָמַרּ אֶלָאּ שָמַי ם
יּ וְעַכְשָוּ רּ אֲנ  שְבָה לוֹּ אוֹמ  יך בֶןּ נ   וְהואּ אָח 
א לְחָמָה יוֹצ  י וְנֶהֱרַג לַמ  ל וַאֲנ   שָׂרַיּ אֶת נוֹט 
שְתוֹ  שְׂכַרּ חַיֶיךּ הואּ ךְבָרו הַקָדוֹש לוֹּ אָמַר. א 

יעוֹתֶיך ל אַתָה פְס  יךְ שֶאַתְּ נוֹט  יםּ מַאֲר   יָמ 
יק אֶת לַהֲר ג שֶחָשַבְתָּ וְעַל, בָעוֹלָם  חַיֶיךּ הַצַד 
יםּ אֶלֶף רוֹאֶה שֶאַתָה י אֲלָפ  ב  יּ רְבָבוֹת וְר  בְנ   מ 

ּ.בָנָיו

 

Og, the King of Bashan (at the time of Moses) was the ‘remnant of the Refaim’ 

(Deut. 3:11) who are called ‘Anakim’ (giants) (ibid, 2:11) who are synonymous 

with the ‘Nefilim’ (Num. 13:33) who lived at the time of the creation of the 

world (Gen. 6:4).  He is called the ‘remnant’ because he survived the four kings 

against the five (Gen. 14:5).  This is how the Midrash is able to call Og the 

‘refugee’ (‘remnant’) in Gen. 14:13.  

Nefilim = Anakim = Refaim 

 

 

 

 

/Genesis.48.1
/Genesis.48.2
/Genesis.14.13
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Deuteronomy 3:11 

11. Only King Og of Bashan was left of the 

remaining Rephaim. His bedstead, an iron 

bedstead, is now in Rabbah of the 

Ammonites; it is nine cubits long and four 

cubits wide, by the standard cubit! 

יֶֶׁ֣תֶר11ּּ שְאַרּ֮מ  ןּנ  לֶךְּהַבָשֶָ֗ יּרַק־ע֞וֹגּמֶֶׁ֣ ֶׁ֣ .ּכ 

אִים   פ  רְּ הּּּּה  הֲלֶֹׁ֣ לּ בַרְזֵֶּ֔ רֶשּׂ עֶֶׁ֣ ּ עַרְשׂוֹ  ֹ֤הּ נ  ה 

הּּ וֹתּאָרְכֶָ֗ שַעּאַמֶׁ֣ ָ֧ וֹןּת  ֶׁ֣יּעַמֵּ֑ תּבְנ  ואּבְרַבֵַ֖ ה ֵּ֔

יש׃ּּ ֵֽ הּּבְאַמַת־א  וֹתּרָחְבֵָ֖ עּאַמִ֛  וְאַרְבַ֥

 

Deuteronomy 2:11 

11. Like the Anakites, they are counted as 

Rephaim; but the Moabites call them 

Emim. 

ים .11ּּ אִִ֛ פ  םּּּּרְּ ֵ֖ אַף־ה  חָשְב֥וּ ים י  קִֹ֑ עֲנ  ּּכ 

ים׃ ֵֽ מ  םּא  קְרְא֥וּלָהֵֶ֖ יםּי  אָב ֵּ֔  וְהַמ ֶׁ֣

 

Numbers 13:33 

5. We saw the Nephilim there—the 

Anakites are part of the Nephilim—and we 

looked like grasshoppers to ourselves, and 

so we must have looked to them.” 

יםּ.5ּ ִ֛ יל  ינוּאֶת־הַנְפ  םּרָא ֶ֗ ָ֖ק  וְשֶָׁ֣ ֵ֥י עֲנ  נ  בְּ

ים פִלִֹ֑ ןּּּּמִן־הַנְּ ֥ יםּוְכ  חֲגָב ֵּ֔ ַ ּכֵֽ ינו  ינ   יּבְע  ֹ֤ וַנְה 

ם׃ּּ יהֵֶֽ ינ  ינוּבְע  ֵ֖  הָי 

 

Genesis 6:4 

4. It was then, and later too, that the 

Nephilim appeared on earth—when the 

divine beings cohabited with the daughters 

of men, who bore them offspring. They 

were the heroes of old, the men of renown. 

ים.4ּּ פִלִִ֞ םּ֒וְגֶַׁ֣םּּּּהַנְּ יםּהָה  ֶׁ֣ וּבָאָרֶץּ֮בַיָמ  הָיֶׁ֣

אֱלֹ הֵָֽ ֹ֤יּ בְנ  אוּ יָב ֹ֜ רּ אֲשֶ֨ ןּ י־כ ֶ֗ חֲר  אֶל־אֵַֽ ּ ים  ה 

יםּּ ִ֛ ב ר  מָהּהַג  ָ֧ םּה  וּלָהֵֶּ֑ םּוְיָלְדֵ֖ אָדֵָּ֔ ָ וֹתּהֵֽ בְנֶׁ֣

ם׃ּּ ֵֽ יּהַש  ֥ םּאַנְש  עוֹלֵָ֖ רּמ   אֲשֶ֥

 

Genesis 14:5 

5. In the fourteenth year Chedorlaomer 

and the kings who were with him came and 

defeated the Rephaim at Ashteroth-

karnaim, the Zuzim at Ham, the Emim at 

Shaveh-kiriathaim. 

מֶר5 כְדָרְלָע ֶ֗ אּ בֶָׁ֣ הּ שָנָֹ֜ הּ ֨ עֶשְׂר  ובְאַרְבַעּ֩ ּ.ּּ
אֶת־ וּ וַיַכֹ֤ וֹּ תֵּ֔ א  רּ אֲשֶֶׁ֣ ּ ים  אִים֙  וְהַמְלָכ  פ  רְּ

םּּ בְהֵָּ֑ יםּ ֵ֖ וְאֶת־הַזוז  םּ י  קַרְנֵַּ֔ תּ בְעַשְתְר ֶׁ֣
ם׃ י  רְיָתֵָֽ הּק  ֵ֖ יםּבְשָו  ימ ֵּ֔ א  ָ ּהֵֽ ת   וְא 
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In response to what Abraham heard from the ‘refugee’, Abraham gathered 

together 318 men to rescue Lot.  What is the significance of the number 318?  

Why did the Torah choose to give us that particular number? 

Gilukhepa 
The Gilukhepa scarab commemorates the arrival of Princess Gilukhepa, daughter of Shuttarna 
II of Mitanni into the harem of Amenhotep III in the 10th year of his reign. Recorded on the scarab 
is her retinue of 317 ladies-in-waiting who accompanied her as she joined the pharaoh’s harem. 
The total number of women to enter the harem of King Amenhotep III, including the princess, is 
318.  The time of the reign of Amenhotep III is estimated to be the fourteenth century BCE, not long 
after what is considered the period of the patriarchs of our Hebrew Bible.  
 

 

The Iliad 

In Homer’s Iliad, there is a section which records the casualties that came about as a result of four 

days of relentless fighting.  For each day the numbers slain are enumerated, and the tally after four 

days comes to a total of 318.  Scholars have suggested that the Iliad was written around the 13th 

century BCE. 

Bible scholar Stanley Gevirtz, at a conference of the Society of Biblical Literature in December, 1968 

stated, “Of course, that 318 is the given number of Abram’s retainers, the count of Mitannian 

maidens in the bridal party, the sum total of fatalities registered by Homer in The Iliad… may well 

be no more than sheer coincidence.  But is it? 

Breisheet Rabbah 44:9 to Genesis 14:14 

Reish Lakish said in the name of Bar Kappara, 

“Abraham said, ‘the one in charge of my 

household is Dammesek Eliezer.’” (Gen. 15:2)  

He pursued the kings up to Damascus, as it is 

written, ‘He mustered his retainers, born into 

his household, numbering 318…’ (ibid, 14:14).  

The Gematria of Eliezer is 318 

(1+30+10+70+7+200 = 318). 

ישׁ ישׁ  רֵּ קִּ ם  לָּ ר  בְשֵּׁ א  בַּ רָּ פָּ ר  קַּ מַּ ן  אָּ ק  בֶּ שֶּׁ י  מֶּ יתִּ ר,  בֵּ י   בַּ יתִּ   בֵּ

זֶּר  הוּא יעֶּ ל ,  אֱלִּ עַּ י  יָּדוֹ  שֶּׁ פְתִּ דַּ ים  רָּ כִּ ד  מְלָּ ק  עַּ שֶּ מֶּ , דַּ

זֶּר יעֶּ אֱלִּ יָּה  וֶּ ר,  שְׁמוֹ  הָּ נֶּאֱמַּ ק( :יד,  יד  בראשית)  שֶּׁ יָּרֶּ ת   וַּ  אֶּ

יו יכָּ י  חֲנִּ ידֵּ יתוֹ  יְלִּ נָּה  בֵּ ר  שְׁמ  שָּ אוֹת  וּשְׁלשׁ  עָּ נְיַּן,  מֵּ  מִּ

זֶּר יעֶּ נָּה הֲוָּה אֱלִּ ר שְׁמ  שָּ אוֹת  וּשְׁלשׁ עָּ  .מֵּ

 

https://enacademic.com/dic.nsf/enwiki/223350
https://enacademic.com/dic.nsf/enwiki/223350
https://enacademic.com/dic.nsf/enwiki/97361
/Genesis.14.14
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Nedarim 32a 

The Torah states that he took “eighteen 

and three hundred” (Genesis 14:14) men 

to war. Rabbi Ami bar Abba said: Eliezer 

was equivalent to all of them. There are 

those who say: Only Eliezer is referred to 

here, as the numerical value of the letters 

of his name is this amount, i.e., 318. 

, יד בראשיתּ מאותּ ושלשּ עשרּ שמנהּ
 אליעזר אבא בר אמי רבי אמר יד

 הואּ אליעזרּ דאמרי איכאּ כולםּ כנגד
ּהויּ הכיּ דחושבניה

 

If you take the twelve prime numbers between 7 and 72, what do you get?  Well, let’s try 

it:  7+11+13+17+19+23+29+31+37+41+43+47=318.  This points to the idea that perhaps the 

number had a symbolic rather than historical value. 

Consider this, then regarding one of the strangest tales about the prophet Elisha: 

2 Kings 2:23-24 

23. From there he went up to Bethel. As he 

was going up the road, some little boys 

came out of the town and jeered at him, 

saying, “Go away, baldhead! Go away, 

baldhead!” 24. He turned around and 

looked at them and cursed them in the 

name of the LORD. Thereupon, two she-

bears came out of the woods and mangled 

forty-two of the children. 

הּּ.23ּּ לֶֶׁ֣ ע  ׀ּ ואּ וְהֶׁ֣ לּ ֵּ֑ ית־א  ֵֽ ב  םּ שֵָ֖ מ  וַיַ֥עַלּ

ירּּ ן־הָע ֵּ֔ מ  וּ יָצְאֶׁ֣ ּ ים  קְטַנ  יםּ ֹ֤ ונְעָר  רֶךְּ בַדֶֶ֗

הּּ ֥ חַּעֲל  ֵ֖ ר  הּק  ֥ וֹּעֲל  אמְרוּלֵּ֔ ּוַי ֶׁ֣ תְקַלְסו־בוֹ  וַי 

חַ׃ּּ ֵֽ ר  םּּ.24ּּק  ֵ֖ ַֽיְקַלְל  םּוֵַֽ רְא ֵּ֔ ּוַי  חֲרָיו  פֶןּאֵַֽ ֹ֤ וַי 

ן־ מ  ּ ים  דֻב  םּ י  שְתַֹ֤ אנָהּ צֶ֨ וַת  יְהוֵָּ֑הּ םּ ֶׁ֣ בְש 

ֵ֖יּּ ושְנ  יםּ ֥ אַרְבָע  םּ הֵֶּ֔ מ  עְנָהּ וַתְבַקֶַׁ֣ עַרּ הַיֵַּ֔

ים׃ ֵֽ  יְלָד 

 

Why are we told that the number of children killed by these she-bears is 42?  Gevirtz 

suggests that we take the first seven prime numbers, add them together and what do we 

get?  Let’s try it: 1+2+3+5+7+11+13=42 of course!  So while the numbers 42 and 318 seem 

random, but necessarily  chosen to ‘add’ to these stories, their choice may be more 

contrived than originally thought.  Or not… 

If we are already into the numbers game, let’s go with another Gematria that provides a 

great basis to explain the piety of our forefather Jacob.  Recalling that the Torah/Ten 

Commandments/Mitzvot were not given to the Children of Israel until the theophany on 

Mt. Sinai following their exodus from Egypt, how many mitzvot could Jacob have observed? 

/Genesis.14.14
/Genesis.14.14
/Genesis.14.14
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III. Jacob’s Life in Aram Naharaim 

Genesis 32:4-5 

4. Jacob sent messengers ahead to his brother 

Esau in the land of Seir, the country of Edom, 5. 

and instructed them as follows, “Thus shall you 

say, ‘To my lord Esau, thus says your servant 

Jacob: I stayed with Laban and remained until 

now; 

ח.4ּּ שְלַ֨ ב וַי  יםּ  יַעֲק ֹ֤ יו מַלְאָכ  וּ לְפָנֵָּ֔ שֵָׂ֖  אֶל־ע 
יוּ ֵּ֑ יר רְצָהאַּ֥ אָח  ֵ֖ ע  ה שׂ  ֥ וֹם׃ּ שְׂד  וּ.5ּ אֱדֵֽ  וַיְצַֹ֤
ר א תָםּ  אמ ֵּ֔ ה ל  וןּ כ ֶׁ֣ יּ ת אמְרֵּ֔ ֵ֖ נ  אד  וּ לֵַֽ שֵָּׂ֑  לְע 
ה ב עַבְדְךֶּׁ֣ אָמַרּ  כ ֹ֤ ן יַעֲק ֵּ֔ ם־לָבֶָׁ֣ תִי ע  רְּ  גִַ֔

ר חֵַ֖ תָה׃ וָא   עַד־עֵָֽ

 

Rashi to Genesis 32:5 

 I HAVE SOJOURNED — I have become גרתי

neither a prince nor other person of 

importance but merely a sojourner. It is not 

worth your while to hate me on account of the 

blessing of your father who blessed me (27:29) 

“Be master over thy brethren”, for it has not 

been fulfilled in me (Tanchuma Yashan 1:8:5). 

Another explanation: the word גרתי has the 

numerical value of 613 - תרי״ג - it is as much as 

to say, “Though I have sojourned with Laban, 

the wicked, I have observed the תרי״ג מצות, the 

613 Divine Commandments, and I have learned 

naught of his evil ways. 

י ל אּ .גרתי ית  , ג ר אֶלָא וְחָשוב שַׂרּ נַעֲשׂ 

ינְך שְׂנ אּ כְדַאיּ א  י ל  רְכַת עַלּ אוֹת  יך ב   אָב 

י רְכַנ  ה שֶב  יר הֱו  יּ, לְאַחֶיך גְב   ל אּ שֶהֲר 

תְקַיְמָה י נ  י אַּ"דָּ. ב  יָאּ גַרְת  ימַטְר   בְג 

םּ, כְלוֹמַר, ג"תרי יּ לָבָן ע   ג"וְתַרְיַּ גַרְת 

צְוֹתּ יּ מ  יּ וְל אּ שָמַרְת  מַעֲשָׂיוּ לָמַדְת   מ 

ים  :הָרָע 

 

Joseph ben Isaac Bechor Shor (late 12th century France) to Genesis 32:5 

I sojourned with Lavan.  That is to say, I only left 

my father’s house in order to make some 

money. 

 מבית יצאתי לאּ' כלו .גרתי לבןּ עם
 :ולהרויח להשתכר אלאּ אבי

 

Rashbam to Genesis 32:5 

I STAYED WITH LAVAN. As you know, at the 

instruction of my father and my mother. This 

so that he [Esav] would not think, "He fled on 

account of me." 

 במצותּ ידעת כאשר - גרתי לבן עם
 .ברח בשביליּ יחשובּ שלא ואמיּ אבי
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Who else could observe the Mitzvot even though they had yet to be bestowed upon the 

Children of Israel?  We can surmise that Abraham and Sarah were not only Mitzvah 

observers, but they were also likely engaged in the teaching of the commandments to the 

idolatrous population living in their midst prior to their setting off for Canaan at the behest 

of the Divine. 

IV. Abraham and Sarah ‘Making’ Souls in Haran 

Genesis 12:5 

5. Abram took his wife Sarai and his brother’s 

son Lot, and all the wealth that they had 

amassed, and the persons that they had 

acquired in Haran; and they set out for the land 

of Canaan. When they arrived in the land of 

Canaan, 

חּ .5 קֶַׁ֣ יאֶת־שָּׂ אַבְרָםּ֩ וַי  וֹ רַ֨ שְתֹ֜ וְאֶת־ א 
וֹט יו לֶׁ֣ ר וְאֶת־כָל־רְכושָםּ  בֶן־אָח ֶ֗  אֲשֶֶׁ֣

שו וּאֲשֶר־ וְאֶת־הַנֵֶ֖פֶש רָכֵָּ֔ שׂ֣ ן ע   בְחָרֵָּ֑
וּ צְאֶ֗ כֶתּ  וַי  רְצָהּ לָלֶ֨ עַןּ אֶַׁ֣ אוּ כְנֵַּ֔ רְצָהּ וַיָב ֵ֖  אַ֥
 כְנֵָֽעַן׃

 

Rashi to Genesis 12:5 

בחרן עשו   THAT THEY HAD [THE SOULS] אשר 

GOTTEN (literally, made) IN HARAN — The 

souls which he had brought beneath the 

sheltering wings of the Shechinah. Abraham 

converted the men and Sarah converted the 

women and Scripture accounts it unto them as 

if they had made them. However, the real 

sense of the text is that it refers to the men-

servants and to the maidservants whom they 

had acquired for themselves. The word “ עשה” 

is used here as (in Genesis 31:1), “he has 

acquired (עשה) all this wealth”, and (Numbers 

24:8), “And Israel acquires ( עושה) wealth” — 

an expression for acquiring and amassing. 

יסָן .בחרן עשו אשר כְנ  יּ תַחַת שֶה   כַנְפ 

ינָה יםּ אֶת מְגַי ר אַבְרָהָם; הַשְכ   הָאֲנָש 

יהֶםּ ומַעֲלֶה, יםהַנָש ּ מְגַיֶרֶת וְשָׂרָה  עֲל 

לוּ הַכָתוב  שֶלּ ופְשוטוֹּ; עֲשָׂאום כְא 

קְרָאּ יםּ מ  , לָהֶם שֶקָנוּ ושְפָחוֹתּ עֲבָד 

תּ עָשָׂהּ כְמוֹּ לּ ;הַזֶה הַכָב ד כָלּ א  שְׂרָא   וְי 

ל ע שֶׂה  :וְכוֹנ ס קוֹנֶה לְשוֹן,ּחָי 

 

Ibn Ezra to Genesis 12:5 

הנפש  like :עשו   .locally born servants :ואת 

‘acquired’.  As in, ‘allowed me to acquire this 

 או. בית ילידי עבדים .הנפש ואת
 החיל אתּ לי העשּ וכן. קנוּ כמוּ .עשו

/Genesis.31.1
/Numbers.24.8
/Numbers.24.8
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wealth.’ (Deut. 8:17) There are those who say 

that the souls were those whom they taught 

the truth about worshipping God. 

 שהורםּ הנפשותּ אומריםּ ויש. הזה
ּ.השם אתּ לעבוד האמתּ

 

Radak-Rabbi David Kimhi (France, 1160-1235) to Genesis 12:5 

בחרן עשו  אשר  הנפש   the male and female ,ואת 

servants they had acquired in Charan. The 

word עשו must be understood as similar to 

Deuteronomy 8,17 הזה החיל  כל  את  לי   ,עשה 

“has gotten me this wealth.” According to 

Onkelos, the word עשו refers to the people 

whom Avram and Lot had succeeded in 

bringing back to monotheism, i.e. the same 

religion as that professed by Avram. Lot too, 

professed the belief in the one and only 

invisible God, the Creator of the universe Lot 

did not merely join Avram because he was his 

uncle and much younger than his grandfather, 

but he shared his religious beliefs and was 

active as an evangelist for that faith himself. 

This is the reason why the Torah wrote the 

word  עשו in the plural mode instead of the 

singular. According to our sages (Bereshit 

Rabbah 39,14) the plural mode of the word 

 is meant to prove that both Avram and עשו

Sarai, each were active in converting their 

respective friends to monotheism. The use of 

the root עשה to describe such “brainwashing,” 

is also found in Samuel I 12,6   עשה את אשר 

אהרן ואת   where it refers to God having ,משה 

been the mentor of both Moses and Aaron. 

 העבדיםּ, בחרן עשו  אשר הנפש ואת

 כמוּ עשוּ ויהיהּ, בחרן שקנוּ והשפחותּ

 אונקלוסּ ודעת .הזהּ ילחה אתּ ליּ עשה

 לאמונה שהחזירו האנשים אותם על

 כיּ, אבינו אברהם אמונתּ היאּ טובה

, עמו נתחבר לפיכך מאמונתו היה לוט

 לאנשים קוראּ היה כן גםּ והואּ

' בה שיאמינו טעמים להםּ ומראה

 לפיכך הגלולים ולאּ לבדוּ אותו ויעבדוּ

 ל"ורז. עשה אשר ולאּ עשו אשר אמר

 הואּ, ושרי אברהם עלּ עשו אשר דרשו

 אשרּ, הנשים והיאּ האנשיםּ אתּ מגיירּ

 ואת שהמ אתּ עשהּ אשר" כמוּ, עשו

  .ולמדם שגדלםּּאהרן

 

 

Not to be outdone, Abraham’s nephew Lot was also known by the rabbis to 

be a Mitzvah observer.  Note how they react to the scene in which Lot receives 

two guests – probably angels – into his home. 

 

/Deuteronomy.8.17
/Bereishit_Rabbah.39.14
/Bereishit_Rabbah.39.14
/I_Samuel.12.6
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Genesis 19:3 

3. But he urged them strongly, so they turned 

his way and entered his house. He prepared a 

feast for them and baked unleavened bread, 

and they ate. 

3ּּ ם. פְצַר־בֶָׁ֣ ד וַי  רוּ מְא ֵּ֔ יוּ וַיָסֶֻׁ֣ לֵָּ֔ אוּ א   וַיָב ֵ֖
וֹּ יתֵּ֑ הּ לָהֶםּ  וַיַֹ֤עַשּׂ אֶל־ב  שְתֵֶּ֔  ומַצ֥וֹתּ מ 

ה לו׃ אָפֵָ֖ ֵֽ  וַי אכ 

 

Rashi to Genesis 19:3 

אפה  AND HE BAKED UNLEAVENED ומצות 

BREAD —It was Passover. 

סַח הָיָה .ומצות אפה  :פֶּ

 

Rabbeinu Bahya to Genesis 19:3 

ויאכלו אפה   and he had baked“ ,ומצות 

unleavened bread, and they ate.” The reason 

the Torah mentions the kind of bread being 

served was to contrast it with the fact that 

Avraham never did serve bread to the angels. 

Here the Torah wanted to alert us to this. Here 

the angels did eat the bread as opposed to the 

meat which disappeared when it was served by 

Avraham to the angels. The “meal” when the 

angels were at Avraham’s resembled a sacrifice 

on the altar. 

 הביאוּ שלאּ מפני .ויאכלו אפה  ומצות

 כאןּ באר אברהם בסעודתּ הלחם

 אכלוּ בכאן כי, ויאכלו אפה ומצותּ

 ראשוןּ מסתלקּ הבשר היהּ ושםּ לחם

ּ.המזבח גבי על הקרב כקרבן

 

Eating food at the home of a gracious host is a subject that has received 

attention in more than one story found in the book of Breisheet.  We are told 

of the visit of Eliezer to the home of Bethuel, father of Laban and Rebecca.  

There, Eliezer is invited in to share his mission with the family, and of course 

it must be an occasion to sit down and ‘break bread’.  This story is found in 

Chapter 24 of Genesis, and after a detailed description of how Eliezer finds the 

most suitable bride for Isaac, he is invited to Rebecca’s family’s home.  We 

read: 
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Genesis 24:31-49 

31. “Come in, O blessed of the LORD,” he 
said, “why do you remain outside, when I 
have made ready the house and a place for 
the camels?” 32. So the man entered the 
house, and the camels were unloaded. The 
camels were given straw and feed, and 
water was brought to bathe his feet and 
the feet of the men with him. 33. But when 
food was set before him, he said, “I will 
not eat until I have told my tale.” He said, 
“Speak, then.” 34. “I am Abraham’s 
servant,” he began.  35.“The LORD has 
greatly blessed my master, and he has 
become rich: He has given him sheep and 
cattle, silver and gold, male and female 
slaves, camels and asses. 36. And Sarah, my 
master’s wife, bore my master a son in her 
old age, and he has assigned to him 
everything he owns. 37. Now my master 
made me swear, saying, ‘You shall not get 
a wife for my son from the daughters of the 
Canaanites in whose land I dwell;  38. but 
you shall go to my father’s house, to my 
kindred, and get a wife for my son.’  39. And 
I said to my master, ‘What if the woman 
does not follow me?’ 40. He replied to me, 
‘The LORD, whose ways I have followed, 
will send His angel with you and make your 
errand successful; and you will get a wife 
for my son from my kindred, from my 
father’s house. 41. Thus only shall you be 
freed from my adjuration: if, when you 
come to my kindred, they refuse you—only 
then shall you be freed from my 
adjuration.’ 42. “I came today to the spring, 
and I said: O LORD, God of my master 
Abraham, if You would indeed grant 
success to the errand on which I am 
engaged! 43. As I stand by the spring of 
water, let the young woman who comes 
out to draw and to whom I say, ‘Please, let 
me drink a little water from your jar,’ 44. 
and who answers, ‘You may drink, and I will 

ּּלא.ּּ מָהּתַעֲמ ד  וךְּיְהוֵָּ֑הּלָֹ֤ וֹאּבְרֶׁ֣ אמֶרּבֵ֖ וַי ֹּ֕
וֹםּּ ומָקֵ֖ תּ י  הַבֵַּ֔ יּ ֶׁ֣ית  נ  פ  ּ י  וְאָנ כ  וץּ בַחֵּ֔

ּ ים׃ּ ֵֽ ּלַגְמַל  יְתָהּּלב.ּ הַבֵַּ֔ ּ יש  הָא  אּ וַיָב ֹ֤
ּּ סְפוֹא  ומ  בֶןּ תֶֹ֤ ןּ ת ֨ וַי  יםּ ֵּ֑ הַגְמַל  חּ וַיְפַתֵַ֖

ּ יוּ רַגְלֵָּ֔ ץּ רְח ֶׁ֣ ל  ּ ם  י  ומַ  יםּ יּּלַגְמַל ֵּ֔ ֥ וְרַגְל 
ּ וֹ׃ּ תֵֽ א  רּ אֲשֶ֥ יםּ ֵ֖ ויישם  לג.  הָאֲנָש 

ל   כִַ֔ א  א  ל ׂ֣ אמֶר֙  וַיּ ֙ ל  לֶאֱכ ִ֔ יו֙  נ  פ  לְּ ם[  ]וַיּוּשַַׂ֤
ר׃  ֹּֽ דַב  אמֶר  וַיּ ָ֖ י  ֹ֑ ר  ב  דְּ תִי  רְּ אִם־דִבַָ֖ ד  לד.ּּּּעֵַ֥

י׃ּּ כ  םּאָנ ֵֽ בֶדּאַבְרָהֵָ֖ עֶ֥ רּ ּּוַי אמֵַּ֑ הּּלה. וַיהוָ֞
גְדֵָּּ֑ דּוַי  ִ֛יּמְא ֵ֖ נ  ךְּאֶת־אֲד  רַָ֧ אןּּב  תֶן־ל֞וֹּצ ֹ֤ לּוַי 

תּּ ושְפָח ֵּ֔ ּ ם  וַעֲבָד  בּ וְזָהֵָּ֔ סֶףּ וְכֶֶׁ֣ ּ ובָקָר 
ים׃ּּ ֵֽ יםּוַחֲמ ר  ֵ֖ שֶתּּלו.ּוגְמַל  לֶדּשָׂרָהּ֩א ֨ וַת ֵּ֡

וֹּּ תֶן־לֵ֖ וַי  הּּ קְנָתֵָּ֑ ז  יּ ֵ֖ אַחֲר  יּ נ ֵּ֔ אד  ַ לֵֽ ּ ן  ב  ֥יּ נ  אֲד 
ּ וֹ׃ּ ּאֶת־כָל־אֲשֶר־לֵֽ יּּלז.ּ ֵ֖ נ  אֲד  יּ נ  ֥ ע  וַיַשְב 

ל ּ רּ אמ ֵּ֑ ּּל  בְנוֹת  מ  יּ בְנ ֵּ֔ ל  ּ שָה  א  חּ קַֹ֤ א־ת 
ּּ וֹ׃ בְאַרְצֵֽ בּ ֥ י ש  יּ ֵ֖ אָנ כ  רּ אֲשֶ֥ יּ כְנַעֲנ ֵּ֔ לח.ּּהֵַֽ

וְאֶל־ ךְּ ֵ֖ ל  ת  יּ ִ֛ ית־אָב  אֶל־ב  אּ ם־ל ָ֧ א 
ּ י׃ּ ֵֽ בְנ  ל  הּ שֵָ֖ א  ּ וְלָקַחְתָ֥ יּ ֵּ֑ שְפַחְת  לט.ּּמ 

הּּ שֵָ֖ הָא  ךְּ ֥ ל  ל א־ת  יּ אֻלִַ֛ יּ ֵּ֑ נ  אֶל־אֲד  רּ מֵַ֖ וָא 
ּ י׃ּ ּאַחֲרֵָֽ אֲשֶר־וַּמ.ּ הּ יְהוָ֞ יּ לֵָּ֑ א  אמֶרּ י ֵ֖

ּּ תָךְ  א  וֹּ מַלְאָכֹ֤ חּ שְלַ֨ י  יוּ לְפָנֶָ֗ יּ כְת  תְהַלֶַׁ֣ ה 
יּּ בְנ ֵּ֔ ל  ּ שָה  א  ּ וְלָקַחְתָֹ֤ ךּ דַרְכֵֶּ֔ יחַּ ֶׁ֣ צְל  וְה 

י׃ּּ ֵֽ יתּאָב  ֥ ב  יּומ  ֵ֖ שְפַחְת  מ  ּּמא.ּּמ  נָקֶה  זּת  אָֹ֤
ם־ל ֹּ֤ יּוְא  ֵּ֑ שְפַחְת  וֹאּאֶל־מ  יּתָבֵ֖ ֥ יּכ  ֵּ֔ לָת  אֶָׁ֣ אּּמ 

י׃ּ ֵֽ אָלָת  יּמ  ֵ֖ יתָּנָק  ֥ ךְּוְהָי  ּלֵָּ֔ תְנו  אּּמב.ּי  וָאָב ֥
יּּ ֶׁ֣ נ  ּאֲד  י  ּאֱלֹה  רּיְהוָה  ןּוָא מֶַ֗ י  וֹםּאֶל־הָעֵָּ֑ הַיֵ֖
רּּ יּאֲשֶ֥ יחַּדַרְכ ֵּ֔ ֶׁ֣ ּמַצְל  ם־יֶשְך־נָא  םּא  אַבְרָהֵָּ֔

יהָ׃ּּ ךְּעָלֵֶֽ ֥ יּה ל  ֵ֖ בּעַל־ּמג.ּּאָנ כ  צֵָ֖ נּ  י ֥ כ  ִ֛הּאָנ  נ  ה 
םּוְּ י  יןּהַמֵָּ֑ ֶׁ֣ בּּע  שְא ֵּ֔ אתּל  ֶׁ֣ ּהַי צ  עַלְמָה  הָיָֹ֤הּהֵָֽ

םּּ י  מְעַט־מֵַ֖ י־נָאּ֥ ינ  ֵֽ הַשְק  יהָּ לֵֶּ֔ א  יּ ֶׁ֣ וְאָמַרְת 
ךְ׃ּּ ֵֽ כַד  הּּמד.ּּמ  הּשְת ֵּ֔ ּגַם־אַתֶָׁ֣ לַי  הּא  וְאָמְרָֹ֤

הּאֲשֶר־ּ שֵָּ֔ א  ָ ואּהֵֽ ֶׁ֣ בּה  יךּאֶשְאֵָּ֑ גְמַלֵֶ֖ וְגַ֥םּל 
ּּ י׃ ֵֽ נ  לְבֶן־אֲד  הּ יְהוֵָ֖ יחַּ ֥ ּּה כ  רֶםמה. טֶ֨ יּ֩ ּּאֲנ 

ּּ את  הּי צ  בְקָֹ֤ הּר  נ ֨ יּוְה  ב ֶ֗ רּאֶל־ל  ֶׁ֣ הּלְדַב  אֲכַלֶֹ֜
בּּ שְאֵָּ֑ וַת  יְנָהּ הָעֵַ֖ רֶדּ ֥ וַת  הּּ כְמֵָּ֔ עַל־ש  הּּ וְכַדֶָׁ֣
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also draw for your camels’—let her be the 
wife whom the LORD has decreed for my 
master’s son.’ 45. I had scarcely finished 
praying in my heart, when Rebekah came 
out with her jar on her shoulder, and went 
down to the spring and drew. And I said to 
her, ‘Please give me a drink.’ 46. She 
quickly lowered her jar and said, ‘Drink, 
and I will also water your camels.’ So I 
drank, and she also watered the camels. 
47. I inquired of her, ‘Whose daughter are 
you?’ And she said, ‘The daughter of 
Bethuel, son of Nahor, whom Milcah bore 
to him.’ And I put the ring on her nose and 
the bands on her arms. 48. Then I bowed 
low in homage to the LORD and blessed the 
LORD, the God of my master Abraham, 
who led me on the right way to get the 
daughter of my master’s brother for his 
son. 49. And now, if you mean to treat my 
master with true kindness, tell me; and if 
not, tell me also, that I may turn right or 
left.” 

ּּ נֵָֽא׃ יּ ינ  ֥ הַשְק  יהָּ לֵֶ֖ א  רּ מַ֥ ּּוָא  רּּמו. וַתְמַה ֶ֗
הּּ אמֶרּשְת ֵּ֔ יהָּוַת ֶׁ֣ עָלֵֶּ֔ ֵֽ ּמ  וֹרֶדּכַדָהּ  וְגַם־וַתֹ֤

יםּּ ֵ֖ הַגְמַל  וְגַ֥םּ שְתְּ וָא ֹּ֕ הּ אַשְקֵֶּ֑ יךּ גְמַלֵֶ֖
תָה׃ּּ שְקֵָֽ מַרּ֮בַת־ּמז.ּּה  הּּוָא  לּא תֶָ֗ וָאֶשְאֶַׁ֣

וֹרּּ בֶן־נָחֵּ֔ לּ  בַת־בְתוא  אמֶרּ וַת ֶ֗ ּ אַתְ֒ יּ ֶׁ֣ מ 
עַל־ּ ּ זֶם  הַנֶ  םּ ֹ֤ וָאָשׂ  הּ לְכֵָּ֑ מ  וֹּ יֵָֽלְדָה־לֵ֖ רּ אֲשֶ֥

יםּעַל־יָדֵֶּֽ ֵ֖ יד  הּּוְהַצְמ  ּּיהָ׃אַפֵָּ֔ ּּּ דּּמח. וָאֶק ֥
ּּ אֶת־יְהוָה  ךְּ ֶ֗ וָאֲבָר  לַיהוֵָּ֑הּ הּ אֶשְתַחֲוֵֶ֖ וֵָֽ
רֶךְּּ ּבְדֶֶׁ֣ י  נ  נְחַ  רּה  םּאֲשֶֹ֤ יּאַבְרָהֵָּ֔ ֶׁ֣ נ  ּאֲד  י  אֱלֹה 
וֹ׃ּּ בְנֵֽ ל  יּ ֵ֖ נ  אֲד  יּ ֥ אֶת־בַת־אֲח  חַתּ לָקִַ֛ תּ אֱמֵֶּ֔

ּ סֶדּּמט.ּ חֶָ֧ יםּ ע שׂ ֹ֜ םּ ם־יֶשְכֶ֨ א  עַתָהּ וְְ֠
ֶּׁ֣ הַג  יּ ֵ֖ נ  אֶת־אֲד  תּ אֱמִֶ֛ ֶ אּּוֵֽ ם־ל ֹּ֕ וְא  יּ ֵּ֑ ל  ידוּ

אל׃ּ יןּא֥וֹּעַל־שְׂמ ֵֽ ֵ֖ יּוְאֶפְנֶ֥הּעַל־יָמ  ידוּל ֵּ֔ ֶׁ֣  הַג 

 

 

To whom is Eliezer speaking?  It seems that this address is directed to Laban, 

Rebecca’s brother and not Bethuel, her father.  This is supported by a number 

of verses in the chapter.  In verses 29-30 we are informed: 

Genesis 24:29-30 

29. Now Rebekah had a brother whose 
name was Laban. Laban ran out to the man 
at the spring— 30. when he saw the nose-
ring and the bands on his sister’s arms, and 
when he heard his sister Rebekah say, 
“Thus the man spoke to me.” He went up 
to the man, who was still standing beside 
the camels at the spring. 

ּּ ןּּכט. לָבָָ֧ רָץּ וַיָ֨ ןּ לָבֵָּ֑ וֹּ ושְמֶׁ֣ חּ אֵָ֖ הּ בְקָ֥ ולְר 
ּּ ן׃ י  אֶל־הָעֵָֽ וצָהּ הַחֵ֖ ישּ ִ֛ ּּאֶל־הָא  ׀ּּל. יּ ֶׁ֣ וַיְה 

תּּ רְא ֶׁ֣ יּּכ  ֶׁ֣ עַל־יְד  יםּ֮ ד  אֶת־הַצְמ  וְֵֽ זֶםּ אֶת־הַנֶֶ֗
ּּ הּאֲח תוֹ  בְקָֹ֤ יּר  ֞ בְר  וֹּאֶת־ד  אֲח תוֹּ֒וכְשָמְעֶ֗
אֶל־ּ ּ וַיָב א  ישּ ֵּ֑ הָא  יּ לֵַ֖ א  רּ בֶ֥ ה־ד  כ ֵֽ רּ אמ ֵּ֔ ל 
ן׃ י  יםּעַל־הָעֵָֽ ֵ֖ דּעַל־הַגְמַל  ֥ ִ֛הּע מ  נ  ישּוְה   הָא ֵּ֔

 

Then, following Eliezer’s long and detailed speech, we read the following: 
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Genesis 24:50-60 

50. Then Laban and Bethuel answered, 

“The matter was decreed by the LORD; we 

cannot speak to you bad or good.  51. Here 

is Rebekah before you; take her and go, 

and let her be a wife to your master’s son, 

as the LORD has spoken.” 52. When 

Abraham’s servant heard their words, he 

bowed low to the ground before the LORD. 

53. The servant brought out objects of 

silver and gold, and garments, and gave 

them to Rebekah; and he gave presents to 

her brother and her mother. 54. Then he 

and the men with him ate and drank, and 

they spent the night. When they arose next 

morning, he said, “Give me leave to go to 

my master.” 55. But her brother and her 

mother said, “Let the maiden remain with 

us some ten days; then you may go.” 56. He 

said to them, “Do not delay me, now that 

the LORD has made my errand successful. 

Give me leave that I may go to my master.” 

57. And they said, “Let us call the girl and 

ask for her reply.” 58. They called Rebekah 

and said to her, “Will you go with this 

man?” And she said, “I will.” 59. So they 

sent off their sister Rebekah and her nurse 

along with Abraham’s servant and his men. 

60. And they blessed Rebekah and said to 

her, “O sister! May you grow Into 

thousands of myriads; May your offspring 

seize The gates of their foes.” 

אּּנ.ּּ יָּצֶָׁ֣ ה יְהוֵָ֖ וּמ  אמְרֵּ֔ וַּי ֶׁ֣ ל  וּבְתוא  ן עַןּלָבָֹ֤ וַיַ֨
וֹב׃ּּ עּאוֹ־טֵֽ יךּרַ֥ לֵֶ֖ רּא  ֥ לּדַב  אּנוכִַ֛ רּל ֥ הַדָבֵָּ֑

ּנא.ּּ בְקָ֥ ֵֽה־ר  נ  יּּה  ֹ֤ ותְה  ךְּ ֵּ֑ וָל  חּ קֶַׁ֣ לְפָנֵֶ֖יךּ הּ
ה׃ּ רּיְהוֵָֽ בֶ֥ רּד  יךּכַאֲשֵֶ֖ נֵֶּ֔ ּלְבֶן־אֲד  שָה  נב.ּּא 

אֶת־ּ םּ אַבְרָהֵָ֖ בֶדּ עֶ֥ עּ שָמִַ֛ רּ כַאֲשֶ֥ יּ וַיְה ֹּ֕
ה׃ּּ יהוֵָֽ ַ לֵֽ רְצָהּ אֵַ֖ חוּ שְתַ֥ וַי  םּ יהֵֶּ֑ בְר  נג.ּּד 

ּּ זָהָב  יּ ֹ֤ וכְל  סֶףּ י־כֶ֨ כְל  בֶדּ הָעֶֹ֜ אּ וַיוֹצ ֨
ןּּובְגָד ֵּּ֔ נָתַ֥ תּ גְדָנ ֵּ֔ ומ ֨ הּ בְקֵָּ֑ לְר  ןּ ֵ֖ ת  וַי  יםּ

ּ הּ׃ּ מֵָֽ ולְא  יהָּ ֵ֖ ּלְאָח  וּּנד.ּ שְתֶ֗ וַי  וּ וַי אכְלֶׁ֣
ומוּּ ינוּוַיָקֶׁ֣ ֵּ֑ וֹּוַיָל  מֵ֖ יםּאֲשֶר־ע  ֥ ואּוְהָאֲנָש  הִ֛

ּ י׃ּ ֵֽ נ  אד  ַ לֵֽ יּ נ  שַלְחֻ֥ אמֶרּ וַי ֵ֖ קֶרּ נה.ּּבַב ֵּ֔
ב ש ֨ ת  הּּ מֵָּ֔ וְא  ּ יהָ  אָח   אמֶרּ נוּּּּוַי ֹ֤ תִָ֛ א  ּ הַנַעֲרָ֥

ּּ ךְ׃ ֵֽ ל  ת  רּ אַחֵַ֖ וֹרּ עָשֵּׂ֑ וֹּ אֶׁ֣ יםּ ֵ֖ ּּיָמ  אמֶרּּנו. וַי ֹ֤
יחַּּ ֶׁ֣ צְל  ה  הּ יהוֵָ֖ ַ וֵֽ יּ ֵּ֔ א ת  וּ אַל־תְאַחֲרֶׁ֣ ּ הֶם  אֲל 

ּ י׃ּ ֵֽ נ  אד  ַ לֵֽ הּ לְכֵָ֖ וְא  יּ ונ  שַלְחֹּ֕ יּ ֵּ֑ נז.ּּדַרְכ 
יהָ׃ּּ ֵֽ הּאֶת־פ  שְאֲלֵָ֖ ּוְנ  נַעֲרֵָּ֑ אּלֵַֽ קְרֶָׁ֣ וּנ  וַי אמְרֵ֖

ּ ּנח.ּ קְרְאֹ֤ יהָּּוַי  לֵֶּ֔ א  וּ וַי אמְרֶׁ֣ ּ בְקָה  לְר  וּ
ךְ׃ּּ ֵֽ ל  א  אמֶרּ וַת ֵ֖ הַזֵֶּ֑הּ ישּ ֶׁ֣ ם־הָא  ע  יּ ֵ֖ לְכ  הֲת 

וְאֶת־נט.ּּ םּ אֲח תֵָ֖ הּ בְקָ֥ אֶת־ר  וּ ַֽיְשַלְחִ֛ וֵַֽ
יו׃ּּ םּוְאֶת־אֲנָשֵָֽ בֶדּאַבְרָהֵָ֖ הּּוְאֶת־עֶ֥ קְתֵָּ֑ נ  מ 

ּ הּּּס.ּ לֵָּ֔ אמְרוּ וַי ֶׁ֣ ּ בְקָה  אֶת־ר  וּ וַיְבָרֲכֹ֤
תְּ אַ֥ נוּ שּּאֲח ת ֹּ֕ ירֶַׁ֣ וְי  הּ רְבָבֵָּ֑ יּ ֶׁ֣ לְאַלְפ  יּ ֵ֖ הֲי  ּ

יו׃ נְאֵָֽ עַרּשׂ  תּשַ֥ ֵ֖ ךְּא   זַרְע ֵּ֔

 

 

The question that arises when this section is examined is, ‘What happened to Bethuel?’  

Grammatically, verse 50 intimates that Laban (and not Bethuel) was active in the 

negotiations surrounding the ‘shidduch’, even though Bethuel is mentioned in the verse.  

The question of the whereabouts of the father is substantiated by verses 53 and 55 which 

refer to ‘her brother and her mother’, leaving out the father altogether.   
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What is the ‘pshat’ and what might be offered as ‘drash’ regarding Bethuel?  Of course, it 

is only proper that we give Rashi an opportunity to respond first, since he is the master of 

using ‘drash’ in hopes of explaining the ‘pshat’. 

Rashi to Genesis 24:50 

ובתואל לבן   THEN LABAN AND ויען 

BETHUEL ANSWERED —He (Laban) was 

a wicked person and so rushed in to 

answer before his father. 

 וְקָפַץּ, הָיָה רָשָע .ובתואל לבן ויען
יב יּ לְהָש  פְנ  יו ל  ּ:אָב 

 

Is this ‘pshat’?  How about the suggestion made by the Radak?  Is this ‘pshat’? 

Radak to Genesis 24:50 

 Lavan spoke before his father ,ויען לבן ובתואל

seeing that Betuel was an old man and the 

affairs of the family were already being 

conducted by his son Lavan. 

 לבתואלּ לבן הקדים, ובתואל לבן ויען

 הבית ודברי זקן היה בתואל כי

ּ.לבן על מוטליםּ

 

Rashi to Genesis 24:55 

ואמה אחיה   AND HER BROTHER AND ויאמר 

HER MOTHER SAID —But where was 

Bethuel? He wished to prevent the 

marriage therefore an angel came and 

killed him (Genesis Rabbah 60:12). 

ל .ואמה אחיה ויאמר יכָןּ ובְתוא   ה 

ב רוֹצֶה הָיָה? הָיָה  מַלְאָךְּ ובָא לְעַכ 

יתוֹ ּ:וֶהֱמ 

 
Radak to Genesis 24:53 

 for they were the mainstay of ,לאחיה ולאמה

the household, Betuel being old and frail. 

According to an aggadic interpretation 

based on Lavan speaking instead of his 

father, he had died suddenly as he 

intended to raise obstacles to the 

marriage. 

 הביתּ רעק היו הם כי, ולאמה לאחיה

 היה כי ובדרש. היה זקן בתואל כי

ּ:והמיתו המלאך ובאּ לעכב בלבו

/Bereishit_Rabbah.60.12
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So the text wishes to communicate to its reader that Bethuel was no longer alive during 

Eliezer’s visit, even though he was present for the initial conversation (as seen in Gen. 

24:50).  How did he die?  Please note that Radak (to verse 50) mentions that Bethuel was 

an old man, so perhaps he died of old age.  The Midrash suggests something else: 

Midrash Aggadah (France c.1020 - c.1220 CE) to Genesis 24:53 

Her brother and her mother.  Where was 

Bethuel? It was said that the same angel 

(Gen. 24:7) which Abraham sent with 

Eliezer to guide him switched the bowls of 

food (Bethuel had poisoned the one that 

was to go to Eliezer) and Bethuel ate from 

it and died.  Others say that the angel killed 

him because Bethuel, who was a general 

who would have relations with all of the 

virgins just before they were to get 

married, was to have relations with Rivka. 

[Were he not to do so, the townspeople 

would kill him.]  The angel kept him from 

doing so by killing him right then. 

בתואל היהּ והיכןּ ואמה.ּ  ,אחיהּ
עליוּ ּאמרוּ שאמרּּּ המלאךּ שאותוּ

מלאכו,ּּ ישלחּ הואּ לאליעזרּ אברהםּ
המותּּ סםּ בהּ שהיהּ הקערהּ החליףּ
בתואלּּ לפניּ ונתנהּ אליעזרּ לפניּ

ומת שמלאךּּ .ואכלהּ אומריםּ וישּ
נגפו,ּלפיּשכלּבתולהּשהיתהּנישאתּּ
באותוּמקום,ּהיהּבתואלּשוכבּעמהּּ
וכדיּשלאּישכבּעםּבתו,ּבאּּ תחלה,ּ

ונגפו ּהמלאךּ אנשיּּ.ּ שאמרוּ ד"אּ
קומוּעכשיוּנראהּמהּיעשהּבבתו,ּּמ

אםּשוכבּעםּבתוּכשארּהבנותּכאשרּּ
לאוּּ ואםּ מוטב,ּ בנותינוּ עםּ שוכבּ
נהרוגּאותוּוכלּאשרּלוּנגפוּהמלאךּּ

 :עלּזהּבאותוּלילה

 

There are 9 references to Bethuel in the entire Tanach, all in the book of Genesis.  The only 

place where Bethuel is reported to have said anything is in verse 50 of chapter 24.  There 

are 54 references to Laban, all in the book of Genesis.  What do you think? 

Eliezer found a match for Isaac, and Rivka’s agreeing to join the family was a God send – at 

least according to the Torah.  Their children, Jacob and Esau, enjoyed a tumultuous 

relationship when they were young.  Jacob fled the homestead and was gone for over 20 

years.  The time of reuniting was one in which our Torah describes Jacob’s worries 

regarding what was to happen when he and Esau were to meet after being apart for over 

two decades.  They do meet, and the reunion is described in a very interesting manner: 
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Genesis 33:4 

4.  Esau ran to greet him. He embraced him 
and, falling on his neck, he kissed him; and 
they wept. 

ּּ רָץד. ו וַיָ֨ שָֹׂ֤ קְרָאתוֹּ  ע  הו ל  יְחַבְק ֵּ֔ ַ ל וֵֽ פ ֥  וַי 
ו וַּׄ עַל־צַוָארֵָ֖ הַׄ ֵַּ֑ׄ ק  שַָׄ י ַׄ ו׃ וַַׄ בְכֵֽ  וַי 

 

Rashi to Genesis 33:4 

 AND HE KISSED HIM — Dots are וישקהו

placed above the letters of this word, and 

a difference of opinion is expressed in the 

Baraitha of Sifré (בהעלותך) as to what these 

dots are intended to suggest: some explain 

the dotting as meaning that he did not kiss 

him with his whole heart, whereas R 

Simeon the son of Jochai said: Is it not well-

known that Esau hated Jacob? But at that 

moment his pity was really aroused and he 

kissed him with his whole heart. (Sifrei 

Bamidbar 69.2) 

יןּ וְי שּ; עָלָיו נָקוד .וישקהו  בַדָבָרּ חוֹלְק 

י בַבָרַיְתָאּ הַזֶה פְר   נְקֻדָה שֶדָרְשוּ י שּ, דְס 

בוֹ בְכָל נְשָקוֹּ שֶל א זוֹ יּ אָמַר, ל   רַב 

מְעוֹןּ יאּ הֲלָכָה, יוֹחַאי בֶןּ ש   בְיָדועַּ ה 

שָׂוּ אּ שֶע  כְמְרוּ אֶלָא, לְיַעֲק ב שׂוֹנ   שֶנ 

בוֹ בְכָל ונְשָקוֹּ שָעָה בְאוֹתָהּ רַחֲמָיו  ל 

ּ:(במדבר ספרי)

 
Radak to Genesis 33:4 

 the word has a dot on each of the ,וישקהו

letters… In this instance, there are as many 

dots as there are letters in the word וישקהו, 

so that we understand that Esau kissed 

Esau sincerely with all his heart. To this 

Rabbi Yannai countered by asking that if 

this is indeed so, why bother to put any 

dots on the word if they do not affect the 

meaning? We therefore must interpret 

that originally Esau had intended to bite 

Yaakov’s neck feigning an embrace. G’d 

made his teeth as soft as wax and Yaakov’s 

neck as hard as ivory. ויבכו, one on account 

of his neck, the other on account of his 

teeth. 

ּּעליו נקוד, וישקהו  הכתב לאּ כאןּ...

 שנשקוּ מלמד, רבה הנקודהּ ולאּ רבה

 נקד למהּ כּ"א ינאיּ רּ"א. לבו בכל

 לנשקוּ בקש שלא מלמד אלאּ, עליו

 שלּ יעקב של צוארו ונעשה לנשכו אלא

 בכה זה, שעוה של עשוּ שלּ ושניוּ שישּ

ּ:שניו על בכה וזהּ צוארוּ על

 

/Sifrei_Bamidbar.69.2
/Sifrei_Bamidbar.69.2


 Peshat and Derash in the Book of Genesis| HOWARD MARKOSE 

October 15,2020 | 27 Tishrei 5781 

21|22 

 

If we are engaged in the exercise of seeing ‘dots’ on words of the text and their Midrashic 

(and simple) interpretation, let’s look at another case of multiple dots on one word.  This 

episode finds three angels visiting Abraham and Sarah to bring them news of Sarah’s 

upcoming and rather unexpected pregnancy and birth of a son.  The text unfolds as follows: 

Genesis 18:9-10 

9. They said to him, “Where is your wife 

Sarah?” And he replied, “There, in the 

tent.”     10. Then one said, “I will return to 

you next year, and your wife Sarah shall 

have a son!” Sarah was listening at the 

entrance of the tent, which was behind 

him. 

ּ וט.ּ וַּׄ וַי אמְרֶׁ֣ יַׄ ֵּ֔ לַָׄ ֵ֖ה א ַׄ ה אַי  ך שָׂרֶָׁ֣ שְתֵֶּ֑  א 
אמֶרּ ֥הּ וַי ֵ֖ נ  הֶל׃ ה  ּּ בָא ֵֽ ּּּ אמֶרי. וֹבּ וַי ֶ֗  שֶׁ֣
וב יךּ  אָשֹ֤ לֶ֨ ֶׁ֣ת א  הּ כָע  ן חַיֵָּ֔ ֵ֖ ה־ב  נ  ה וְה   לְשָׂרֶָׁ֣
ך שְתֵֶּ֑ ה א  עַת וְשָׂרָ֥ תַח ש מִַ֛ ּ פֶ֥  וְה֥ואּ הֶלהָא ֵ֖
יו׃ ּאַחֲרֵָֽ

 

Rashi to Genesis 18:9-10 

אליו  — AND THEY SAID UNTO HIM ויאמרו 

The letters 'א' י' ו of the word אליו have dots 

over them (thus distinguishing these 

letters which form the word meaning 

“where is he”?)…  Here the dotted letters 

are more than those in ordinary writing 

and you, therefore, give an explanation of 

the dotted letters — that of Sarah also, 

they asked,  איו “where is he (Abraham)”? 

So we may learn that in his inn a man 

should enquire of the man (the host) as to 

his wife’s welfare and of the woman (the 

hostess) about her husband’s. In Treatise 

Bava Metzia (87a) it is stated: The 

ministering angels knew, indeed, where 

our mother Sarah was but they asked this 

question in order to call attention to her 

modesty and so to endear her all the more 

to her husband. R. José the son of Haninah 

stated that they enquired where she was in 

order to send her the wine-cup of blessing.   

לָיוּ וּ"אי עַלּ נָקוד .אליו ויאמרו  ..ּ.שֶבְא 

 לָמַדְנו, אַבְרָהָם אַיוֹּ שָאֲלו לְשָׂרָה שֶאַף

שְאַלּ ישּ שֶלוֹ בְאַכְסַנְיָא אָדָםּ שֶי   עַלּ לָא 

שָה שָהּ הָא  יש עַלּ וְלָא   בְבָבָא. הָא 

יעָא יםּ מְצ  ים אוֹמְר  י הָיו יוֹדְע   מַלְאֲכ 

ת נו שָׂרָה הַשָר  מ  יכָן א   אֶלָאּ, הָיְתָה ה 

יעַּ י, הָיְתָהּ שֶצְנועָה לְהוֹד   עַל לְחַבְבָהּ כְד 

י אָמַר. בַעֲלָה יּ רַב  ינָא בַר יוֹס  יּ, חֲנ   כְד 

ּ:בְרָכָה שֶל כוֹס לָהּ לְשַג ר

 

/Bava_Metzia.87a
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Radak to Genesis 18:9-10 

אליווי אמרו  , there are dots on the letters 

יוא . Such dots can only be explained by our 

resorting to allegorical interpretations...  In 

our case, the dots mean that the angels 

also enquired from Sarah where to find 

Avraham. This teaches that a guest is to 

enquire from the host about the hostess 

and from the hostess about the host. The 

sages say further that the angels knew very 

well where Sarah was at that time, but the 

question is reported only to draw attention 

to the modesty of Sarah who was not in 

evidence, did not allow her curiosity about 

the nature of the guests to cause her to 

peek out of her tent. Knowing that she was 

so modest would endear her even further 

to her husband. Rabbi Yossi bar Chaninah 

says that the purpose of the enquiry was to 

be able to hand her a cup of blessing. 

 לנוּ ואין, איו על נקוד, אליוּ ויאמרוּ

 מהםּ שנמצא מה אלאּ בנקודות טעם

 שאלוּ לשרה שמש כאן ל"ר ...בדרשות

 אדםּ ששואל למדנוּ אברהם איה

 האשהּ על לאיש שלו באכסניא

 יודעין אמרוּ ועוד. האישּ על ולאשהּ

, היתה היכן אמנו שרה השרת מלאכיּ

 כדי היתה שצנועה להודיע אלא

 חנינאּ בר יוסיּ' ר. בעלה על לחבבה

ּ:ברכה שלּ כוס להּ לשגר כדיּ אמר

 


