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Pesachim 2:A:

MISHNA: On the or of the fourteenth of the month of
Nisan, one searches for leavened bread in his home by
candlelight. Any place into which one does not typically
take leavened bread does not require a search, as it is
unlikely that there is any leavened bread there....
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GEMARA:

The Gemara asks: What is the meaning of the term or? The
Gemara provides two answers. Rav Huna said: It means
light, and Rav Yehuda said: In this context, it means
evening. At first glance, it could enter your mind to
suggest that the one who said light means that one
searches for leaven by the actual light of day, on the
morning of the fourteenth of Nisan, and the one who said
evening is referring to the actual evening of the
fourteenth.
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To clarify the meaning of the word or, the Gemara analyzes
biblical verses and rabbinic statements. The Gemara raises
an objection from a verse: “As soon as the morning was
or, the men were sent away, they and their donkeys”
(Genesis 44:3). Apparently, or is day. The Gemara rejects
this contention. Is it written: The light was morning? “The
morning was light” is written. In this context, or is a verb
not a noun, as the one who said: The morning lightened.
And this is in accordance with that which Rav Yehuda said
that Rav said, as Rav Yehuda said that Rav said: A person
should always enter an unfamiliar city with “it is good”
(Genesis 1:4), i.e., before sunset, while it is light, as the
Torah uses the expression “it is good” with regard to light
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upon its creation. This goodness is manifest in the sense of
security one feels when it is light. And likewise, when one
leaves a city he should leave with “it is good,” meaning
after sunrise the next morning.
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The Gemara raises an objection from another verse: “And
as the light [or] of the morning, when the sun rises, a
morning without clouds; when through clear shining after
rain the tender grass springs out of the earth” (Il Samuel
23:4). Apparently, or is day. The Gemara rejects this proof
as well: Is it written that the light was morning? “As the
light of the morning” is written, and this is what the verse
is saying: And as brightly as the morning light of this world
shines at its peak, so will be the rising of the sun for the
righteous in the World-to-Come, as in those days the light
of the sun will be seven times stronger than at present (see
Isaiah 30:26).
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The Gemara raises an objection: “And God called the or
Day, and the darkness He called Night” (Genesis 1:5).
Apparently, or is day. The Gemara rejects this proof as
well. This is what the verse is saying: God called the
advancing light Day. As stated previously, the word or can
also be a verb; in this context, God called the beginning of
that which eventually brightens, Day. The Gemara
challenges this explanation: However, if that is so, the
continuation of the verse, “and the darkness He called
Night,” should be understood to mean: He called the
advancing darkness Night, even before it is actually dark.
However, this cannot be the correct interpretation of the
verse, as we maintain it is day until the emergence of the
stars. Since the stars emerge only after the sky begins to
darken, the advancing evening cannot be defined as part of
the night.
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The Gemara rejects the previous explanation. Rather, this
is what the verse is saying: God called the light to come
and commanded it to perform the mitzva of the day, and
God called the darkness and commanded it to perform
the mitzva of the night. Called, in this context, does not
connote the giving of a name. It means that He instructed
the day and night to carry out their characteristic
functions.
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The Gemara raises an objection: “Praise Him, sun and
moon; praise Him, all the stars of or” (Psalms 148:3).
Apparently, or is the evening, as the stars of light appear
at night. The Gemara rejects this contention. This is what
the verse is saying: Praise Him, all the stars that radiate,
as in this context or is not a noun but rather a verb that
describes the activity of the stars. The Gemara challenges
this explanation: However, if that is so, does the verse
mean that it is the stars that radiate that are required to
praise God, whereas those that do not radiate light are
not required to praise Him? But isn’t it written in the
previous verse: “Praise Him, all His legions,” indicating
that all stars should praise God?
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Rather, this phrase, the stars of light, comes to teach us
that the light of stars is also considered light....
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The Gemara raises an objection from a mishna. Rabbi
Yehuda says: One searches on or of the fourteenth of
Nisan, on the fourteenth in the morning, and at the time
of the removal of leavened bread. The Gemara infers from
Rabbi Yehuda’s teaching: From the fact that Rabbi Yehuda
says that one searches on or of the fourteenth and on the
fourteenth in the morning, apparently or is the evening.
In the order of Rabbi Yehuda’s list, or of the fourteenth
precedes the morning of the fourteenth. Therefore, or
must be referring to the evening. The Gemara concludes:
Indeed, learn from it that this is the case.....
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The Gemara raises an objection: The court messengers
kindle torches on the mountaintops as a signal that the
court has sanctified and established a new month only for
a month that appeared at its proper time, on the thirtieth
day of the previous month, to sanctify it on that day. And
when do the messengers kindle these torches? They light
them on or of its additional day, at the end of the thirtieth
day from the beginning of the previous month, leading into
the evening of the thirty-first day. The thirtieth day is
called the additional day because it is sometimes
appended to the previous month, which would otherwise
consist of twenty-nine days. Apparently, or is the evening,
as the court messengers would certainly not light the
bonfires by day. The Gemara concludes: Indeed, learn
from it that this is the case.
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The Gemara raises an objection: If a priest was standing
all night and sacrificing the limbs of offerings on the altar,
in the ora he is required to sanctify his hands and feet
again, by washing them in water from the basin; this is the
statement of Rabbi Yehuda HaNasi. Since a new day has
begun, the priest must wash his hands and feet from the
basin, a prerequisite for each day’s service. With regard to
the issue under discussion, apparently or means day. The
Gemara rejects this contention: This is not a conclusive
proof, as ora is different, and indeed it is referring to the
day. However, the word or may yet refer to the evening....
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(3:a) Come and hear another proof: On or of Yom Kippur,
one recites seven blessings in the Amida prayer and
confesses his sins; in the morning prayer, one recites
seven blessings and confesses; in the additional prayer,
one recites seven blessings and confesses; in the
afternoon prayer, one recites seven blessings and
confesses; in the evening prayer, one recites an abridged
version of the standard Amida prayer of eighteen
blessings, as the people are weary from fasting. Rabbi
Hanina ben Gamliel says in the name of his forefathers:
One recites the eighteen complete blessings, due to the
fact that he is required to recite havdala in the fourth
blessing of the Amida: Who graciously grants knowledge. It
cannot be inserted in the abridged version. Apparently, or
is evening. The Gemara concludes: Indeed, learn from it
that or means evening.
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Come and hear another proof, as it was taught in the
school of Shmuel: On the evening of the fourteenth of
Nisan, one searches for leavened bread by candlelight.
Apparently, or is evening, as this baraita replaces or with
the word evening.
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It is clear from these proofs that the expression or in the
mishna means the evening before the day. How, then,
could the amora’im dispute whether it is referring to the
morning or evening? Rather, the Gemara rejects its
previous assumption with regard to the dispute, as
everyone, both Rav Huna and Rav Yehuda, agrees that or
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is evening, and they do not disagree with regard to the
halakha. However, this Master stated the halakha in
accordance with the expression accepted in his place, and
that Master stated the halakha in accordance with the
expression accepted in his place. In Rav Huna’s place, they
call the evening light, and in Rav Yehuda’s place they call
it night, although both terms refer to the same period.
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The Gemara asks: And the tanna of our mishna, what is
the reason that he didn’t explicitly teach: The night of the
fourteenth, as it was taught in the school of Shmuel? The
Gemara answers: He employed a euphemism. Since the
tanna of our mishna did not want to mention darkness, he
preferred the term or to refer to the night of the
fourteenth. And this is in accordance with a statement of
Rabbi Yehoshua ben Levi. As Rabbi Yehoshua ben Levi
said: A person should never express a crude matter, as
the formulation of a verse was distorted by the addition of
eight letters rather than have it express a crude matter, as
it is stated: “From the pure animals and from the animals
that are not pure [asher einena tehora]” (Genesis 7:8). To
avoid using the Hebrew term for impure [teme’a], which is
four letters: Tet, mem, alef, heh, the verse replaced the
term with the euphemism meaning “that are not pure,”
which is spelled with twelve letters: Alef, shin, reish; alef,
yod, nun, nun, heh; tet, heh, reish, heh.
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Rav Pappa said: A different verse added nine letters, as it
is stated: “If there be among you any man who is not
ritually pure [asher lo yihye tahor] by reason of that
which happened to him by night” (Deuteronomy 23:11).

To avoid using the three-letter Hebrew word for impure,
tameh, spelled tet, mem, alef, the verse employs the
twelve-letter phrase “who is not ritually pure,” spelled:
Alef, shin, reish; lamed, alef; yod, heh, yod, heh; tet, heh,
reish. Ravina said: The verse actually adds ten letters
because of the letter vav of the word tahor, as the word is
spelled in its plene form. Rav Aha bar Ya’akov said: Yet
another verse adds sixteen letters, as it is stated: “For he
said, something has happened to him, he is not ritually
pure; surely he is not ritually pure [bilti tahor hu ki lo
tahor]” (1 Samuel 20:26). To avoid using the three-letter
word tameh, the verse employs the nineteen-letter phrase
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“he is not ritually pure; surely he is not ritually pure,”
spelled: Beit, lamed, tav, yod, tet, heh, vav, reish; heh, vav,
alef; kaf, yod; lamed, alef; tet, heh, vav, reish.

Likewise, a baraita was taught in the school of Rabbi
Yishmael: A person should always converse
euphemistically, as one finds in the following verses. The
first: “And whichever saddle that the zav rides upon shall
be ritually impure” (Leviticus 15:9), which discusses the
impurity imparted by a zav to an object on which he sits,
calls this action riding. And the verse: “And anyone who
touches anything on which she sat” (Leviticus 15:22),
which discusses the parallel ritual impurity of a woman, a
zava, calls the action sitting. Since riding is slightly
demeaning for a woman, as it involves an immodest
splaying of the legs, the verse avoids the term riding and
opts to convey the more modest image of sitting. And it
says in another verse: “And you choose the language of
the crafty” (Job 15:5), meaning that one should be clever
when speaking and avoid inappropriate phrases. And it
says in another verse: “My words shall utter the
uprightness of my heart; and that which my lips know
they shall speak sincerely” (Job 33:3).
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The Gemara asks: What is the need for the proofs from the
two additional verses introduced by the phrase: And it
says? The baraita already proved its point from the verses
with regard to zav and zava. The Gemara answers: The
additional verses are necessary, lest you say: This
requirement to use clean language applies only in the
language written in the Torah, but in rabbinic
formulations, no, there is no obligation to use clean
language. To counter this argument, the tanna says, come
and hear: And it says: “And you choose the language of
the crafty,” which indicates that this principle extends
beyond the language of the Torah. And lest you say that
this requirement applies only to rabbinic language, but
when it comes to ordinary speech, no, one need not speak
euphemistically, the baraita adds: And it says: “And that
which my lips know they shall speak sincerely,” i.e., one
must speak euphemistically in every situation....
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The Gemara asks: But isn’t the word impure written in the
Torah? Apparently, the Torah does not consistently
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employ euphemisms, and indeed the word impure appears
regularly. Rather, anywhere that two phrases are equal in
length, the verse speaks employing a euphemism.
Anywhere that the words of the euphemism are more
numerous, requiring a lengthier description, the Torah
speaks employing concise language, in accordance with
that which Rav Huna said that Rav said, and some say it
was Rav Huna who said that Rav said in the name of Rabbi
Meir: A person should always teach his student in a
concise manner....
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The Gemara relates an incident involving the use of
appropriate language: There were these two students who
were sitting before Rav and were weary from studying a
complex issue. One of them said: This halakha we are
studying is rendering us as tired as a tired [mesankan]
something else, a euphemism for a pig. And the other one
said: This halakha is rendering us as tired as a tired kid.
Rav would not speak with that student who made
reference to a pig, as one who speaks inappropriately is
undoubtedly flawed in character.
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The Gemara additionally relates that there were these two
students who were sitting before Hillel, and one of them
was Rabban Yohanan ben Zakkai. And some say they were
sitting before Rabbi Yehuda HaNasi, and one of them was
the amora Rabbi Yohanan. One of them said: Due to what
reason need one be careful to harvest grapes in a state of
ritual purity, by insisting on the use of pure vessels, and
one need not harvest olives in a state of ritual purity? And
the other one said the same point, only he worded it
differently: Due to what reason need one harvest grapes
in a state of ritual purity, but one may harvest olives in a
state of ritual impurity? Their teacher said: | am certain
that this first student, who spoke in a clean manner, will
issue halakhic rulings in Israel. The Gemara adds: And it
was not even a few days later that he issued halakhic
rulings in Israel....
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