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Eruvin 17:b:

MISHNA: One may arrange upright boards [passin] around
a well in the public domain in order to permit drawing
water from the well on Shabbat. A well is usually at least
four handbreadths wide and ten handbreadths deep.
Therefore, it is considered a private domain, and it is
prohibited to draw water from it on Shabbat, as that would
constitute a violation of the prohibition to carry from a
private domain into a public one. The Sages therefore
instituted that a virtual partition may be built in the area
surrounding the well, so that the enclosed area could be
considered a private domain, thus permitting use of the
well and carrying of the water within the partitioned area.
In this specific instance, the Sages demonstrated special
leniency and did not require a proper partition to enclose
the entire area. For this purpose, it suffices if there are four
double posts [deyomadin] that look like eight single posts,
i.e., four corner pieces, each comprised of two posts joined
together at right angles; this is the statement of Rabbi
Yehuda. Rabbi Meir says: There must be eight posts that
look like twelve. How so? There must be four double posts,
one in each corner, with four plain posts, one between
each pair of double posts.

The height of the double posts must be at least ten
handbreadths, their width must be six handbreadths, and
their thickness may be even a minimal amount. And
between them, i.e., between the posts, there may be a gap
the size of two teams [revakot] of three oxen each; this is
the statement of Rabbi Meir.

Rabbi Yehuda disagrees and says: There may be a slightly
larger gap, the size of two teams of four oxen each, and this
gap is measured with the cows being tied together and not
untied, and with the minimal space necessary for one team
to be entering while the other one is leaving.

It is permitted to bring the posts closer to the well,
provided that the enclosed area is large enough for a cow
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to stand with its head and the majority of its body inside
the partitioned space while it drinks.

It is permitted to distance the boards from the well and
expand the enclosed area by any amount, i.e., as much as
one wishes, provided that he increases the number of
upright boards between the double posts. Rabbi Yehuda
says: The partitioned area may be expanded up to an area
of two beit se’a, which is an area of five thousand square
cubits.

The Rabbis said to him: They only spoke of an area of two
beit se’a with regard to a garden or an enclosure used for
storing wood, scrap, and the like [karpef]. But if it was a
pen [dir], or a stable [sahar], or a backyard, or a courtyard
in front of the house, even if it had an area of five beit kor
or even ten beit kor, it is permitted. And it is permitted to
distance the boards and expand the enclosed area by any
amount, provided that one increases the upright boards
between the double posts.
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The mishna had mentioned double posts [deyomadin]: The
Gemara asks: What are deyomadin? Rabbi Yirmeya ben

Elazar said: Two [deyo] posts [amudin], which are put
together to create a single corner piece.
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We learned there in a mishna: Rabbi Yehuda says: All
inferior figs are exempt from being tithed, even if they are of
doubtfully tithed produce [demai], as even if the seller is an
am ha’aretz, he must certainly have already separated tithes
from them, since the loss incurred by tithing is negligible,
except for deyufra. The Gemara asks: What is deyufra? Ulla
said: A tree that yields two [deyo] harvests of fruit [peirot]
each year.

1], Nawni 0w 12Y[ oNn [an
DIANN( "M 22 NN AT
L2 WU MIva) NiNawn X7
INTIL QY ,'RNT DNY 19 2V NI
NINW QN ;121NN 122 [NIK WY
2V T'apN 1'RY |12 ,yIRN DY

. N19I'Tn |n yIN, 0T 709N
INZIV NN 2R91T 10D 7RI
DITNA] W[ T AawIvn X
.Mwinnasy

Rabbi Yirmeya ben Elazar also said: Adam was first created
with two [deyo] faces, one male and the other female. As it
is stated: “You have formed me behind and before, and laid
Your hand upon me” (Psalms 139:5). Similarly, it is written:
“And the tzela, which the Lord, God, had taken from the
man, He made a woman, and brought her unto the man”
(Genesis 2:22).

Rav and Shmuel disagree over the meaning of the word tzela
(“rib”): One said: It means a female face, from which God
created Eve; and one said: Adam was created with a tail
[zanav], which God removed from him and from which He
created Eve.
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The Gemara asks: Granted, according to the one who says
that tzela means face; it is understandable that it is written:
“You have formed me [tzartani] behind and before.”
However, according to the one who says that tzela means
tail, what is meant by the verse: “You have formed me
[tzartani] behind and before”?
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The Gemara answers that this verse is to be understood as
bearing a moral message, in accordance with the opinion of
Rabbi Ami, as Rabbi Ami said: Behind means Adam was
created at the end of the act of creation; and before means
that he was first for punishment.

[AIN2 NNT w97 wWw Drawnl
"1 INNRY, MK "1 N2T131,10IN
) INNX( AINKR X122 DTND: 'AR
DT ,N'WNRI] NWYNY
Jv11a?



file:///C:/Psalms.139.5
file:///C:/Genesis.2.22
file:///C:/Psalms.139.5
file:///C:/Psalms.139.5
file:///C:/Genesis.2.22

The Gemara asks: Granted, it is understandable that Adam
was behind, or last, in the act of creation, meaning that he
was not created until the sixth day, Shabbat eve. However,
before, or first, for punishment, what does this mean? If you
say that he was punished first because of the curse
pronounced in the wake of the sin involving the Tree of
Knowledge, there is a difficulty. Wasn’t the snake was cursed
first, and afterward Eve was cursed, and only at the end was
Adam cursed?
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Rather, this refers to the punishment of the Flood, as it is
written: “And He blotted out every living substance which
was upon the face of the ground, both man and cattle,
creeping things and fowl of the heaven” (Genesis 7:23). This
indicates that the punishment began with man.
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The Gemara asks: Granted, according to the one who said
that Eve was originally a face or side of Adam; it is
understandable that it is written: “Then the Lord God
formed [vayyitzer] man” (Genesis 2:7). Vayyitzer is written
with a double yod, one for Adam and one for Eve. However,
according to the one who said that Eve was created from a
tail, what is conveyed by spelling vayyitzer with a double
yod?
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The Gemara responds: This is interpreted homiletically, in
accordance with the opinion of Rabbi Shimon ben Pazi, as
Rabbi Shimon ben Pazi said: This comes to emphasize that
which one says to himself in every circumstance: Woe unto
me from my evil inclination [yetzer] if | perform the will of
my Maker, and woe to me from my Maker [Yotzri] if |
perform the will of my inclination.
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The Gemara asks: Granted, according to the one who said
that Eve was a face, it is understandable that it is written:
“Male and female, He created them, and blessed them, and
called their name Man in the day when they were created”
(Genesis 5:2), which indicates that from the very beginning of
their creation, He fashioned two faces, one for the male and
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the other for the female. However, according to the one
who said that Eve was created from a tail, what is the
meaning of the verse: “Male and female, He created them”?
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The Gemara answers: It can be explained in accordance with
the opinion of Rabbi Abbahu, as Rabbi Abbahu raised a
contradiction between the verses: On the one hand it is
written: “Male and female, He created them,” in the plural,
and on the other hand it is written: “So God created man in
His own image, for in the image of God He created him”
(Genesis 1:27), in the singular. At first, the thought entered
God’s mind to create two, and ultimately, only one was
actually created.
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The Gemara asks:

Granted, according to the one who said that Eve was a face,
it is understandable that it is written: “And He took one of
his sides and closed up the flesh in its place” (Genesis 2:21).
However, according to the one who said that Eve was
created from a tail, what is meant by the verse: “And He
closed up the flesh in its place”?
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Rav Zevid said, and some say it was Rabbi Yirmeya, and
some say it was Rav Nahman bar Yitzhak:

It was necessary to say that the fleshed closed up only with
regard to the place of the incision.
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The Gemara challenges the other opinion: Granted,
according to the one who said that Eve was created from a
tail; it is understandable that it is written: “And the Lord God
built the tzela” (Genesis 2:22), as it was a completely new
building. However, according to the one who said that Eve
was a complete face or side, what is the meaning of: “And
He built”? What needed to be built?
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The Gemara responds: This must be interpreted
homiletically, in accordance with the opinion of Rabbi
Shimon ben Menasya, as Rabbi Shimon ben Menasya
interpreted homiletically the verse: “And the Lord God built
the tzela.” This verse teaches that the Holy One, Blessed be
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He, braided for Eve her hair, and then brought her to Adam,
as in the coastal towns, they call braiding hair building.
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Alternatively, the verse: “And the Lord God built,” can be
understood as a description of Eve’s basic shape, as Rav
Hisda said, and some say it is taught in a baraita: This verse
teaches that the Holy One, Blessed be He, built Eve like a
storehouse. Just as a storehouse is built wide on the bottom
and narrow on top, in order to hold produce without
collapsing, so too a woman is created wide on the bottom
and narrow on top, in order to hold the fetus.
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The Gemara cites an exposition of the end of the previously
cited verse: “And brought her unto the man” (Genesis 2:22).
This verse teaches that the Holy One, Blessed be He, was
Adam the first man’s best man, attending to all his wedding
needs and bringing his wife to him. From here we learn that
a greater individual should serve as a best man for a lesser
individual and should not feel bad about it as something
beneath his dignity.....
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Vayikra Rabba 14:1 ---’N:T”' N2 Xap

"A woman when she gives seed (conceives)" [Leviticus
12:2]: That's what is written, "You have created me
behind and before." [Psalms 139:5] Said Rabbi
Yochanan: If man merits, he inherits two worlds, this
one and the coming one, that's what is written: "You
have created me behind and before (front)." And if
not, he comes to give reckoning, as it says, "And You
laid your hand (kapcha) on me." [ibid], as it is written,
[Job 13:21] "Withdraw your hand (kapcha) far from
me." Said Rav Shmuel bar Nachman: When the Holy
One, blessed be He, created the first man, he created
him as an androgynous being. Reish Lakish: When it
was created, dual faces [together] were created, and
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it was cut, and two were made. [One] back was male,
[one] back was female.

They challenged him: [Genesis 2:21] "And He took one
of his ribs (tzela)"!? He said to them, it is of his sides,
as it is written, "and to the side (tzela) of the
Tabernacle" [Exodus 26:20]. Said Rabbi Berachiya and
Rabbi Chelbo and Rabbi Shmuel bar Nachman: When
God created the first man, from one end of the world
to the other end, He created him to fill the entire
world. How do we know from east to west? As it says,
"You created me back to east (kedem)." How do we
know from north to south? As it says, [Deuteronomy
4:32] "From the ends of the heavens to the ends of
the heavens." How do we know that it was the
expanse of the world? As it says, "And You laid your
hand on me." Said Rabbi Elazar: "Behind" - that's the
first day [of creation]. "Before" - that's the last day.
For the opinion of Rabbi Elazar, there is the verse,
[Genesis 1:24]: "Let the earth bring forth the living
soul (nefesh chaya) to its kind." "Living soul" - that's
the spirit of the first man.
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Said Reish Lakish: "Behind" - that's the last day.
"Before" - that's the first day. For the opinion of Reish
Lakish, there is the verse: [Genesis 1:2] "And the spirit
of God wavered upon the water" - that is the spirit of
the king messiah. If man merits, we say to him: "You
were created before all of creation." If not, we say to
him, "The mosquito preceded you." Said Rabbi
Yishmale b'Rabbi Tanchum: "Behind" on all creation,
"before" (first) in all punishments. Said Rabbi
Yochanan: Even man's praise only comes last, as it
says [Psalms 148:110]: "Beasts and all cattle creeping
things and flying fowl". And afterwards, [Psalms
148:11]: "Kings of the earth and all peoples." Said
Rabbi Simlai: "Just like man's formation was after
beast, cattle, and bird, so too his laws are after beast,
cattle, and bird, and that's what is written, "This is the
law of cattle" [Leviticus 11:46], and afterwards, "A
woman when she gives seed..."
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