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PardesioT11o From the President

Institute of Jewish Studies Rabbi Leon A. Morris

December 2020
Kislev 5781

Dear Friends,

The past ten months have been unlike anything most of us have ever experienced.
Much of the routine of our lives has been upended. At the Pardes Institute of Jewish
Studies, though, we have been working to transcend the cold uncertainty of these
times with the warm embrace of Torah study that brings together multiple
perspectives and builds community.

While we had hoped to welcome you to our Beit Midrash (study hall) in Jerusalem,
we are delighted that you are able to participate in our Pardes Learning Seminar
online. Whether this is the first time you’ve studied Jewish texts as an adult, or
whether you regularly engage in Jewish learning, we are truly delighted that you
have joined us. Your presence here, and the unique perspective you bring, greatly
enhances our Seminar.

The eighth-century midrashic collection Pesikta d’Rav Kahane (12:25) offers an
explanation of why the Ten Commandments begin with the phrase Anochi HaShem
Elohecha — | am the Eternal, your (second person singular) God, as opposed to
Anochi HaShem Eloheichem (second person plural). The midrash states: God
appeared to them (at Sinai) like a statue that has faces on every side, so that a
thousand people could look at it, and it would appear to be looking directly at each
and every person. So too with the Holy One. Each and every Jew could say: the
Divine Word is speaking to me.

The complexity of identity in the 215t century involves -- to various degrees -- a
healthy tension between the individual self and the larger collective. In the imagery
of the midrash cited above, how do | acknowledge the unique ways in which the
Divine Word speaks to me in all the multiple identities | hold, while celebrating the
ways in which it also addresses itself to larger communities, to the nation and to the
world?

May the learning we do together create a bond of connection that helps us
overcome the distance of “distance learning,” and may we gain new insights into the
meaning and complexity of identity in our own lives and in the larger world.

L’shalom,

-

|

Rabbi Leon A. Morris
President
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SUNDAY, DECEMBER 27 /12 TEVET

Day’s Theme:

7:30 AM (PST)
10:30 AM (EST)
5:30 PM (Israel)

8:00 AM (PST)
11:00 AM (EST)
6:00 PM (Israel)

9:30 AM (PST)
12:30 PM (EST)
7:30 PM (Israel)

10:00 AM (PST)
1:00 PM (EST)

Overview

Introduction and Orientation

Choice:

Balancing Personal, Communal and Universal
Identities in the Age of “Me”
Meesh Hammer-Kossoy

We tend to perceive Jewish tradition as prioritizing communal
identity, expressed through commitment, dedication and self-
sacrifice on behalf of Jewish peoplehood over personal and
universal identities. Our modern world, on the other hand,
tends to put a premium on actualizing individual identities--
be they personal or professional. When stepping beyond the
individual, communal identities are often dismissed as mere
"tribalism" whereas universalism is elevated as an
expression of lofty morality. In this session, we will explore
the wisdom of some great Jewish modern thinkers - Rav
Yitzhak Hutner (the Pahad Yitzhak), the Slonimer Rebbe,
Rav Shalom Noah Berozovsky (Netivot Shalom), and Lord
Rabbi Jonathan Sacks to help us mine the best of our
tradition and find a healthy balance.

Religious Identity in the Post-Modern World
Mike Feuer

The loss of grounded narratives and emergence of new
models of identity are hallmarks of postmodern thought. Rav
Shimshon Gershon Rosenberg is one of the few
contemporary Jewish thinkers to engage postmodernism
directly, and he may be the only one to see its blessing. This
class will explore his thoughts on faith and identity in our
postmodern world.

Break
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8:00 PM (Israel)

11:30 AM (PST)
2:30 PM (EST)
9:30 PM (Israel)

12:00 PM (PST)
3:00 PM (EST)
10:00 PM (Israel)

Special Lecture:

Who Am I? — Does Being a Jew Define My Role in the
World?

Daniel Gordis

With our world in such upheaval — politically, medically,
morally — we are all searching for moorings, asking, “Who
am |1?” And who are we, the Jews? What do we represent?
Ought we have a unique voice in the world? Once, we did
have that voice — it brought monotheism, Shabbat,
protection of women and an end to Jewish slavery to the
world. All of those are now widely accepted. Do we have
something new to say? What might it be, and how will we
discover it?

Break

Choice:

The Jewish Calendar: Universality vs. Particularity
Michael Hattin

The Jewish calendar is based upon integrating a complex
arrangement of lunar and solar motion. We will explore some
of its intricacies as we probe a fundamental question of
Jewish identity: how can we resolve the tension between our
distinctiveness as a people on the one hand and our
aspirations for universal fellowship on the other?

Being Me Without Negating You: Mahloket Matters
Punishment or Prevention - How to Deal with Crime
Sefi Kraut

People tend to agree that leaders have a duty to protect their
citizens. But to whom and how should that protection be
extended? What is the appropriate leadership response when
some citizens are a threat to the safety of others? We will
explore different ways that our texts relate to crime prevention
and violence and how these positions are reflected in
explosive contemporary debates. Using classical Jewish
texts, social psychology, and contemporary conflicts, we will
explore how constructive disagreement, as opposed to
pushing people apart, can be a way to form productive and
meaningful relationships.

WWW.PARDES.ORG.IL



MONDAY, DECEMBER 28 / 13 TEVET

Day’s Theme: Self and Other

7:30 AM (PST) Reflections
10:30 AM (EST)
5:30 PM (Israel)

8:00 AM (PST) Choice:

11:00 AM (EST)

6:00 PM (Israel) Lechi Lach: Women's Journey Toward Self, Toward the
Divine
Judy Klitsner

We will compare the biblical story of building the world's
largest structure—the tower of Babel—with the tale of
subjugation and heroism in Egypt, noting the centrality of
personal identity in both stories. In the Exodus story, our
focus will be on outstanding female characters (the
midwives, as well as several heroic "daughters"), whose
strong sense of identity helps to repair the fractured
connection with the divine and helps catalyze the redemption
process.

Challenging our Sensibilities and Clarifying our Identities:
The Story of Judah and Tamar
Howard Markose

In this session, we will examine the story of Judah and Tamar
(Genesis 38) and discover some very challenging family
intrigue which brings Judah and his daughter-in-law together
in quite unusual circumstances. Through our intensive
analysis of the story and the characters of this biblical text,
we will hopefully get a better understanding of our own

personal identity.

9:30 AM (PST) Break
12:30 PM (EST)
7:30 PM (Israel)

10:00 AM (PST)  Choice:
1:00 PM (EST)

8:00 PM (Israel) The Madwoman in the Rabbi’s Attic: The Tale of Yalta
the Shrew

WWW.PARDES.ORG.IL




11:30 AM (PST)
2:30 PM (EST)
9:30 PM (Israel)

12:00 PM (PST)
3:00 PM (EST)

Gila Fine

Why are shrews always so vicious? How did the ancient
world view the male/female body? And what possessed
Yalta to smash 400 bottles of her husband’s wine? The comic
tale of Yalta, read through Aristotle and Euripides, William
Shakespeare and William Congreve, Charlotte Bronté and
Jean Rhys, Adrienne Rich and R. Kook.

Am | My Job
Zvi Hirschfield

Together we will explore Jewish sources that talk about the
tensions between professional responsibilities and
aspirations, and the other important dimensions of our
lives. We will also think about how to prioritize job
opportunities with other needs such as family, geography,
community and other life demands.

Break

10:00 PM (Israel) A Journey in Time: In Search of My Crypto-Jewish

Ancestry
Genie Milgrom

| was born into a Roman Catholic family in Cuba and
converted to Judaism to then follow the breadcrumbs my
ancestors left behind as they migrated from Spain to
Portugal, Canary Islands, Cartagena, Colombia, Costa Rica
and Cubain search of the grandmothers that had been
Crypto-Jewish Anusim (conversos) during the Inquisition.
Searching for my true identity, | tapped into a treasure trove
of women that were truly Women of Valor.

WWW.PARDES.ORG.IL



TUESDAY, DECEMBER 29 / 14 TEVET

Day’s Theme: Gender and Sexuality

7:30 AM (PST) Reflections
10:30 AM (EST)
5:30 PM (Israel)

8:00 AM (PST)  Choice:
11:00 AM (EST)

6:00 PM (Israel) Commandment, Choice and the Challenges of our Age
Alex Israel

We live in a world of choice. How does that impact our
Judaism, a religion that we are born into, that we do not
choose? Through a study of the biblical character of Jethro
as one of Chumash’s exemplary characters and a look at his
descendants, we shall probe the challenges of commitment
and choice in a world of universalism and social-justice.

"Desire in the Midst of Harsh Labor": A Tale of Love
and Liberation
Gila Fine

Why is the Bible so afraid of love? Who were the lovers who
saved the Jewish People in Egypt? And how do the rabbis
deconstruct one of the greatest myths of their time? A read-
ing of Midrash Tanhuma (Pekudei 9), through Ovid, Maharal,
the Brothers Grimm and Jacques Lacan, George Orwell
and Erich Fromm.

9:30 AM (PDT) Break
12:30 PM (EDT)
7:30 PM (Israel)

10:00 AM (PDT) Choice:
1:00 PM (EDT)
8:00 PM (Israel) The “Daughters” of the Israelite Revolution: Women Lead

from Personal to Communal Identity
Judy Klitsner

In a sequel to the story of the courageous "daughters" of
Egypt, the daughters of Tzelafchad stand up to all leadership
symbols and figures, bringing about unexpected changes in
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11:30 AM (PDT)
2:30 PM (EDT)
9:30 PM (Israel)

12:00 PM (PDT)
3:00 PM (EDT)

law and in attitudes toward outsiders. In a close examination
of their story—which we will contrast with the story of the
spies sent to scout out the land-- we will note themes of
personal identity, gender identity and the transition from
personal identity to communal and national identity.

Can Halakha Meet the Needs of the Religious Gay
Community
Rahel Berkovits

What is a halakhically religious person to do who desires
love, sexual intimacy and partnership with someone of their
own gender? In this shuir we will examine the views of some
of the leaders of the national religious camp in Israel. R.
Shlomo Riskin, R. Yaakov Medan, R. Benny Lau, and R.
Yuval Cherlow all grapple with this modern challenge. How
they understand the function of halakha in general and what
specific suggestions and answers they give to this question
will be openly examined and discussed. This class aims to
be a safe space for all people.

Break

Choice:

10:00 PM (Israel) Becoming Who You Really Are

Yiscah Smith

In the Jewish tradition authentic living is a spiritual practice
that we cultivate and is actually essential to the spiritual
Jewish way of living. However, what do we mean by
authenticity? What are we searching for? What parts of
ourselves fall within the practice of cultivating authentic
living? We shall explore two verses in Deuteronomy 29:9-10
that provide an answer and teach to the textured, diverse and
complex expression of authentic living. "You are standing
today, all of you before HaShem, your God: your heads, your
tribes, your elders and your officers, all the men of Israel,
your small children, your women, and your stranger who is in
the midst of your camp, from the hewer of your wood to the
drawer of your water."

Does Halakha Have to be Gender Binary
Nechama Goldman Barash

WWW.PARDES.ORG.IL



We will focus on the differences between men and women in
rabbinic Judaism as manifested in both familial and
communal space. We will talk about different Jewish
responses to feminism including about prayer services and
ordination and how transgender people will potentially force
the whole system to undergo significant change.
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WEDNESDAY, DECEMBER 30/ 15 TEVET

Day’s Theme: Jewish/Religious

7:30 AM (PDT)
10:30 AM (EDT)
5:30 PM (Israel)

8:00 AM (PDT)
11:00 AM (EDT)
6:00 PM (Israel)

9:30 AM (PST)
12:30 PM (EST)
7:30 PM (Israel)

10:00 AM (PST)
1:00 PM (EST)

Reflections

Choice:

The Search for Intimacy in a Post-Gender World
Dov Berkovits

The whole book of Genesis centers on the life of a family as
the building block of human life in the eyes of the Creator of
the world. The "tree of life" in a family is the sharing of the
physical, emotional and spiritual experience of a man and a
woman who build together the gift of intimacy. In a culture
zealous to protect anideology of gender equality, many
young men and women yearn for that blessing but are unable
to find the key to the treasure of a shared life of intimacy. We
will discuss the story of Gan Eden and the rich fabric of
midrash that it engendered in our own search for that key.

Unity and Uniformity in the Ingathering of the Exiles:
A Case Study of Ethiopian Aliya
Meesh Hammer-Kossoy

Rarely has the flag of Jewish unity been flown as proudly as
in the heroic airlifts of Ethiopian Jews in Operations Moses
and Solomon in the 1980’s and 90’s. But the acceptance of
Ethiopian Jews, with practices very divergent from traditional
halakha opens all sorts of challenges for the uniformity of
Jewish practice; or does it? And what are the implications
for the legitimacy of liberal Jews worldwide? In this session,
we will learn about Ethiopian Jewry’s struggle for recognition,
as well as their practices and the identity politics that follow.

Break

Choice:
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8:00 PM (Israel)

11:30 AM (PST)
2:30 PM (EST)
9:30 PM (Israel)

12:00 PM (PST)
3:00 PM (EST)

Language and ldentity
Leah Rosenthal

In this session we will study a section from Mishnah, Tractate
Sotah, and its accompanying Talmudic commentary,
discovering an ancient discussion replete with modern,
contemporary issues. We will discuss questions of multi-
culturalism, individual and communal identity constructions,
and questions of cultural forms and content. We will discover
that many of the critical questions that Jewish individuals,
communities and institutions are debating today were
discussed by the Rabbis of the Mishnah and Talmud
centuries ago.

Balancing Self With an All-Encompassing G-d
Mike Feuer

Rav Kook lived in the tension between a deep awareness of
selfhood and an almost overwhelming belief in the
embracing nature of the Divine. This class will examine a few
of his writings with the goal of understanding these two
perspectives and exploring what type of religious identity
might emerge from their meeting.

Break

Choice:

10:00 PM (Israel) The Stories We Tell About Ourselves:

Jewish History and Jewish Memory
David Bernstein

Every person and every nation has its own narrative(s) that
make up the core of one's identity/ identities. Using a series
of ancient and modern sources, this session will focus on
how our tradition relates to our history and our memory. How
does one create a firm identity? How does one avoid getting
stuck in the past?

Becoming a Servant of G-d
Meir Schweiger

The title “Servant of G-d” is restricted to a limited number of
individuals in the Tanakh, and for most, is the essence of
their identity. What qualities do these people need to
possess to earn such a reputation? In our session, we will
study two personalities - Avraham and Moshe and see how
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each one of them needed to go through a transformative
process before he could deserve this title.
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THURSDAY, DECEMBER 31 /16 TEVET

Day’s Theme:

7:30 AM (PST)
10:30 AM (EST)
5:30 PM (Israel)

8:00 AM (PST)
11:00 AM (EST)
6:00 PM (Israel)

9:30 AM (PST)
12:30 PM (EST)
7:30 PM (Israel)

10:00 AM (PST)
1:00 PM (EST)
8:00 PM (Israel)

Jewish/Nationality

Reflections

Choice:

Sephardi or Ashkenazi: The Battle Over Prayer Rites in
the State of Israel:
Levi Cooper

The Almighty desires the heart ... alas, prayer continues to
be a battleground for communal narratives, individuality, and
evolving notions of gender. We will take a step back in time
to the nascent State of Israel, and track how seventy years
of debates over nusach ha’tefila, prayer rites, reflect
competing visions of the future of the Jewish People. We will
conclude our journey, by pondering why the seemingly
innocuous issue of prayer rights has served as a lightning
rod for key questions of identity, particularly in Israel.

Hatikva: Conflicting Approaches to National Freedom
Tovah Leah Nachmani

The hope and vision of the Jewish nation, "to be a free nation
in our land" invites us into a heated discussion about freedom
- its aims and its limits. We will consider our national mission
of freedom through the lenses, stories, poems and struggles
of three great Zionist thinkers, in an attempt to reconsider our
own identification with Hatikva.

Break

Choice:

Jewish Identity and the Law of Return
Leon Morris

Jewish peoplehood and Jewish religion are uniquely
intertwined. When Israel adopted the Law of Return in 1950,
allowing every Jew the opportunity for automatic citizenship,
it affirmed the notion of Israel as a Jewish and democratic
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11:30 AM (PST)
2:30 PM (EST)
9:30 PM (Israel)

12:00 PM (PST)
3:00 PM (EST)

state. But the question of who or what is a Jew was never
fully resolved. What happens when religion and national
identity are separated? Is there a way in which a Jew of no
religion, or a Jew who has converted to another religion is
still to be considered a Jew for purposes of citizenship in the
Jewish state? Ten years after the establishment of Israel,
David Ben Gurion solicited opinions from 50 of the wisest
Jews in the world. Along with several classic sources, we
will read and discuss a few of the responses to Ben Gurion
and revisit a Supreme Court landmark decision in an attempt
to formulate a definition of Jewish identity for the 21st
century.

Made to Measure
Michael Hattin

The clothing that we wear says much about our cultural
identity, our values and our beliefs. As such, clothing can be
unifying - connecting us to those who dress like us, or divisive
-separating us from others who don't. Jewish tradition
preserves a lively discussion about the place of clothing in
articulating who we are and what we stand for, as human
beings, as a people and as individuals. Our studies will focus
on a number of celebrated Biblical contexts and their later
elaboration in Rabbinic and Halakhic literature.

Closing reflections

10:00 PM (Israel) Site Visit: Mt. Herzl Cemetery

Multiple Identities in Israel
David Bernstein

The military cemetery on Mt. Herzl is not only a composite of
the history of Israel's conflicts; it is also a monument to
identity, of the individuals buried there as well as of national
identity. The memorialization reflects the values of the
country, some of which have changed over the 70+ years of
statehood. We will tell some of the individual stories as we
uncover the elements that reflect the national identity as well.
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FACULTY BIOGRAPHIES

Dov Berkovits Rabbi Dov Berkovits is the former Director and Senior
Faculty member of the Pardes Institute of Jewish Studies;
Co-Founder and former Educational Director of Nesiyah;
Teacher and Founding Member at Elul; Founding Senior
Faculty at the Yakar Synagogue in Jerusalem and former
’} 7 Research Assistant to Rabbi Adin Steinsaltz. He is
7 4 currently the Director of Beit-Av, an institute named in
i ? memory of his father, Rabbi Eliezer Berkovits, dedicated
£ to creativity and renewal through Torah. Dov is the author
of articles on Jewish environmental thought and Judaism
| and Art. He has published three books, most recently The
/ Temple of Life - Marriage and the Sanctity of
Relationships (Koren Press). He is a graduate of the
University of Chicago and Yeshiva University, with
degrees in Philosophy and Jewish History.
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Rahel Berkovits Rahel Berkovits is a senior faculty member at the Pardes
Institute of Jewish Studies in Jerusalem, where she has
been teaching Mishnah, Talmud and Halakha for over
twenty years. Rahel lectures widely in both Israel and
abroad especially on topics concerning women and
Jewish law and Jewish sexual ethics. She is the Halakhic
Editor and a writer for Hilkhot Nashim, the Jewish
Orthodox Feminist Alliance’s Halakhic Source-Guide
Series, recently published by Koren Publishing. Rahel is a
founding member of Congregation Shirah Hadasha, a
halakhic partnership Synagogue, and serves on
their halakha committee. In June 2015, Rahel received
Rabbinic Ordination from Rabbis Herzl Hefter and Daniel
Sperber.

David Bernstein Dr. David Bernstein holds a BA and MA in History and a
PhD in Religious Education from New York University. He
7 N also attended Yeshivat HaMivtar. David has been the
Dean of Pardes since 1998. Previously, he was the

- Director of Midreshet Lindenbaum, popularly known as
w0y Brovender's, for 12 years. He was a Jerusalem Fellow at
the Mandel School for Jewish Education in Jerusalem
) from 1996-1998. Before making aliyah in 1984, David
W was the Director of Informal Education at the Ramaz
/ Upper School in New York City, where he created and
taught a 2-year curriculum integrating world and Jewish

: history.
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Levi Cooper Rabbi Dr. Levi Cooper holds an LLB, LLM and PhD from
the Law Faculty of Bar-llan University, and is a member of
the Israel Bar Association. His Jewish education was at
Chabad, Shaalvim Hesder Yeshiva, the Bar-llan
University Kollel and Beit Morasha. He is the Spiritual
Leader of HaTzur VeHaTzohar in Zur Hadassah, a mixed
religious and secular neighborhood outside Jerusalem
and is active in the Tzohar Movement. Levi is an
Educational Advisor to the Jewish community of Istanbul
and leads tours of Poland for Heritage Seminars. He
: publishes a column in the Jerusalem Post and is a
i ‘ Contributing Editor for Jewish Education Leadership, the
journal of Bar-llan’s Lookstein Center. At Pardes, Levi
teaches Chumash, Hasidut and Rambam. Levi’'s books,
Relics from the Present — Contemporary Reflections of the
Talmud, volumes | and Il were published by Pardes in
conjunction with Maggid Press.

Mike Feuer Rabbi Mike Feuer has a BA in Environmental Geology
from the Colorado College and an MA in Sustainable
International Development from Brandeis University.
Since making aliyah in 2002, Rav Mike has learned Torah
in a number of Jerusalem area institutions, including
Yeshivat HaMivtar, the Mir Yeshiva and Sulam Yaakov.
He received semicha (rabbinic ordination) from Sulam
Yaakov in conjunction with completing the Israeli
Rabbinate’s laws of kashrut certification. He has taught in
numerous post-high school programs before finding his
home at Sulam Yaakov and Pardes. Mike currently
teaches Hasidut, Rav Kook, and Halakhah at Pardes.
Mike is the co-author of a work of biblical fiction — The
Lamp of Darkness, and has a very popular history podcast
series on Pardes’ Elmad website called “The Jewish
Story.”

Gila Fine Gila Fine is the editor in chief of Maggid Books (Koren
Publishers Jerusalem). She is also a teacher of Aggada at
the Pardes Institute of Jewish Studies, exploring the
stories of the Talmud through philosophy, literary criticism,
psychoanalysis, and pop-culture. Gila is the former editor
of Azure: Ideas for the Jewish Nation and has previously
taught at Hebrew University, Tel Aviv University, and the
London School of Jewish Studies. Haaretz has called her
“a young woman who is on her way to becoming one of
the more outstanding Jewish thinkers of the next
generation.”
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Nechama Goldman Barash | Nechama Goldman Barash made aliyah from Philadelphia
over 20 years ago after graduating from Stern College.
She studied for three years in Matan’s Advanced Talmud
Instit te and finished a master’s degree in Talmud at Bar-
llan University. She is a graduate of Nishmat's Yoetzet
Halacha program and has been certified to teach brides
before their weddings, as well as qualifying as a sex
educator through Yahel and the Eden Center. She also
studied for three years in Matan's advanced halakha
program, Hilkhata. She teaches contemporary halakha
and Talmud at Matan and Pardes, as well as Talmud and
women and halakha in Torah V'Avodah (TVA), a Bnei
Akiva gap year program based in Matan. She is an active
member of Beit Hillel and participates in interfaith dialogue
through Roots, based in Gush Etzion, close to where she
lives with her family. She is currently working on a book
dealing with matters of gender and halakha.

Meesh Hammer-Kossoy | Dr. Rabbi Meesh Hammer-Kossoy teaches Talmud and
the Social Justice Track at Pardes. Originally from
Washington DC, Meesh has a BA in Near Eastern and
Judaic Studies from Brandeis University, and a MA and
PhD from New York University. Her dissertation explored
the courageous manner in which the rabbis of the Talmud
created a new criminal punishment system. In 2015,
Meesh completed her studies at Beit Midrash Har’el and
received Rabbinic Ordination from Rabbis Herzl Hefter
and Daniel Sperber.

Rabbi Michael Hattin is a master Teacher of Tanakh at
Pardes and the Director of the Beit Midrash for the Pardes
Center for Jewish Educators. He studied for semicha at
Yeshivat Har Etzion and holds a professional degree in
architecture from the University of Toronto. He has served
as Scholar-in-Residence in many communities in North
America and Europe. Michael has published PASSAGES:
Text and Transformation in the Parasha and, most
recently, Joshua: The Challenge of the Promised Land.
He lives in Alon Shevut with his wife Rivka and their five
children.

WWW.PARDES.ORG.IL



Pardesio11o

Institute of Jewish Studies

Alex Israel Rabbi Alex Israel has a BSc from the London School of
Economics, a PGCE from London's Institute of Education
and is working on a MA in Talmud at Bar-llan University.
He studied and taught at Yeshivat Har Etzion Advanced
Talmudic College and received rabbinic ordination from
the Chief Rabbinate of Israel. Alex has taught at Midreshet
Harova, Midreshet Lindenbaum and Yeshivat Eretz
Hatzvi. He is active in the Tzohar Movement, podcasts at
http://kmtt.libsyn.com/, and sends weekly Parsha emails
to hundreds of readers globally. Alex is the Director of
Community Education and the Summer Program at
Pardes, in addition to teaching a number of classes in
Tanakh.

Judy Kilitsner is a senior lecturer in Bible at Pardes, where
she has educated a generation of students, many of whom
now serve as educators and heads of school in locations
throughout the Jewish world. A student of the great Bible
teacher Nechama Leibowitz, Judy weaves together
traditional exegesis, modern scholarship and her own
original interpretations that are informed by close readings
of the text. Judy is a popular international speaker whose
teaching style is accessible, interactive and text-based,
and she is particularly fond of uncovering the “vibrant
conversation” that takes place between the Bible’s parallel
stories. Judy is the author of Subversive Sequels in the
Bible: How Biblical Stories Mine and Undermine Each
Other, which received a National Jewish book award. The
book has recently been released in Hebrew. Judy is
founding board chair of Sacred Spaces, an organization
that seeks systemically to address abuses of power in
Jewish institutions.
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Sefi Kraut

Sefi Kraut grew up in Cincinnati, Ohio, and then moved to
New York during her high school years. She earned a BA
in History at Stern College, completed a teaching
fellowship at the Rabbi Joseph B. Soloveitchik Institute in
Boston, and taught middle school Tanakh at Yavneh
Academy in NJ for eight years. She moved to Jerusalem
in August 2013 and went on to teach Tanakh to post-high
school students in Midreshet Lindenbaum and Midreshet
Moriah, as well as becoming the assistant director of the
Tikvah Overseas Seminars program. Since 2017, Sefi has
joined the faculty of the Pardes Center for Jewish
Educators (PCJE) and is the Educational Director for the
Mahloket Matters project at Pardes. She also teaches in
the Pardes summer program and the community
education programs.

l“f ‘

arn
/’./ [ ]
1/‘! l"’

il

Howard teaches Bible and Biblical Hebrew at Pardes. He
was born and raised in Minneapolis, Minnesota. Howard
received his rabbinical ordination in 1984 from the Jewish
Theological Seminary in New York. Howard lived in
Toronto for ten years from 1984-1994 at which time he
served as assistant rabbi at Adath Israel
Congregation and rabbi at Shaar Shalom Synagogue. He
and his family made Aliyah in 1994 and after seven years
as rabbi of Kehilat Moreshet Avraham in Jerusalem, he
became the Director of Education for the Young Judaea
Year Course. He received his PhD in Bible at Bar-llan
University in January 2016. Howard conducts specialized
Bar/Bat Mitzvah ceremonies for families from North
America who are visiting Israel.
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Leon Morris Leon is the President of Pardes, coming from the Shalom
Hartman Institute where he was Vice President for North
American programs in lIsrael and is on the faculty of
Hebrew Union College - Jewish Institute of Religion. Leon
made aliyah with his family in 2014, after serving as the
rabbi of Temple Adas Israel in Sag Harbor, NY. He was
the founding director of the Skirball Center for Adult
Jewish Learning at Temple Emanu-El (now the Temple
Emanu-El Streicker Center) in Manhattan. Ordained from
Hebrew Union College in 1997 where he was a Wexner
Graduate Fellow, he has worked extensively with the
Jewish community of India, beginning in 1990 when he
served as a Jewish Service Corps volunteer for the
American Jewish Joint Distribution Committee. He was
also a Mandel Jerusalem Fellow. Leon has taught at
Orthodox, Conservative and Reform institutions and is a
regular contributor to the Jewish, US and Israeli press. He
is an editor of the new Reform High Holy Day machzor,
Mishkan HaNefesh, and his essay 'Longing to Hear Again'
was published in Jewish Theology in Our Time.

Tovah Leah Nachmani Tovah Leah Nachmani has been teaching at Pardes for
16 years in the Summer Program and eight years as a full-
time faculty member. She holds a BA in Near Eastern
Language and Literature and Religious Studies from
Indiana University and a Teaching Certificate in Tanach
and Jewish Thought from the Michlelet Herzog Seminary
in Gush Etzion. She has written and guided experiential
learning programs for mothers and their daughters of Bat
Mitzvah age at the Women's Beit Midrash in Efrat, where
she previously taught Prayer and Jewish Thought. Tovah
Leah was a Jewish educator and program director for
many years, together with her husband Gabi, for Livnot
U'Lehibanot in Tzfat and Jerusalem. They co-authored the
widely-used song book "Zemirot from Livnot".

WWW.PARDES.ORG.IL



Pardesio11o

Institute of Jewish Studies

Leah Rosenthal

Leah has a BA in Talmud and Jewish Philosophy and an
MA in Jewish Education, both from the Hebrew University
in Jerusalem. She has been teaching Talmud at Pardes
for thirty years and is one of Pardes’ most popular
teachers. She combines her teaching at Pardes with
teaching at the nearby Pelech High School for Girls and
raising, with her husband, their five children.

Rabbi Meir Schweiger received his BA (Mathematics)
from City College of New York and his MEd in Teaching
Bible from the Herzog College in Gush Etzion. His
advanced Jewish Studies were done in Yeshiva
University, Yeshivat Kerem B'Yavneh, and Yeshivat Har
Etzion. His rabbinic ordination is from Rav Zalman
Nechemiah Goldberg, a judge on the Jerusalem
Rabbinical Court. Meir is one of the most influential
teachers at Pardes, teaching full-time for the past 42
years. He has taught Chumash, Mishnah, Talmud,
Halakhah, Siddur and Ethics. In addition to teaching, Meir
has been responsible for the "affective" side of Pardes,
coordinating and supervising ftefillot (prayer), tiyulim
(hikes), Shabbatonim, and pre-holiday yemei iyun (full-
day study programs). For 10 years, Meir was Director of
the Fellows’ Program, for returning second year students,
and he has been the Educational Director of the Executive
Learning Seminar, for the past 16 years.
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Yiscah Smith Yiscah is a Jewish educator, spiritual activist and
published author who addresses the spiritual practice of
encountering the Divine spark within, the foundation of
authentic living. She employs her personal story of the
joys and struggles with her spirituality, Jewish tradition
and commitment to authentic living. As a spiritual
trailblazer, she exemplifies what it means to carve one’s
own path: understanding one’s inner being and cultivating
the integrity to remaining faithful to that understanding,
unapologetically. Yiscah encourages, ennobles and

[ :
- | empowers others to do the same. Yiscah is adjunct faculty
AT é‘ and teaches Jewish meditative practice and spiritual texts

| | at the Pardes Institute of Jewish Studies and in her home
in Jerusalem. She provides as well spiritual mentoring to
individuals seeking an awareness of the Divine spark
within. Yiscah is also a very popular, public speaker, both
in Israel and abroad.
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GUEST SPEAKER BIOGRAPHIES

Daniel Gordis Daniel Gordis is Senior Vice President, Koret
Distinguished Fellow, and Chair of the Core Curriculum at
Shalem College. Previously the vice president of the
Mandel Foundation in Israel and director of its Leadership
Institute, Dr. Gordis was also the founding Dean of the
Ziegler School of Rabbinic Studies at the University of
Judaism in Los Angeles. Author of numerous books, a
regular columnist for Bloomberg View and The Jerusalem
Post, and a frequent contributor to the New York
Times, The Times of Israel, and other leading news
outlets, Dr. Gordis lectures throughout the world on Israeli
society, American-Israeli relations, and the challenges
facing the Jewish state.

Dr. Gordis is a two-time winner of the National Jewish Book
Award, first for Saving Israel: How the Jewish People Can
Win a War That May Never End (Wiley, 2010), and then for
his recent Israel: A Concise History of a Nation
Reborn (Ecco, 2017), a comprehensive yet accessible
single-volume history of the state of Israel from its inception
to the present day.

Dr. Gordis’s other books include Menachem Begin: The
Battle for Israel’s Soul (Nextbook, 2014), an original
examination of Israel’s sixth Prime Minister, and The
Promise of Israel, Why Its Seemingly Greatest Weakness
is Actually its Greatest Strength (Wiley, 2012), which was
named by Jewish Ideas Daily as one of the “best Jewish
books of 2012.”

Genie Milgrom My name is Genie Milgrom and | would like to share with
you the details of my journey back in time as | crossed the
globe in search of my Crypto-Jewish ancestors.

Initially, | was able to find 15 grandmothers in an unbroken
maternal lineage going back to the early 1500s and it was
also possible to successfully prove that my family had been
Converso Jews from before the Spanish Inquisition. After
this initial research was completed, | continued the
research and was able to go back 22 generations to Pre-
Inquisition Portugal and identify 30 or so relatives that were
judged or burned in the Inquisition. Some from the Tribunal
in Lisbon, others in Coimbra in Portugal. Many were
brought before the Inquisitors for simple infractions such
as wearing a clean shirt on Shabbat or cleaning their
homes on Friday.
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| was able to compile all the birth, marriage, death and
Inquisition documents for my family proving to important
Beit dins (Jewish Courts) that the family was always Jewish
via my maternal lineage.This Jewish lineage was traced
back to a small village named Fermoselle in the province
of Zamora, Spain right on The Duero River, across from
Mogadouro in Portugal. My family moved across the
borders easily from Fermoselle, to Miranda Do Douro,
Alcanices, and Braganza in Portugal. They lived as Crypto
Jews until the late 1600s and then as Roman Catholics
until today. Many Jewish customs were kept in the family
as Spanish traditions. | am the only one that has returned
to the religion of the ancestors.
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STAFF BIOGRAPHIES

Jamie Bornstein Jamie Bornstein is Director of Marketing and
Communications at Pardes, where he has worked for
ten years in several positions. Previously Jamie spent
six years at Combined Jewish Philanthropies, the
Jewish Federation in Boston, working as the Senior
Israel Programs Associate and Senior Development
Officer, Major Gifts. Jamie was named a Wexner
Graduate Fellow in 2005 and received his MBA from
Boston University. He earned his BA in Government

. from Skidmore College. He and his wife Carrie spent

Y 2005-2006 in the Pardes Year Program. They live in

s rn':":'a Sharon, Massachusetts with their three children, dog
T ——

and four chickens.

Josh Chadajo Josh Chadajo is the Executive Director of Pardes, North
America, having assumed the role in December 2004,
and the first Pardes alumnus to hold this position. His
previous positions include Executive Director of Amcha
— The Coalition for Jewish Concerns, the activist
organization led by Rabbi Avi Weiss; and Research
Coordinator and Director of Campus Programs of the
Committee for Accuracy in Middle East Reporting in
America (CAMERA), the Boston-based media-watch
organization. Josh was named a Wexner Graduate
Fellow in 1999, earning an MBA at the Yale School of
Management from 1999-2001, and then attending the
Pardes Year Program from 2001-2002. He has
attended 15 Pardes Seminars. Josh is a Bostonian
living in White Plains, NY with his wife Natalie and kids
Emmanuella and Caleb.

Simon Dick Simon Dick is the Director of Operations of Pardes,
North America where he has worked for six years. The
stepson of a Rabbi, Simon spent his early years moving
between small Jewish communities including Waco, TX,
and Green Bay, WI. He earned an MA in Ancient
Judaism from Jewish Theological Seminary and an
MBA from the University of Louisiana. Prior to working
at Pardes, he worked for various Jewish nonprofits and
was a two-year fellow at the Lubar Institute for the Study
of Abrahamic Religions (now the UW Center for
Religion and Global Citizenry).
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Nechama Goldman Barash | After many years of serving on the Pardes faculty,
Nechama has recently been appointed the director of
PLS. She made Aliyah from Philadelphia over 20 years
ago after graduating from Stern College. She studied
for three years in Matan’s Advanced Talmud Institute
and finished a master’s degree in Talmud at Bar-llan
University. She is a graduate of Nishmat's Yoetzet
Halacha program and has been certified to teach
brides before their weddings, as well as qualifying as a
sex educator through Yahel and the Eden Center. She
also studied for three years in Matan’s advanced
halakha program, Hilkhata. She teaches contemporary
halakha and Talmud at Matan and Pardes, as well as
Talmud and women and halakha in Torah V’Avodah
(TVA), a Bnei Akiva gap year program based in Matan.
She is an active member of Beit Hillel and participates
in interfaith dialogue through Roots, based in Gush
Etzion, close to where she lives with her family. She is
currently working on a book dealing with matters of
gender and halakha.

Naomi Michlin Naomi is the Director of Foundation Relations at
Pardes and has been working at Pardes since 2006.
Naomi was a Dorot Fellow and studied at Pardes from
2003 - 2005. She previously conducted public policy
research as a Senior Analyst at Abt Associates in
Cambridge, MA and received her BA in Mathematics
from Swarthmore College. Naomi and her family live
on Kibbutz Gadot.

Amira is the North American Programs Coordinator at
Pardes. She holds a B.A. in Art History from Brandeis
University and a M.A. in Holocaust Studies, focusing on
the Roma Genocide Commemoration, from the
University of Haifa. Before joining the team, Amira
served as a 2012-2013 Global Jewish Service Corps
Fellow for the Joint Distribution Committee (JDC) in the
Western region of Germany. While completing her MA
thesis in Berlin, Amira was an active and proud member
of the Jewish community, working with various
organizations, including JDC and Moishe House. From
2016-2018, she co-founded and ran The Jewish
Activism Summer School, an international summer
program through the University of Potsdam. Amira, an
NYC native, lives in Crown Heights, Brooklyn where she
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currently enjoys sunsets on her building’s roof and going
on masked bike rides around the borough.

Leon Morris Leon is the President of Pardes, coming from the
Shalom Hartman Institute where he was Vice President
for North American programs in Israel and is on the
faculty of Hebrew Union College - Jewish Institute of
Religion. Leon made aliyah with his family in 2014, after
serving as the rabbi of Temple Adas lIsrael in Sag
Harbor, NY. He was the founding director of the Skirball
Center for Adult Jewish Learning at Temple Emanu-El
(now the Temple Emanu-El Streicker Center) in
Manhattan. Ordained from Hebrew Union College in
1997 where he was a Wexner Graduate Fellow, he has
worked extensively with the Jewish community of India,
beginning in 1990 when he served as a Jewish Service
Corps volunteer for the American Jewish Joint
Distribution Committee. He was also a Mandel
Jerusalem Fellow. Leon has taught at Orthodox,
Conservative and Reform institutions and is a regular
contributor to the Jewish, US and Israeli press. He is an
editor of the new Reform High Holy Day machzor,
Mishkan HaNefesh, and his essay 'Longing to Hear
Again' was published in Jewish Theology in Our Time.

Adam Titcher Rabbi Adam Titcher has been the Director of Digital
Media in Israel since 2018 and is an alum (Year '04-
'05). Originally from Los Angeles, Adam graduated
from the Ziegler School of Rabbinic Studies in 2011
and served the Adath Jeshurun community in
Minnetonka, MN before making aliyah with his family in
2015. Adam has an MA in Rabbinic Studies and BA in
English Literature and Creative Writing. Adam's Jewish
roots are deep with Camp Ramah where he spent 15
years on staff and as a rabbi-in-residence between
Ramah in CA and Ramah Wisconsin. Adam lives in
Rosh Haayin with his family.
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PARTICIPANT BIOGRAPHIES

Rise Ain Rise has been involved in the Washington DC Jewish
community for more than 30 years. While her children
considered her a full-time mom, Rise considered herself a
"volunteer professional.” While she worked professionally
as an attorney, Rise sees the Jewish community as her
real passion, serving on several different boards which
focus on Jewish identity-building and social services. She
has been a board member at her synagogue, primarily in
promoting different vehicles of adult learning, and is now
the co-chair of the synagogue’s Lifelong Learning
Committee, which promotes values of Judaic learning
throughout all stages of life. Married to Michael Levy, she
is the proud grandmother of four grandchildren: Jared,
Zack, Judah and Zoey. This is Rise’s ninth Seminar.

Katherine Baker Katherine is by training a scientist and by faith an
observant Jew. She is fascinated and perplexed by the
guestions of meaning in the Natural (including human)
world, of moral and ethical living and of justice. Her
professional research into issues of environmental
sustainability have underscored the need to live in a
manner that simultaneously respects our history and
protects our future. While Katherine received little formal
instruction in Judaism as a young adult, she has since
studied Jewish texts, philosophy and history
extensively. Several members of her family have
attended Pardes and this past summer she finally had the
opportunity to attend the Pardes Summer Program.
Katherine was overjoyed to find a place that
simultaneously encouraged and challenged her with the
type of open learning she wants. This is Katherine’s first
PLS.
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Tom Barad Tom is president of Barad Entertainment, Inc, an
independent film production company in Los Angeles and
formerly was a senior vice-president of Paramount
Pictures, Motion Picture Group. A Wexner Heritage
Leadership Fellow, Tom sat on the board of American
Jewish University. He is a past chair of, and currently sits
on, the North American board of Pardes. Born and raised
in St. Louis, MO, he graduated with a B.A. in Cinema from
the University of Southern California. He and his wife, Jill,
have two sons, one daughter-in-law and a beautiful baby
granddaughter. This is Tom's seventh PLS.

Pessy Baskin Pessy earned a doctorate degree in clinical and school
psychology from Hofstra University. She works as an
Associate Professor, educating teachers at Daemen
College. Her research interest topics include gifted
students, STEM, and women. Her passion is advocating
for challenging curriculum for gifted students. Pessy’s joy
is to learn, explore, and experience nature and the
beautiful world around us. This is Pessy’s first PLS.

Harvey is an accountant by training, but spent 20 years in
IT in the hospitality industry. When asked his affiliation,
he says Actively Jewish, although he attends a modern
Orthodox shul and feel very comfortable in Partnership
minyanim. Harvey is self-taught for the most part,
enjoying all sorts of Jewish learning. He enjoys history
and investigating family genealogy and is a Zionist. This is
Harvey’s first PLS.
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Darryl Crystal Rabbi Darryl Crystal has served as an interim rabbi since
2004. An interim rabbi provides full rabbinic services for a
congregation and guidance during the transition process
between rabbis. Darryl helps congregations affirm their
traditions, resolve conflicts between members, explore
new programs, and prepare to welcome a new rabbi. He
served North Shore Synagogue in Syosset, New York for
eighteen years as the senior rabbi, associate rabbi, and
assistant rabbi. Darryl was ordained at Hebrew Union
College — Jewish Institute of Religion in 1985 and was
awarded a Doctor of Divinity degree in 2010. He studied
at Pardes in 2003-04. He was one of the first rabbis to
train with the Institute for Jewish Spirituality. This is his
seventh Seminar.

Paulayne is a retired nurse and lifelong learner. She
also led a Jewish short story class for 16 years. She
enjoys traveling and has spent a good deal of time in
France and along the Pacific rim. This is her first PLS.

Shmuel (Steve) Feingold is a Pardes alum from 1979-80
and received his BA from UCLA and Brandeis in Jewish
Studies. He taught at a Solomon Schechter day school
and several Hebrew schools before attending law
school. Shmuel is an alumnus of Young Judaea and
remains active in alumni affairs. He has taught adult
education classes on Jewish History and Jewish
Thought. During his 35 years as a lawyer, Shmuel
specialized in trademark/copyright/internet law and was
recognized as a New York "Super Lawyer" as well as
gaining other professional distinctions before retiring at
the end of 2019.
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Debra Feuer Debra is a mostly retired attorney and consultant on
foreign affairs issues, and last served as Counsel for
Special Projects in the American Jewish Committee’s
Office of Government and International Affairs in
Washington, D.C. She is married, with three grown
children and three grandchildren. Her greatest passions
include family, Israel the continuity of the Jewish people in
the modern world and hiking, especially in Israel and in
the magnificent N. American national parks. This is her
first PLS.

Marvin Feuer Marvin Feuer is Director of Policy and Government Affairs
at AIPAC. Previously, he served in various senior
positions at the White House, State Department, US
Embassy Israel, and the Pentagon. Dr. Feuer taught
courses in defense policy and the Middle East for 15
years at Johns Hopkins SAIS. He has written widely and
lectured at universities/Israel in the U.S., Israel,
Azerbaijan, and the United Kingdom. His wife, Debra (see
above), is an attorney. They have three children and three
grandchildren. This is his first PLS.

Michael Greenfield Michael serves as Director of Education at Temple Har
Shalom (THS) in Park City, Utah, which is a Reform
synagogue open to all. It is dedicated to meeting people
where they are in their Jewish journey and creating
inviting avenues for exploring Judaism more deeply
through such programming as mid-mountain ski in-ski out
services and adult education that is both highly textual
and greatly entertaining. Michael's recent course offerings
have included a history of the State of Israel as told
through its pop music and a 3000-year history of the
Jewish people as told through dessert. He has served on
the board of, and is currently a member of the Association
of Reform Jewish Educators. Michael is a graduate of
HUC-JIR and currently lives in Salt Lake City. Although he
was born and bred in New York, his love of the outdoors
led him to his work in a community of Mountain Jews. This
is his first PLS
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Elliot Grossman Elliot is a pediatric neurologist for 35 years. He has been
Modern Orthodox for about 25 years. Elliot has been
taking Ulpan through Hebrew U for three years. In his
Jewish community, he occasionally leads tfillot and tries to
improve on nusach. He learns Tanach and some Talmud
with his local Rabbis, Hadar, Pardes, JLI (Chabad). Elliot
enjoys reading American history and occasionally fiction.
He is a father of four and husband for 39 years. This is
Elliot’s first PLS.

Suzanne Grossman Suzanne recently retired from working as a school library
media specialist. After attending the Pardes Summer
Program, she is so happy to be able to learn with Pardes
again and be connected with people who share her
interests. This is her first PLS.

Richard Gussow Richard is originally from Brooklyn, NY. He went to
Yeshivah of Flatbush and later Brooklyn College and
Cornell University. Richard is a US CPA and a Certified
Financial Planner. He and his wife made aliyah in 1994,
and have 5 adult children. They currently live in Modiin.
This is his second Seminar.
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Jason Kravitz Jason currently works in public relations at the
intersection of technology and philanthropy. He has a 20
year track-record of providing strategic communications
counsel to U.S. senators, cabinet secretaries, and
technology, healthcare, and higher education leaders.
Finding meaning and purpose in Judaism has been a
lifelong exploration including participation in two Pardes
summer sessions. This is Jason’s first PLS.

Bob is a pediatrician in a suburb of Minneapolis and
attends a small modern Orthodox shul. He has been a
mohel for 35 years and is in addition, a High Holiday
Chazan. He and his wife Hanna have been married for 16
years and have eight children and 8 grandchildren
between them. Bob has attended a Pardes Summer
Program, and this is his fourth Seminar.

Jerry is a retired CPA who enjoyed 36 years as a PwC
partner. Now he is an EMT with the Silver Spring Fire
Department. He and his wife, Dina, recently celebrated 50
years of marriage. Jerry is a proud graduate and former
lecturer at the University of Minnesota. His son, Rabbi
Jon, found his love of Torah and the love of his life, his
beautiful wife, Faith, at Pardes. Levi Cooper and Meir
Schweiger are very special to him. This is Jerry's second
PLS.
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Bracha Lieberman Bracha is a Vocational Coordinator at Jewish Board and is
on the board of Peoples' Voice Café. She has organized
events with Upper West Side Jews and United We Stand
for Justice. Bracha has led the Homelessness Committee
at Lincoln Square Synagogue (including running toy
drives for homeless and hospitalized children) and is on
the Chesed Committee of the Carlebach Shul. She sings
with Walkabout Clearwater Chorus, and acts, periodically,
as well (most recently with 24/6; a Jewish Theater
Company). She believes that 'meaning in life and
community is key!" This is her second Seminar.

Lynn is an attorney, an immigration law specialist, and
she has been an advocate and litigator for over 35 years.
Originally from NYC, Texas has been her home since
1994 where, in addition to working, Lynn immerses herself
in gardening, yoga + workouts, great literature (and crime
fiction!) and Jewish learning. This is Lynn’s first PLS.

Barbara Osband is President and CEO of Cambridge
Biomedical Inc since 2001. Cambridge Biomedical Inc. is
a contract service laboratory that provides testing services
to both diagnostic and biopharmaceutical companies. She
has overseen the growth of the company from 4
employees to almost 50 today. In addition, in 2009, she
initiated the move into their current facility which tripled
the space for the company. Barbara is a member of
various professional organizations including Maimonides
School and Boston Medical Center. She has received
numerous awards, including those from Boston Business
Journal and Austen Board of Trade. She received
degrees from the College of New Rochelle and Sarah
Lawrence College. This is Barbara’s third PLS.
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Matthew Perzow Matt has worked on political campaigns throughout his life
and is majoring in Philosophy with an emphasis on the
Classics as well as Psychology, with a particular interest
in post-Freudian psychoanalytic thought. He worked a lot
with children whose creative sparks of life he loves dearly.
Matt’s a hockey fan and enjoys writing poetry. He has
been enchanted by Judaism from a very young age. He
started wearing a kippah and tzitzit from the age of 9 in a
secular family without compulsion or coercion, and though
that did not last forever the connection he has with
Judaism is as strong as ever. This is his first PLS.

Abiel Romero Abiel lives in the Dallas/Fort Worth area of North Texas in
the United States. He attends a Reform Synagogue in
Dallas. Abiel is a software engineer by profession and
works for a large US Bank. Desiring an immersive Jewish
learning experience, this past summer, he attended the
Pardes Summer Program. Some of Abiel’'s ancestors
were Converso Jews from Spain, leading him to seek out
and learn about Judaism. Consequently, Abiel converted
to Judaism in 2016. He has also been studying Hebrew
for 2.5 years and looks forward to continuing his lifelong
Jewish education. This is Abiel’s first PLS.

Karen B Saef
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Amanda Schwartz Amanda Schwartz participated in the Pardes year
program in 2008-2009. After that she went on to the
Jewish Theological Seminary of America and was
ordained as a rabbi in 2016 and also received a Master’s
in Jewish Educational Leadership. Following her
ordination, she returned to her hometown of Denver with
her family. Rabbi Amanda has worked in a variety of
Jewish organizations and synagogues of many shapes
and sizes. She proudly serves as part of the rabbinic team
at Judaism Your Way. Her Pandemic hobbies include
learning to play mandolin, reading all of the Outlander
series books, making ice cream, and creating art with her
two children. This is her first PLS.

Jerel has been married to Judy Shapiro for 42 years,
has 4 children, and 6 grandchildren. Jerel, who is semi-
retired, has been a businessman for the last 37 years
operating in parking management and finance. He has
been very active in many local Jewish organizations for
35+ years, is Shomer Shabbat, a daily minyan attendee,
and active in learning. This is his first PLS.

Judy is trained as a social worker. Always dreaming of
making aliyah, but never did, she is so thrilled to have a
daughter who made aliyah 7 years ago who is married,
giving Judy (and Jerel) 2 Israeli grandchildren, in addition
to 2 other children and 4 grandchildren in the USA, plus
one son in Vietnam. Judy tries to improve her Hebrew
language skills and Torah learning with weekly
classes. In addition to being an avid fiction reader and
needleworker, she volunteers diligently at her shul; her
passion is organizing women's activities that enhance
women's synagogue skills and participation. This is her
first PLS.
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1. Deuteronomy 26

2 ©93%

1 When you enter the land that the Lord your God is
giving you as a heritage, and you possess it and settle in
it, 2 you shall take some of every first fruit of the sail,
which you harvest from the land that the Lord your God
is giving you, put it in a basket and go to the place where
the Lord your God will choose to establish His name.

3 You shall go to the priest in charge at that time and say
to him, “I acknowledge this day before the Lord your
God that | have entered the land that the Lord swore to
our fathers to assign us.” 4 The priest shall take the
basket from your hand and set it down in front of the
altar of the Lord your God. 5 You shall then recite as
follows before the Lord your God: “My father was a
fugitive Aramean. He went down to Egypt with meager
numbers and sojourned there; but there he became a
great and very populous nation. 6 The Egyptians dealt
harshly with us and oppressed us; they imposed heavy
labor upon us.

7 We cried to the Lord, the God of our fathers, and the
Lord heard our plea and saw our plight, our misery, and
our oppression. 8 The Lord freed us from Egypt by a
mighty hand, by an outstretched arm and awesome
power, and by signs and portents. 9 He brought us to this
place and gave us this land, a land flowing with milk and
honey. 10 Wherefore | now bring the first fruits of the
soil which You, O Lord, have given me.” You shall leave
it before the Lord your God and bow low before the Lord
your God. 11 And you shall enjoy, together with the
Levite and the stranger in your midst, all the bounty that
the Lord your God has bestowed upon you and your
household.
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What does this narrative tell us about our national identity in particular and identity in

general?

How might you tell your own 4 sentence narrative?

2. Mishnah Sanhedrin 4:5 based on Munich MS

19935 12 AN XY 1D P10

For this reason, the person was created individually in
the world, to teach you that whosoever destroys a
single soul, Scripture considers that person as though
they had destroyed a complete world; and whosoever
preserves a single soul, Scripture ascribes [merit] to that
person as though they had preserved a complete world.
And for the sake of peace among creatures, that one
might not say to his fellow, ‘my father was greater than
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yours, and that the sectarians should not say, there are
many ruling powers in heaven; And to proclaim the
greatness of the Blessed Holy One: for if a person mints
many coins from one mold, they all resemble one
another, but the Supreme Ruler of Rulers, the Blessed
Holy One, fashioned every person in the stamp of the
first person, and yet not one of them resembles
another. For this reason, every single person is obliged
to say: the world was created for my sake
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Is this also a personal narrative? What kind of identity is

it shaping? What values are being

lifted up? Can you identify the literary structure?

3. Pahad Yitzhak, Rav Yitzhak Hutner, Shavuot 21:2

A:NI MY PN TN

The basic fact upon which the establishment stands is
that a “the person was created as an individual.” From
this foundational fact immerges two alternating
voices. The first voice declares: “All of us are the
children of a single father”, our family-tree can be
traced to a single human being. If so, clearly, all of us
are only partial sections of a single unit, and each of us
are nothing more than segmented pieces of a single
wholeness. This is a faithful source of the unity of
humankind. However, the second voice declares: The
nature of the one who births is in the child. Since the
head of our family-tree is a single human being, as a
matter of course each one of us is imprinted with an
aspect of the uniqueness of our origin. “Flesh and
blood people press many coins from the same seal,
and they are all identical, while the Holy Blessed One
molded all human beings with the seal of the original
person, and there is not a single one who is like their
fellow.” And thus, this is a faithful source of the
uniqueness of the human being. The result is that the
very foundational fact that “the person was created
as an individual” gives birth to two alternating
descendants. We have a common source to both the
unity and the uniqueness of the human being.
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What messages from the Mishnah are amplified by the Pahad Yitzhak? How and when do
you experience human unity and uniqueness? How do you experience the relationship
between human unity and uniqueness?

4, Bamidbar Rabbah 2:3

J:aNa9 9392

The Blessed Holy One loved them with a great love in
making them flags like those of the ministering angels,
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so that they would be recognizable. From whence do
we know that this is love for Israel? As Solomon said
(Song of Songs 2:4) “He brought me to the banquet
room And his banner of love was over me.” When the
Blessed Holy One was revealed on Mount Sinai, twenty-
two myriads of angels descended with God, as it says,
“God’s chariots are myriads upon myriads, thousands
upon thousands” (Psalms 68:18) and all of them are
made of flags upon flags, as it says, “flagged among the
myriad” (Song of Songs 5:1). Once Israel saw them
composed of flags and flags, they themselves started
desiring flags. They declared “My God, we want to be
made flags like them.”..The Blessed Holy One said,
“Just as you have desired to make flags, on your life, |
will fulfill your request, as it says “God will fulfill all of
your requests” (Ps. 20:6)
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5. Netivot Shalom, Parshat Bamidbar p. 14

Y X a1MIa DYV Mavm
NANN

With reference to this [midrash], just as in earthly
kingdoms, the flag functions to single out each nation
for itself, and it is for this reason that every nation has
its own flag. Similarly, beyond the general flag, every
military unit and the like has a special flag, because
each one has a special function which singles it out from
other units. The flag is the symbol of the special
function of each unit. And every soldier has a special
symbol reflecting their connection to that unit.

For this reason, the angels have many levels, such as
melakhim, seraphim, hayot, and ofanei hakodesh, and
every single one of them has unbounded special
functions. And that is the idea of the flags for the
angels, as indicated by the midrash: “Michael together
with his flag, Gavriel together with his flag,” that
everyone has a special path in Divine service through
which they service the Blessed God.

Thus, Israel desired that they should be made flags--
because when Israel saw the innumerable mass of
angels, flag after flag; that every one of them is
connected to their special mission. They too wanted
clarity to know their function and purpose like angels.
Because the worst thing is when a person wanders
without any mission or purpose in their world, and they
have no idea why they are alive or what their work is in
this world or why they have been placed in the world.
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And this is why the Blessed Holy One said to them: “By
your lives! | will fulfill your wish,” and with this in mind
the matter of the flags of Israel points to the special
function of every Jew on earth. Every Jew is designated
a particular mission in fulfilling Divine will for which
they were put on earth. And that person should know
what their mission and purpose isin the world. And this
is the expression of God’s tremendous love for Israel
that was revealed through flags, as it says “his banner
of love was over me”—and they made them flags for
My name, demonstrating that they are My children and
My army. For the great love the Blessed Holy One has
for Israel is the clarity to know the purpose and special
mission of the Jew in their world, which is the
significance of the flags.

And that is the eternal subject of this Torah passage,
that begins with a counting of the children of Israel to
demonstrate that every Jew is a small world to
themselves; as we have explained about the verse
[enumerating Israel] “by their clans, according to their
ancestral houses, telling their names” [Numbers 1:2]
which hints that every Jew has a name and narrative
unto themselves including a special purpose and
mission for which they are put in this world.

TP MOON IONRDY ,MN OYIYa
ANNYH

DOMN N7aPN DNY N DT ON
SYY DMONUND  NDNHD INY
oV OOXTN P NI M NYT
YYD DY TNYPNIN PPN DY IR
DTIYN OTINY DOV NMINTR DY
NN NN NONY NNMDN MNHY
NYTO POV, 00D T MYNOY N
NN ,09Y2 YT YPPIN N
SNV N NANNR DTN DY "HVIaNn
MNIWY N ,DDXTA NIV
D)7 DNMIN WY NIANN DY IDIT
JIN OMINANY 22 ONY NND dNYD
72PN J2NY AN NNV
TPON NN NYTY MPNIAN NN
LNV YT DY TRYHN NI
.DYDXTN MYNYN NY

TIT 5Y T DY NPNNI PIY I
N1 990N NONNNY [, NTAYN
NI O Yow MMnD DN
1INIV D HNINY N9 OP DY
n2aY DNINAWND 2INON NN
D TMNY ,MNY 9901H2 DMIAN
1ANY 92 990D DY W YT DD
T 0NOY OXTNYN T DPaM
....09YY

And it is especially possible to understand this matter
on the Holy Shabbat, as mentioned in the Shabbat song
“All who sanctify the seventh day”, because all week a
Jew is distracted and confused without calm of mind,
and thus does not have the clarity to know their camp
and flag. Only on the Holy Shabbat [MHK: or the Pardes
Winter Learning Intensive] do they have that clarity and
calm.
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What are the multiple identities/flags that you wave that give you a sense of mission and of

being loved?
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1) From: Lessons on Lekutei Moharan Torah 6

Sometimes we try to gain focus in prayer through the power of thought and then an
interesting thing happens. | say ‘Lord, open my lips...” and then | focus, meaning that | think
about the words which | just said. | say the words twice — one out loud and another time in
thought. Since | can feel the emptiness in this action, | try to gather myself but despite the
efforts | make to focus, my hands always remain empty because kavana is not a power of
thought or of speech, it’s not even a power of will. It is total identification (with what | am
saying.) This is the meaning of the expression ‘from the depths of the heart.’
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2) Ibid - 31

In the current conception, the postmodern, a third perspective on existence is developing: the
outlook of ‘nothing,” which raises deep doubts about the subjective conception. First to
crumble was faith in Gd, and with the disintegration of idealism faith in the world was
extinguished, until in the end even the subject, in the sense of an ‘I’ which unites all of the
aspects of personality around it, also crumbled. We have arrived at the age of ‘the death of
the subject’ which characterizes the postmodern discourse. What began as denial of Gd's
presence became rejection of the objective reality of the world and has culminated in denying
the existence of the ‘I’. This process can lead to a sort of nihilism, since there no longer exists
any absolute anchor up which faith of any kind can be built, since even the subject is now no
longer a real anchor. In truth, we could say that there is a blessed result of this third phase: it
offers one profound liberation from any category which by its very nature limits them. The
next step of this freedom can be the exchange of negative, nihilistic freedom whose meaning
is in a total absence of anchor, for a freedom which expresses humanity’s ability to build a real
world. In this, we become partners with the Holy One in the act of creation — created becomes
creator. Postmodernism undermines the ‘reality principle’ as a the sole measure, exchanging
it for the pleasure principle, meaning that objective, measurable existence is not of necessity
the litmus test for reality. Postmodernism no longer accepts the modernist stance of
opposition between ‘scientific rigor’ and the ‘fantasy of faith.” One could turn this into heresy,
negating both science and faith together as meaningless constructs; but it is also possible to
claim the opposite, that the human ability to create reality, in context of faith and of science,
is completely unbounded.

When it comes to education, much of the religious community has taken hold of the Chassidic,
subjective approach to faith. The new postmodern winds have yet to penetrate this
community, which explains its heavy emphasis on establishing and developing one’s inner
world in order to strengthen their faith. The stress is on an existence which is not empty, on
the life as meaningful and substantive. Nonetheless, it appears to me that we must move on
to the coming phase, ‘the phase of foundation,” in which faith is the creation of a world, one
which is not imaginary and certainly not illusory, but rather real. In our prayer we can already
achieve an understanding that our prayer creates reality. At this stage we have arrived at the
connection between faith and covenant: covenant means having faith in the reality of faith.
Faith as ‘malchut’ is bound up with covenant as ‘yesod,” since it births and shapes reality.
Strengthening the subject in their faith is not simply a matter of emotional reinforcement
which gives them a sense of personal existential meaning, but rather it is an actualization of
faith which requires that one take a decision, and walk with this decision knowing that it is
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reality. The deep principle is that if one desires to have faith, they must live according to that
faith and if they do not it will be weakened, transforming from reality to possibility. This is the
covenant which follows in the wake of faith.
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3) From: llluminating the Entrances: At the Threshold of Academia, p.201-208

The fourth model, which for certain reasons is the most exciting, is the model of multiple
identities. That is to say, openness to the academic world not only allows for the acquisition
of certain tools and a language which can serve to clarify and deepen the religious world and
its language, it actually creates an impossible meeting between worlds...The
compartmentalized believer lives in two world — the secular/scientific and the religious — and
this is accomplished by opening an unbridgeable chasm between them. They will never be
brought into meeting. This type of believer does live in a contradiction, but it is one which
dwells outside of the self, never touching the subject or their personal identity. This is not the
case with the model of multiple, divergent identities who brings these worlds together with
one another and is not prepared to recognize compartmentalized standards or different
planes of truth. One could say for a believer who lives the model of multiplicity, the two poles
of religion and secularism are both found on the religious plane. This is not a double identity,
half religious and half not, a doubling whose price, as we have seen, is either an abstraction
and deterioration or even self-deception. This is an identity which lives duplication as a
productive strain —not as a meaningless stress but as a religious tension...This is not Rav Kook’s
vision of harmony, but rather its opposite: each world is manifest in its fullness and the more
distant each world is from the other, the more the explosive religious potential of a meeting
between these two elemental forces increases... it conducts a complex, and sometimes even
schizophrenic, web of relations between them. As a result, a new type of religiosity has come
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into being in our day, one which cannot be defined by its position on some sort of graph but
rather exists scattered among several different, and even strangely incompatible, centers.
This is a religiosity which does not define itself with the standard terminology, allowing for a
texture of non-standard identities which integrates different worlds in a way which is not a
way, bringing into being a personal depth of faith in which, in my opinion, is hidden the
possibility for religious redemption...

This approach must of course be balanced with a posture of “guarding the covenant,” with a
capacity for deciding to be whole with my faith and way of life, a wholeness which in a
paradoxical fashion allows for openness and even a critical approach. A word of explanation
— | am not naive when looking at this possibility, and | can relate to Rebbe Nachman’s anxiety
for his chassidim which led him to advise simplicity and flight from “intellectual
investigations,” as he called them. Nevertheless, | do not believe it is possible to prevent the
meeting of worlds. All | can say is that one who seeks the truth in honest, humility and
modesty, one who truly lives a life of seeking the Divine, is assured that he will not stumble.
There is no possibility today of real religiosity without an awareness of and encounter with
academia...

Of course, one should be critical and ask — won’t this reflection, critical perspective, self-
analysis and the stormy encounter with other worlds lead inevitably to religious weakness? In
the eyes of many, this is an unstoppable process. As | said, the danger exists — but religious
weakness is far from inevitable. The real question is: how meaningful and rooted is our
Jewish/religious life? To what degree are our goals, aspirations and desires actually Jewish,
drawn deeply from the Torah? Is our encounter with the Divine a real encounter? How much
does our life draw its sustenance from the tradition? What is really of interest to us? In simpler
words — what do we think of when we get up in the morning? Does our satisfaction, the
pleasure we take in life, flow from good deeds, from acts of chesed, from learning Torah and
keeping the commandments? The answers to these questions are what will distinguish
between someone whose religiosity is shaken by academia and one whose academic
knowledge will actually enrich them — they, and not the encounter with the academic spirit
itself.

Has someone who never left the ‘four cubits’ of the world of Torah ever accepted upon
themselves the yoke of the kingdom of heaven in such a fashion? | am going to go out on a
limb and say that the academic perspective is a threat specifically to the religious person who
doesn’t actually have faith, the one who has never really accepted the yoke of heaven. It
threatens those who are religious out of habit, or from submission to an educational or social
framework. In contrast, real religiosity has nothing to fear because its faith is a product of an
acceptance of the yoke which nothing more than an acceptance of oneself which cannot be
shaken. Perforce this stance is more open to everything occurring and existence. If this is so,
then the faith of which we are speaking is not a faith in something but rather one which is
fundamentally a movement of self-acceptance, of recognizing the deep point of eros within
the covenantal relationship. It is a faith which gives one freedom to integrate, combine,
translate and connect in ways which our ancestors never imagined. This covenantal
relationship flows from the fact that the persistence of faith is not contingent on some faithful
act of one individual or another, since its roots are far deeper than the consciousness of those
who carry it — it appears as a reality. Only then can one achieve wholeness with their faith and
their way of life, a wholeness which itself is a necessary precondition for the invigorated
religious phenomenon laid out here.

To clarify, we are not speaking of faith as some independent essence, something which one
finds after stripping away all of the superfluous husks overlaying their true and enduring
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identity. Rather, this is faith as ‘life-form,” - whatever its identifiable source: social construct,
linguistic convention, national heritage — that which survives every various reincarnation of
identity. That is to say, some insignificant remnant which cannot be nullified or digested,
which breaks down dichotomies and defined identities, preparing them for encounter and
creativity. This is not a faith which can be found at the pole of some fixed image and is not
part of any “wholeness,” it can not be categorized and therefore it finds expression most often
through non-conformism. Before our very eyes ecstatic and multi-cultured personalities are
sprouting up, who cannot be located on any continuum because their faith grows out of a
much deeper place, from times gone by.

The faith being described presents itself as a remnant, as a psycho-theological symptom of
inexplicable stubbornness; as a readiness to be the world’s “sucker” through saying “this is
how | am and this is how | want to be” without any visible cause. This is a keeping of covenant
in the deepest sense of the term: the covenant is itself the eros, which is the deep
understanding of the miracle of the jar of oil stamped with the seal of the High Priest — ones
wholeness with themselves, with who and what they are. This is a wholeness in the light of
which one need not lock themselves into a particular place; they are able to be what they are,
everywhere and anywhere.

| must note that this mode of self-acceptance runs counter to the efforts of religious society
to “guard and keep,” to keep the kippah on the head, to keep people praying, wearing tzitzit,
tefillin, etc... This is an effort which turns religiosity into a forced posture, one which lacks
spine and independence, which is itself one of the causes of the spiritual decline of the
religious community. A religion which conceives of itself as waging a war of survival is a
religion that lacks depth and roots. In contrast, a religious existence rich with eros, expressed
through the Chabadnick’s tautology of ‘l am who | am —which is an inner aspect of the highest
will;” that dimension which is found ‘beyond and in addition to meaning,’” the dimension
taught of in the Chabadnick discourse ‘I cannot be grasped by name, and no letter nor line
hints to Me at all...” An existence like this is sure of eternity, partaking of the promise “I will
be that which | will be...” (Shemot 3:14)

In any event, this is a characterization of the faithful at their best, of one for whom keeping
the covenant is an act of faithfulness to their eros, to that which truly matters and involves
them in the present. This sort of faithfulness allows for an exciting and impossible encounter
between parallel and contradictory worlds.

k%

The verse in Habakkuk says “...the righteous live through their faith,” (Habakkuk 2:4) meaning
that faith flows from one’s acceptance of its presence in their life. This is a readiness to live
that which the Creator gives to us. On this level, the motion of the faithful has its source in
humility, in nullification and in not knowing. All of these open one to joining with what is, with
that which has been given them, and to arriving at unity and a self-identity; an identity which
is not a comparison between a one’s concrete manifestation and an image, symbol or ideal
which exist outside of oneself, but rather a revelation of self as one is, without anything
beyond — this is who | am.

‘The righteous live through their faith,’” to the extent that this is one’s faith, be it what it may,
then one will live.

414




The Jewish Calendar — Particularity vs. Universality

Pardes o119 Michael Hattin
Institute of Jewish Studies michaelh@pardes.org.il

Pardes — PLS — “Seasons of the Soul” — M. Hattin
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Leviticus 23 4 These are the set times of the Lord, the sacred occasions, which you
shall celebrate each at its appointed time: 5 In the first month, on the fourteenth day of the
month, at twilight, there shall be a passover offering to the Lord, 6 and on the fifteenth day of
that month the Lord’s Feast of Unleavened Bread. You shall eat unleavened bread for seven
days. 7 On the first day you shall celebrate a sacred occasion: you shall not work at your
occupations. 8 Seven days you shall make offerings by fire to the Lord. The seventh day shall
be a sacred occasion: you shall not work at your occupations...

39 Mark, on the fifteenth day of the seventh month, when you have gathered in the yield of
your land, you shall observe the festival of the Lord [to last] seven days: a complete rest on the
first day, and a complete rest on the eighth day. 40 On the first day you shall take the product
of hadar trees, branches of palm trees, boughs of leafy trees, and willows of the brook, and you
shall rejoice before the Lord your God seven days. 41 You shall observe it as a festival of the
Lord for seven days in the year; you shall observe it in the seventh month as a law for all time,
throughout the ages. 42 You shall live in booths seven days; all citizens in Israel shall live in
booths, 43 in order that future generations may know that | made the Israelite people live in
booths when | brought them out of the land of Egypt, | the Lord your God.

Pesach EXODUS FROM EGYPT 15 Nissan Matzot
Shavuot (REVELATION AT SINAI 6 Sivan Learning)
Succot WILDERNESS WANDERINGS 15 Tishrei Booths
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Exodus 23 14 Three times a year you shall hold a festival for Me: 15 You shall observe
the Feast of Unleavened Bread—eating unleavened bread for seven days as | have commanded
you—at the set time in the month of Aviv, for in it you went forth from Egypt; and none shall
appear before Me empty-handed; 16 and the Feast of the Harvest, of the first fruits of your
work, of what you sow in the field; and the Feast of Ingathering at the end of the year, when
you gather in the results of your work from the field. 17 Three times a year all your males shall
appear before the Sovereign, the Lord.

Pesach AVIV Spring Barley harvest
Shavuot KATZIR Early Summer Wheat, first fruits
Succot ASSIF Fall Ingather produce

Typical
full moon
Earth-sun

orbital plane

Typical
new moon

Astronomical Values in Halakha

Solar Year — 365 days, 5 hours, 55 minutes, 25 25/57 seconds.

Lunar month — 29 days, 12 hours, 44 minutes, 3 1/3 seconds (D0'77n a"xwn).
Lunar Year — 1 lunar cycle X 12 = 354 days, 8 hours, 48 minutes, 40 seconds.

Intercalation — 12 regular years + 7 leap years (0"7TX n"12) = 19 solar years!
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True Astronomical Values

Solar Year — 365 days, 5 hours, 48 minutes, 46.069 seconds.
DISCREPANCY — 6 minutes, 39.37 seconds per year = 1 day per 216 years.
Lunar month — 29 days, 12 hours, 44 minutes, 2.841 seconds.

DISCREPANCY — 0.492 seconds per month = 1 day per 14,000 years.


https://www.google.co.il/url?sa=i&source=imgres&cd=&ved=2ahUKEwjU1uzHz5reAhUL-aQKHXNkBEsQjRx6BAgBEAU&url=http://45.32.164.46/earth-orbit-and-seasons-diagram.html&psig=AOvVaw2PHPrjq9c5oblB-RnDtWTc&ust=1540317388187080
http://faculty.icc.edu/easc111lab/labs/labk/prelab_k.html
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http://mg.alhatorah.org/Devarim/16#10
http://mg.alhatorah.org/Shemot/23#14
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Commentary of R. Moses b. Nachman, 13'" cent. Spain) to Shemot 23:16

“The festival of the harvest of the first fruits of your labors” — | do not know why the
text refers to the holidays with the definite article, since they had not been
commanded or mentioned until now. The verse should have said “you shall observe a
festival of harvest...”, just as it says in Devarim concerning “a festival of weeks”.
Perhaps, since it stated “celebrate a series of three festivals yearly” and then explained
concerning the festival of Matzot in the month of spring, therefore the section
continued by stating “celebrate the other one as well, so that it should be a festival of
harvest, and observe also the third, to be a festival of ingathering as the year ends.”

All of them, then, relate to the produce of the field, to give thanks to the Lord who
maintains the seasonal cycles and brings forth bread from the earth, in order to satiate
a hungry soul and to fill it with goodness. Therefore the verse states: “appear before
God the Master”, for He is like a master who sustains His servants...

Commentary of Rabbi Avraham Ibn Ezra (12th cent. Spain) to Ex. 12:1

...In truth, the concept of “year” pertains only to the sun, for it is responsible for the
seasons of fall and spring, summer and winter. Consider that the sun is located at the
beginning of the constellation of Aries — after traversing its sphere for 365 % days
(approx.), it will once again return to its starting point. For this reason, it is called
“Shana” (nmw). However, the moon has no “year” at all, just as the sun has no
“months”, for no solar renewal happens over a month. Renewal applies to the light of
the moon and for this reason it is called “Chodesh” (wTn) and “Yerachim” (n'n"),
because its light is renewed. We know from certain proofs that the moon has no light
of its own — its illumination is from the sun. For this reason, a lunar eclipse can only
take place when its position is opposite the sun, at night and in specific locations.

Because the Christian year is solar and they noticed that 12 lunar renewals take place
during a solar year, they divided the year into twelve units and called each a unit a
“month”. But this approximation is only a construct and not an astronomical fact. As
for the Moslems, their holidays depend upon the lunar months — the beginning of the
month is determined by the eve of the sighting of the new moon. They too noted that
12 lunar months elapse during a solar year. This is an approximation. There is only an
11-day difference between the two and the Moslems therefore mark time by lunar
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years. Every year, their festival (Eid al Fitr) retreats by 11 days, such that 33 solar years
equal 34 lunar years. However, these constructs do not reflect astronomical facts.

In His Torah, God commanded to observe His festivals in their correct seasons. The
Torah says: “Observe the month of spring to offer the Paschal sacrifice to God” (Deut.
16:1). So too, Shavuot is called the “harvest festival” (Ex. 23:16) and Succot is called
the “festival of ingathering” — harvest and ingathering both depend on the spring.
Pesachis observed at full moon and so too Succot. He commended us to observe lunar
dates for solar festivals!

Moshe did not indicate in the Torah whether we are to count 12 months or 13, but
only that we should begin to count from the month during which spring begins. It is
the first month whether the year contains 12 months or 13. This is what is written:
“the second month” (Num. 10:11), “the third month” (Ex. 19:1) etc. Nissan, lyar, Sivan
and all of the other names are not Hebrew but rather Babylonian. These names only
occur in the books of Chagai, Zechariah, Malakhi, Daniel, Ezra and Esther, because by
then they were in exile...
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1) Midrash Pslams, 12 [900CE, Land of Israel]
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Rabbi Yanai said: The Torah was not given in a clearcut manner,
rather on every statement God said to Moses, He would say forty-
nine reasons (panim, lit. faces) the matter could be pure, and
forty-nine reasons why the matter could be impure.

He (Moses) said to Him, ‘Master of the Universe, when will we
know the truth of the matter?’

He said to him (Moses): ‘Go according to the majority (Exodus
23:2): if the majority rules itisimpure —itis impure, if the majority
rules it is pure — it is pure.
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2) Deuteronomy - 21:1-9

V-N:NI - ©927 (2

1) If, in the land that the LORD your God is assigning you to
possess, someone slain is found lying in the open, the identity of
the slayer not being known, 2) your elders and magistrates shall
go out and measure the distances from the corpse to the nearby
towns. 3) The elders of the town nearest to the corpse shall then
take a heifer which has never been worked, which has never
pulled in a yoke; 4) and the elders of that town shall bring the
heifer down to an ever flowing wadi, which is not tilled or sown.
There, in the wadi, they shall break the heifer’s neck. 5) The
priests, sons of Levi, shall come forward; for the LORD your God
has chosen them to minister to Him and to pronounce blessing
in the name of the LORD, and every lawsuit and case of assault
is subject to their ruling. 6) Then all the elders of the town
nearest to the corpse shall wash their hands over the heifer
whose neck was broken in the wadi. 7) And they shall make this
declaration: “Our hands did not shed this blood, nor did our
eyes see it done. 8) Absolve, O LORD, Your people Israel whom
You redeemed, and do not let guilt for the blood of the innocent
remain among Your people Israel.” And they will be absolved of
bloodguilt. 9) Thus you will remove from your midst guilt for the
blood of the innocent, for you will be doing what is right in the
sight of the LORD
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2a) What do you think is the purpose of this strange egla arufa (breaking of the heifer’s neck)

ritual?

2b) Verse 7: What are the elders of the city declaring in this statement?
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3) Mishnah - Tractate Sotah 9:6 1:0 NIV NIVN — MYN (3
The elders of that city wash their hands with water in the place | 1772 DX Y301 YN ANIN NP1
where the heifer's neck was broken and they say, “Our hands | /123¥ 2¥ N7y DipH1 O3
have not shed this blood, neither have our eyes seen it” ‘:‘;19’\:)12: ;{J;;r;;,;?ﬁl’_’lcg;‘?;ﬁ
(Deuteronomy 21:7). But did we really think th?t the elders of ],‘,} A ;Ql?'?\.’.) ”_mby 133'1)’7 b)l
the court are shedders of blood?! Rather, he did not come to N2 NYY N?E' 9716 '6,)_3-! 3991¥
us and we dismissed him and we did not see him and let him | ym33589 N9 9733909 wﬁ[??

go. « ITINYDY

3a) What question does the Mishnah ask about the elders’ declaration of innocence?

3b) To whom do you think the elders of the city are referring when they say, “... he did not
come to us and we dismissed him, and we did not see him and let him go?”

4) Talmud Yerushalmi Sotah 9,6 VYD YWY TINvN (4
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The Rabbis of here (Eretz Yisrael) took the text (Deuteronomy 21:7) N»IP PN NONT NI
to refer to the slayer. The Rabbis of yonder (Babylon) took the text PINPINT PIAN AN
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to refer to the slain. NP PN NOMT P
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The Rabbis here took the text to refer to the slayer. That no one T 9Y NI NIV : 3NN

came within our jurisdiction whom we discharged and failed to put N9 171377 N9 17109

to death, that we overlooked him and neglected to bring him to PNIYNPYY INNNINI 1NN
justice. DT HY
The Rabbis yonder took the text to refer to the slain: There came NI PN 1PNT PN
no one within our jurisdiction whom we let go without providing W OY NI NI )M
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him with an escort, whom we overlooked and left without a
livelihood (food).

4a) About what do the Rabbis of Eretz Yisrael (Talmud Yerushalmi) and the Rabbis of Babylon
(Talmud Bavli) DISAGREE concerning the declaration of the elders?
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4b) About what do the Rabbis of Eretz Yisrael (Talmud Yerushalmi) and the Rabbis of Babylon
(Talmud Bavli) AGREE concerning the declaration of the elders?

5) Seforno (Deuteronomy 21:7) [1475-1550, Italy] (Y:N5 ©924) 199990 (5
“Our hands did not shed this blood” — We did not leave any known | M1 NOVW N39W NI 17
murderer in the land. (NIN2 O NND YT OW

M PN NOWINT N9 1
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“Nor did our eyes see it done” — This was not in a place that people
saw. For if people had seen it, they would have risen up and spoken

5a) Based on Seforno’s first comment, do you think that his approach is more aligned with the
Rabbis of Eretz Yisrael or the Rabbis of Bavel? Why?

5b) What new dimension does Seforno raise in his second comment?

6) Malbim (Deuteronomy 21:7) [1809-1879, Ukraine] (?:N5 ©9349) ©7%abn (6
That we were not indirectly instrumental in this murder | N¥72 X173 1327 KO 79.929W NI 1)
on account of not providing the murderer with food for | 2% NX1IND 1NN VNI NIV 7Y NI NN
the lack of which he was driven to commit this capital 2;{\))‘73'\:))1”;;31::;1??3)11\32)73;;;)31;’;2
crime or because we did not provide the victim with an !

, DIPNA TN T NI NYNINY NN NN
escort that he should not go alone in a place of danger. 9D

6a) Do you think that the Malbim’s approach is more aligned with the approach of the
Rabbis of Eretz Yisrael or the Rabbis of Bavel? Why?

6b) According to the Malbim, who is a victim of neglect in this scenario and why?
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7) Rashi [1040-1105, France] on Talmud Bavli Sotah 45b 11N NVIV 2533 TSN »/YH (7
“He did not come to us and we dismissed him” — the | Y190 /D)2 — NIV WD NI N
Talmud explains that he was not killed through us, that we N2 129Y RO DT N NN NI

sent him away without food and so forced him to turn MMM NI MLV D FY 377
T2 59 MYIIN IR DLOYY TINM

highwayman, through which he was killed.”

M

7a) According to Rashi’s commentary on the Talmud Bavli, what would have been the tragic
outcome had the elders sent away a desperately hungry person without providing that person

with food?

7b) In what way are the comments of the Malbim and Rashi similar to each other and in what

way are they different?

8. Models of Crime Prevention — adapted by Sefi Kraut from “Situating Crime Prevention:
Models, Methods, and Political Perspectives” by Robert White, 1996.

Approach #1 Approach #2 Approach #3
Key Concept crime control social problem social justice
CP Main Strategy opportunity reduction opportunity political
enhancement struggle
Main Crime Focus conventional “street” conventional crimes of the
crime “street” crime powerful;

Conventional
“street” crime

Concept of Criminality

rational choice

individual or social

marginalization,

pathology social
alienation,
market
competition
CP Method/Strategy protection, surveillance correct deficits, social
improve empowerment,
opportunities reduce
inequality
Role of Community auxiliary to police self-help, social change
community agents

development

Limitation of Model
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1. Women Are a Separate People Bereishit 6

0377007 DY7RY I ITATA A 0'HD pTX YN D3 03 N7in ngK

These are the generations (toledot) of Noah, Noah was a righteous man... Noah walked with God.

Buber, “The Question to the Single One”

And indeed a man can have dealings with God only as a Single One... This the Old
Testament... expresses by permitting only a person bearing a name... (such as) Noah, to have
dealings with Elohim.

2. Genesis 12

AANI 7T 137 AWYNI (3) IO TN YIRDTIN AR AN ANT2IR0 J¥IND 37717 DIANCIR It N
[NTND NDAWA 92 92427220 WK 37700 9130 D21N () 00702 AL ARY TN

The Lord said to Abram: “Go forth from your land, from your birthplace, from your father’s house
to the land that | will show you. | will make of you a great nation, and | will bless you; | will make
your name great and you shall be a blessing... and all the families of the earth will be blessed
through you.”

Genesis 14
2V DAY Ta! D790 N
... he told Abram the Hebrew [lvri]...
Midrash Bereishit Rabbah
TAN 12VUN RIN1TTAK 12VYN 1712 D71VN0 22 MNIK QTIN' 120 ...MN2VN D1ANY

Rabbi Yehuda said, “All the world was on one side and he was on the other...”

3. Genesis 11

|2 DY 127 NYYII, D'MWL IYR17Tan W 117 N2 020 NNYL..D TN DT, N0 N9 L yIRD 22 '
IYIND 72129 2V ,'D DY) DY YIRD 72 N ,'N 222 DY 12 ,722,ANY K1 12 7V ...Y9)

And all the earth was of one language and of one set of words... And they said, “Come let
us build a city and a tower...and we will make a name for ourselves, lest we scatter...
Therefore, He called its name Babel, because there the Lord confused the language of all
the earth and from there the Lord scattered them over the face of all the earth.
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Ha’amek Davar (Naftali Zvi Yehuda Berlin, 19" century, Volozhin)

We must understand what they were afraid of [and that is] that some would leave for
another land. This was certainly connected to the "devarim ahadim" among them, as they
feared that since not all human thoughts are identical, if some would leave they might adopt
different thoughts. And so they made certain that no one left their enclave.

4. Mishnah Sanhedrin 4:5
.N1AN7 NNIT [Nn TRKR I'RIEJIPNIN OTR W IANINA 0T 22 VA n'"apn
God imprinted each person with the stamp of Adam, and no one person is like another.
012N DX T*2I0 NN NN NIT2M N2R1...01Y NNA |2 0Y DY NT72iR NN

This is the line of Shem. Shem was 100 years old... this is the line of Terah; Terach begat Abram.

5. Exodus 1

(2127 2w (2) :0TINY 17 [IUNY 2R (Q) N N WK APY N NRNIYA 082D XYY 102 NN noxg (R)
221901 NRii (1) :01¥N NI 01N WO DAY ApY! T IRYT W92 72 il (D) NI TR N9 [T (T)
WTN 770 041 (N) :DNR YIRD K771 TR TRA2 ARYVA 121X 19 281! 122 (T) :RI0D 1T 231 1K

[2 17 NN2NN2 N2 (') H13AN DIXYI 11 781! 122 0V NN iRY 28 N (D) :q0i' X UT! K27 1WNK 011X 2V
0'oN Y 1Y WL (RY) :YIRD R N7V1H12 DN711HINIY 2V KID D2 D11 NNN70 MIKIPN 12 Nil N
XA Y9! 21020 12 INR V! WK1 (21) 00NV DRI DNA X U197 NIADA MW |24 D7102 Ny [vn?
7221 D272 N YR NTAWA DU DR ML (T) 192 7KW 192 NN DY ATV (1) 2! 192 1990
NNR) DY WX NN NT7107 DIYN 320 QN (1D) 7192 DN T WX DNTIY 72 NN T2 NTAY

NI N2 OXINK AN NN |2 DX DIND 2V NN N2V DX [2T2'2 IR (TD) :ny1a NI 0OYl gy
70 KL (NY) 017210 NN J4NNL DN 729 [ 13T WK 1Y K71 DR N NT200 [N (1) i)

D22 N7 12 N2 78 NT2:00 NNAL (DY) 07210 DK JMDAEND 12T (DY YIT (07 N NT?!07 DNXD
{TND ANYYAL DY 1) TTPI0? 0173 2041 (3) HT20 NTZID 78 RIAN DR N3N NN 12 NNWH NYRD

MIN'D Ti240 |20 72 K7 iRV 727 nb1a 111 (22) :0'N2 DR7 WY 007K NN NT?N0 RT3 0 (K])
MDA NAD 7211N2YR

These are the names of the children of Israel who came to Egypt; with Jacob came each
man and his household. Reuben, Simon, Levi and Judah; Issachar, Zebulun, and Benjamin;
Dan and Naphtali, Gad and Asher. And all those who issued from Jacob were seventy, and

Joseph was in Egypt. And Joseph died, and all his brothers, and all that generation. And the
children of Israel were fruitful and they and they swarmed and they increased and became
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very mighty, and the earth was filled with them. A new king arose over Egypt, who did not
know Joseph. And he said to his nation, “Behold the nation of the children of Israel is greater
and mightier than we are. Come let us deal cleverly with them [lit. him] lest they [lit. he]
increase, and it will be when war occurs that they [lit. he] will join our enemies in fighting
us, and rise up from the land.” And they placed taskmasters over them [lit. him] to oppress
them [lit. him] with their burdens; and they [lit. he] built storage cities for Pharaoh, Pitom
and Ramses. But the more they oppressed them [lit. him], the more they [lit. he] increased
and spread out, so they came to dread the Israelites. The Egyptians enslaved the children
of Israel with hard labor. And they embittered their lives with hard labor, with mortar and
bricks and with all kinds of work in the field—they enforced all labor ruthlessly.

The king of Egypt said to the Hebrew midwives, one whose name was Shifra and the other
whose name was Puah. And he said, “When you birth the Hebrew women and you see them
on the birthing stools, if it is a son kill him, and if it is a daughter let her live.” And the
midwives feared God, and did not do as the king of Egypt had said to them, and they let the
children live. The king of Egypt called to the midwives and said to them, “Why have you
done this thing, letting the children live?” And the midwives said to Pharaoh, “The Hebrew
women are not like Egyptian women: they are vigorous. Before the midwife can come to
them, they give birth.” And God dealt well with the midwives; and the people multiplied
and increased greatly. And because the midwives feared God, he established households
for them. Then Pharaoh charged all his people saying, “Every boy that is born you shall
throw in the Nile, but let every daughter live.”

6. Exodus 2

N22 W2 NN T20 NN ANRIALNROAL ... IR 7V YM? QU193 na TINL..H2 DA DX NRYLYR DA WK 921
0T DMYN T2 INRAL Y 7hnn)

A man of the house of Levi went and married the daughter of Levi. The woman conceived
and bore a son; and... she hid him for three months. When she could hide him no longer,
she took a wicker basket... And she put the child into it and placed it among the reeds by
the bank of the Nile. And his sister stationed herself at a distance, to learn what would be
done to him. The daughter of Pharaoh went down to bathe upon the river.... She saw the
basket...when she opened it, she saw that it was a child, a boy crying. She took pity on it
and said, “This must be a Hebrew child.”

Rashi
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112 YIN7 1IN 2V Y19 NA TINEINRIAI X1pARn 010 - IR 2V ym?

To bathe upon the river. Transpose the verse and explain it: “And the daughter of Pharaoh
came down to the river to bathe in it.”
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They Did What? A Look at the Story of Judah and Tamar

Judah was the fourth son born to Jacob and Leah.

In the previous chapter of Breisheet

(Genesis), we found Judah speaking up in favor of selling his half-brother Joseph to Midianite
passers-by rather than killing him. In chapter 38, we are asked to focus on Judah and his
personal life, as he attempts to find a suitable marriage partner for his sons. In Hevruta, | ask
you read the chapter together and discuss (among other issues) the following questions:

I.  Who is Tamar to you?

i. How do you think that she is depicted in the narrative — positively,

negatively, neutrally?

ii. Is Tamar a good role model for her readers? Why or why not?

II. Who is Judah to you?

i. How do you think that he is depicted in the narrative — positively,
negatively, neutrally? [Unlike Tamar, there is much more material
throughout our Biblical text on Judah, so for our purposes, | ask that
we focus our thoughts and feelings only on what is reported in this

chapter of the Torah.]

ii. IsJudah a good role model for his readers? Why or why not?
Ill. Does the text attempt to influence our feelings/thoughts toward these two

characters?

i. What role does the Narrator play in influencing the readers’ opinions

of the two main characters?

When we return to the classroom following our Hevruta work, we will have a chance to share
feelings, thoughts, questions, comments, etc., as we together reflect on the effects created

by the Biblical text.

Genesis 38:1-30

1.About that time Judah left his brothers and camped
near a certain Adullamite whose name was Hirah. 2.
There Judah saw the daughter of a certain Canaanite
whose name was Shua, and he married her and
cohabited with her. 3. She conceived and bore a son,
and he named him Er. 4. She conceived again and
bore a son, and named him Onan. 5. Once again she
bore a son, and named him Shelah; he was at Chezib
when she bore him.

6. Judah got a wife for Er his first-born; her name was
Tamar. 7. But Er, Judah’s first-born, was displeasing
to the Lord, and the Lord took his life. 8. Then Judah
said to Onan, “Join with your brother’s wife and do
your duty by her as a brother-in-law, and provide
offspring for your brother.” 9. But Onan, knowing
that the seed would not count as his, let it go to waste
whenever he joined with his brother’s wife, so as not
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to provide offspring for his brother. 10. What he did
was displeasing to the Lord, and He took his life
also. 11. Then Judah said to his daughter-in-law
Tamar, “Stay as a widow in your father’s house until
my son Shelah grows up”—for he thought, “He too
might die like his brothers.” So Tamar went to live in
her father’s house.

12. A long time afterward, Shua’s daughter, the wife
of Judah, died. When his period of mourning was
over, Judah went up to Timnah to his sheepshearers,
together with his friend Hirah the Adullamite. 13. And
Tamar was told, “Your father-in-law is coming up to
Timnah for the sheepshearing.” 14. So she took off
her widow’s garb, covered her face with a veil, and,
wrapping herself up, sat down at the entrance to
Enaim, which is on the road to Timnah; for she saw
that Shelah was grown up, yet she had not been given
to him as wife. 15. When Judah saw her, he took her
for a harlot; for she had covered her face. 16. So he
turned aside to her by the road and said, “Here, let
me sleep with you”—for he did not know that she
was his daughter-in-law. “What,” she asked, “will you
pay for sleeping with me?” 17. He replied, “I will send
a kid from my flock.” But she said, “You must leave a
pledge until you have sent it.” 18. And he said, “What
pledge shall | give you?” She replied, “Your seal and
cord, and the staff which you carry.” So he gave them
to her and slept with her, and she conceived by
him. 19. Then she went on her way. She took off her
veil and again put on her widow’s garb.

20. Judah sent the kid by his friend the Adullamite, to
redeem the pledge from the woman; but he could not
find her. 21. He inquired of the people of that town,
“Where is the cult prostitute, the one at Enaim, by the
road?” But they said, “There has been no prostitute
here.” 22. So he returned to Judah and said, “I could
not find her; moreover, the townspeople said: There
has been no prostitute here.” 23. Judah said, “Let her
keep them, lest we become a laughingstock. | did
send her this kid, but you did not find her.”

24. About three months later, Judah was told, “Your
daughter-in-law Tamar has played the harlot; in fact,
she is with child by harlotry.” “Bring her out,” said
Judah, “and let her be burned.” 25. As she was being
brought out, she sent this message to her father-in-
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law, “I am with child by the man to whom these
belong.” And she added, “Examine these: whose seal
and cord and staff are these?” 26. Judah recognized
them, and said, “She is more in the right than I,
inasmuch as | did not give her to my son Shelah.” And
he was not intimate with her again.

27. When the time came for her to give birth, there
were twins in her womb! 28. While she was in labor,
one of them put out his hand, and the midwife tied a
crimson thread on that hand, to signify: This one
came out first. 29. But just then he drew back his
hand, and out came his brother; and she said, “What
a breach you have made for yourself!” So he was
named Perez. 30. Afterward his brother came out, on
whose hand was the crimson thread; he was named
Zerah.
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BiAval
The Madwoman in the Rabbi's Attic:
The Tale of Yalta the Shrew
1 Ulla was once at the house of R. Nahman. They had a meal and he said grace, and he handed

the cup of benediction to R. Nahman. R. Nahman said to him: Please send the cup of
benediction to Yalta. He said to him: Thus said R. Johanan, The fruit of a woman’s body is
blessed only from the fruit of a man’s body, since it says, “He will also bless the fruit of thy
body” (Deut. 7:13). It does not say the fruit of her body, but the fruit of thy body.... Meanwhile
Yalta heard, and she got up in a passion and went to the wine store and broke four hundred
jars of wine. R. Nahman said to him: Let the Master send her another cup. He sent it to her
with a message: All that wine can be counted as a benediction. She returned answer: Gossip
comes from peddlers and lice from rags.
Berakhot 51b
IIN NI 29D NNDIAT XD 7P 27 NI NOI2 T2 XN T .)0N) 29 52D YOPN NOW
Y ML M PN, PN 2T N DMLY IIN .NNDY XNDIAT DD 90 TYD 10N 29 77D
9 NON NN XY MV 29 — 7 TIVA 119 TI2Y 1INV IR DY 1NV 2190 KON TIANN NUN
IN .NIDNT OYT IND YAIN NN XN 22D INDYI NI NNP XND> NYNY IOITTN ... 702
,MD NNDY N RNDI2T X)) IR DI ,NY NOY .XPINK XD D N2 1TV ,)9N) 27 1D
RiapaRiviivalalvia)Rp2/aRalnialals

2 Also, Vashti the queen made a feast for the women in the royal house which belonged to King
Ahasuerus. On the seventh day, when the heart of the king was merry with wine, he
commanded... the seven chamberlains who served in the presence of Ahasuerus the king, to
bring Vashti the queen before the king, with the crown royal, to show the people and the princes
her beauty; for she was fair to look on. But the queen, Vashti, refused to come at the king’s
commandment brought by his chamberlains.
Esther 1:9-12
25 21V XAV DN VIMYNN THNY TN MIVNN N2 DIV NNYN NNYY NIDNN YNV D)
99NN PNYI NN NXAND .WINVNX TONN 9 NX DIXNIVNN DXOI0N NYAV...D DN P2 o0
199190 NN XN NNID NI D N9 NN OV DNDYN MNINY MOON IN52 ‘[bbﬂ 9
.DYDI0N T2 WK THNN 1272 NI1AY N
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3 Rab was constantly tormented by his wife. If he told her, “Prepare me lentils,” she would
prepare him small peas; [and if he asked for] small peas, she prepared him lentils. When his son
Hiyya grew up he gave her [his father’s instruction] in the reverse order. “Your mother,” Rab
once remarked to him, “has improved!” “It was I,” the other replied, “who reversed [your
orders] to her”....

R. Hiyya was constantly tormented by his wife. He, nevertheless, whenever he obtained
anything suitable wrapped it up in his scarf and brought it to her. Said Rab to him, “But, surely,
she is tormenting the Master!”—"It is sufficient for us,” the other replied, “that they rear up
our children and deliver us from sin.”

Rab Judah was reading with his son R. Isaac the Scriptural text, “And | find more bitter
than death the woman” (Eccl. 7:26). When the latter asked him, ‘Who, for instance?’ —‘For
instance, your mother.’

Yevamot 63a-b
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4 O Zeus, and Justice, child of Zeus, and Sun-god’s light, now will triumph o’er my foes, kind
friends; on victory’s road have | set forth; good hope have | of wreaking vengeance on those |
hate.... For | will slay the children | have borne; there is none shall take them from my toils; and
when | have utterly confounded Jason’s house | will leave the land... Let no one deem me a poor
weak woman who sits with folded hands, but of another mould, dangerous to foes and well-
disposed to friends.

Euripides, Medea

Alcibiades sent to Socrates a large Marchpane fairly wrought. Xanthippe grew angry hereat,
after her manner, threw it out of the Basket, and trod upon it: whereat Socrates laughing said,
“And you then will have no share in it yourself.”

Aelian, Various History, Book 11

5 Hell hath no fury like a woman scorned.
William Congreve, The Mourning Bride
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Petruchio: Thou hast hit it: come, sit on me.
Katharina: Asses are made to bear, and so are you.
Petruchio: Women are made to bear, and so are you.
Katharina: No such jade as you, if me you mean...
Petruchio: Come, come, you wasp; i’ faith, you are too
angry.

Katharina: If | be waspish, best beware my sting...
Petruchio: Who knows not where a wasp does/wear
his sting? In his tail.

Katharina: In his tongue.

Petruchio: Whose tongue?

Katharina: Yours, if you talk of tails: and so farewell.

Petruchio: What, with my tongue in your tail? Nay, come again, good Kate; | am a gentleman.
Katharina: That I'll try.  [She strikes him]

William Shakespeare, The Taming of the Shrew

7 When | ran home from the churchyard, the forge was shut up, and Joe was sitting alone in the
kitchen. Joe and | being fellow-sufferers, and having confidences as such, Joe imparted a
confidence to me.... “Mrs. Joe has been out a dozen times, looking for you, Pip... and what’s
worse, she’s got Tickler with her.” At this dismal intelligence, | twisted the only button on my
waistcoat round and round, and looked in great depression at the fire. Tickler was a wax-ended
piece of cane, worn smooth by collision with my tickled frame. “She sot down,” said Joe, “and she
got up, and she made a grab at Tickler, and she Ram-paged out.... She’s been on the Ram-page,
this last spell, about five minutes, Pip. She’s a coming!” ...My sister, Mrs. Joe, throwing the door
wide open... concluded by throwing me—I often served as a connubial missile—at Joe....
“Where have you been, you young monkey?” said Mrs. Joe, stamping her foot. “Tell me directly
what you’ve been doing to wear me away with fret and fright and worrit”.... By this time, my
sister was quite desperate, so she pounced on Joe, and, taking him by the two whiskers,
knocked his head for a little while against the wall behind him, while | sat in the corner, looking
guiltily on.

Charles Dickens, Great Expectations

8 In the deep shade, at the farther end of the room, a figure ran backward and forward. What it
was, whether beast or human being, one could not, at first sight, tell: it groveled, seemingly,
on all fours: it snatched and growled like some strange wild animal: but it was covered with
clothing; and a quantity of dark, grizzled hair, wild as a mane, hid its head and face.... Mr.
Rochester flung me behind him; the lunatic sprang and grappled his throat viciously, and laid
her teeth to his cheek: they struggled. She was a big woman, in stature almost equaling her
husband, and corpulent besides: she showed virile force in the contest—more than once she
almost throttled him.

Charlotte Bronte, Jane Eyre
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9 Ten things have been said in connection with the cup used for grace after meals. It requires to

be rinsed and washed, it must be undiluted and full, it requires crowning and wrapping, it must

be taken up with both hands and placed in the right hand, it must be raised a handbreadth from

the ground, and he who says the blessing must fix his eyes on it. Some add that he must send

it round to the members of his household.... He sends it round to the members of his
household: so that his wife may be blessed.

Berakhot 51a-b
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10 After he recites the Grace after Meals, he recites the blessing on the wine and drinks, and then
others drink.... He does not need to pour from his cup to the cups of others.
Shulhan Arukh, Orah Hayyim 190:1

11 As | knew they would be, they were waiting for me under the sandbox tree. There were two of
them, a boy and a girl.... They looked so harmless and quiet, no one would have noticed the glint
in the boy’s eyes. Then the girl grinned and began to crack the knuckles of her fingers. At each
crack | jumped and my hands began to sweat. | was holding some school books in my right hand
and | shifted them to under my arm, but it was too late, there was a mark on the palm of my
hand and a stain on the cover of the book. The girl began to laugh, very quietly, and it was then
that hate came to in and courage with the hate so that | was able to walk past without looking
at them. | knew they were following... half-way up they closed in on me and started talking. The
girl said, “Look the crazy girl, you crazy like your mother. Your aunt frightened to have you in the
house. She send you for the nuns to lock up. Your mother walk about with no shoes and stockings
on her feet.... She try to kill her husband and she try to kill you too that day you go to see her.
She have eyes like zombi and you have eyes like zombi too.... You don’t want to look at me, eh, |
make you look at me.” She pushed me and the books | was carrying fell to the ground.

Jean Rhys, Wide Sargasso Sea

12 Forawomanin our society is denied the forthright expression of her healthy anger. Her attempts
at physical confrontation seem ridiculous; “ladies” do a slow burn, letting out their anger
indirectly in catty little phrases, often directed against a third party, especially children. Awoman
has learned to hold back her anger: It's unseemly, aesthetically displeasing, and against the
sweet, pliant feminine image to be angry. And the woman fears her own anger: She the great
conciliator, the steadier of rocked boats, moves, out of her fear, to quiet not only others’ anger
but also her own. Small wonder that when the vacuum-sealed lid bursts off, the angry woman
seems like a freaked-out nut.... Her frenzy is intensified by the shakiness of her commitment to
her own anger. What if she’s really wrong? What if the other person is right? Or worse (and this
is the greatest fear) hits back with, “You’re crazy, | don’t know what you’re so mad about.”

Susi Kaplow, “Getting Angry”
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13 Yalta once brought some blood to Rabba b. Bar Hana who informed her that it was unclean. She
then took it to R. Isaac the son of Rab Judah who told her that it was clean. But how could he act
in this manner, seeing that is was taught: If a Sage declared [aught] unclean another Sage may not
declare it clean (Hul. 44b)?... At first he informed her indeed that it was unclean, but when she told
him that on every other occasion he declared such blood as clean, but that on the last occasion he
had a pain in his eye, he gave her his ruling that it was clean.
Niddah 20b
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Yalta said to R. Nahman: Everything that the Torah prohibited, it permitted a corresponding
thing. It prohibited meat—it permitted liver; nida—the pure blood (after birth); the fats of
domestic animals—the fats of wild animals; pig—marrow of the shibuta (fish, which has the
same flavor); a married woman—a divorcee while her husband is still alive; a brother’s wife—a
yevama; | would like to eat milk and meat. R. Nahman told the cooks: Roast her an udder.
Hullin 109b
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When the household of the Exilarch wanted to annoy R. Amram the Pious, they made him lie

down in the snow....Yalta heard and took him in to the bath, and they kept him there till the
water turned to the color of blood and his flesh was covered with bright spots.

Gittin 67b

Y NOMYNI RND> NYNVY ..RIDNN 7192 1IN NN XMD) ¥ 2 71D PIYNND Min 7D RTON DINY 19

TP OINDI NOT NN RMDN 2T XD MI90NT TY XKMON 12T NN 7Y NP XMON 1D

OMWHOVVY

R. Nahman said to [R. Yehuda]: Donag, my daughter, will come and give us to drink. R. Yehuda said:
Shmuel said, One should not make use of a woman. R. Nahman replied: She is a minor. [R. Yehuda
said:] Shmuel explicitly said, One should not make use of a woman at all, whether an adult or a
minor. [R. Nahman asked him:] Would the master send a greeting to Yalta? [R. Yehuda replied:]
Shmuel said, The voice of a woman is regarded as an indecency. [R. Nahman said:] Through an
agent. [R. Yehuda replied:] Shmuel said, One should not send greetings to a woman. [R. Nahman
said:] Through her husband. [R. Yehuda replied:] Shmuel said, One should not send greetings to a
woman at all. Yalta sent a message to her husband, saying: Give him his verdict and let him go, lest
he makes you as an ignoramus.

Kiddushin 70b
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Male is that which is able to concoct, to cause to take shape, and to discharge, semen possessing
the “principle” of the “form”.... Female is that which receives the semen, but is unable to cause

semen to take shape or to discharge it.

Aristotle, “On the Generation of Animals

R. Eliezer said: He who kills lice on the Sabbath is as though he killed a camel on the Sabbath....

The Rabbis disagree with R. Eliezer only in respect to lice, which does not multiply and increase.
Shabbat 107b
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Thou call’dst me dog before thou hadst a cause; But, since | am a dog, beware my fangs.
Willaim Shakespeare, The Merchant of Venice
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1. Tractate Kiddushin — Chapter 4, Mishna 14

Rabbi Meir says: one should always teach his son a clean
and easy profession, and pray to Him to whom wealth
and property belong. For a profession does not contain
[the potential for] poverty and wealth, for poverty is not
due to one’s profession nor is wealth due to the
profession, but all depends on merit. Rabbi Shimon ben
Elazar says: have you ever seen a wild beast or a bird with
a profession? Yet they are sustained without trouble.
Now, were they not created only to serve me, while | was
created to serve my master: surely then | should make a
living without trouble! But my evil acts have done me in
and withheld my livelihood. Abba Gurion a man of Sidon
says in the name of Abba Guria: one should not teach his
son [to be] a donkey-driver, camel-driver, wagon-driver,
sailor, shepherd, or shopkeeper, because their profession
is the profession of robbers. Rabbi Judah says in his name:
most donkey-drivers are wicked, while most camel-
drivers are worthy men; and most sailors are pious. The
best of doctors are destined for Gehenna, and the
worthiest of butchers is Amalek’s partner. Rabbi Nehorai
says: | will abandon every profession in the world and |
will not teach my son anything but Torah, for a person
enjoys its reward in this world while the principal remains
for him in the world to come. But all other professions are
not so; for when a man comes to sickness or old age or
suffering and cannot engage in his profession, he must
die of starvation, whereas the Torah is not so, for it
guards him from all evil in his youth and gives him a future
and hope in his old age. Of his youth what is said? “But
they that wait upon the Lord shall renew their strength”
(Isaiah 40:31). Of his old age what is said? “They shall still
bring forth fruit in old age” (Psalms 92:15).
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2. Maimonides (Mishneh Torah) — Laws of Torah Study
Chapter 1

TN Maon — 07an .2
AN
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8 Every person in Israel is obliged to study the Torah, whether
one be poor or rich, whether one be physically healthy or ailing,
whether one be in full vigor of youth or of great age and
weakened vitality; even if one be dependent upon alms for
one’s livelihood, or going around from door to door begging
one’s daily bread, indeed, even one who has a spouse and
children to support is obliged to have an appointed time for the
study of the Torah, both during the day and at night, for it is
said: "But thou shalt meditate therein day and night" (Joshua,
1.8.).9

9 Some of the great scholars in Israel were hewers of wood,
some of them drawers of water, and some of them blind:

nevertheless they engaged themselves in the study of the Torah
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by day and by night. Moreover, they are included among those
who translated the tradition as it was transmitted from mouth
of a person to mouth of a person, even from the mouth of
Moses our Master.

10 Until what age in life is one obliged to study the Torah? Even
until the day of one's demise; for it is said: "And lest they depart
from thy heart all the days of thy life" (Deut. 4.9.) Forsooth, as
long as one will not occupy himself with study he forgets what
he did study.

11 One is obligated to divide his time of study by three; one
third for the study of Holy Writ, one third for the study of the
Oral Torah, and one third for thinking and reflecting so that one
may understand the end of a thing from its beginning, and
deduct one matter from another, and compare one matter to
another, and reason out by the hermeneutical rules in which
the Torah is expounded to the end that one may know which
are the principal rules and how to deduct therefrom that which
is forbidden and that which is permitted, and other like matters
which one studied from oral tradition. This subject of study is
called Gemara.

12 For instance? If one was a craftsman and engaged himself
three hours daily to his work and to Torah nine hours
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3. Babylonian Talmud - Tractate Berachot 35b

The Sages taught: What is the meaning of that which the verse
states: “And you shall gather your grain”? Because it is stated:
“This Torah shall not depart from your mouths, and you shall
contemplate in it day and night” (Joshua 1:8), | might have
thought that these matters are to be understood as they are
written; one is to literally spend his days immersed exclusively in
Torah study. Therefore, the verse states: “And you shall gather
your grain, your wine and your oil,” assume in their regard, the
way of the world; set aside time not only for Torah, but also for
work. This is the statement of Rabbi Yishmael. Rabbi Shimon ben
Yohai says: Is it possible that a person plows in the plowing
season and sows in the sowing season and harvests in the
harvest season and threshes in the threshing season and
winnows in the windy season, what will become of Torah?
Rather, when Israel performs God’s will, their work is performed
by others, as it is stated: “And strangers will stand and feed your
flocks, and foreigners will be your plowmen and vyour
vinedressers” (Isaiah 61:5). When Israel does not perform God’s
will, their work is performed by them themselves, as it is stated:
“And you shall gather your grain.” Moreover, if Israel fails to
perform God’s will, others” work will be performed by them, as
it is stated: “You shall serve your enemy whom God shall send
against you, in hunger, in thirst, in nakedness and in want of all

things” (Deuteronomy 28:48). Abaye said: many have acted in

»9a3 NMndbn .3

2 My NY 97 M93 NooN
- TNT NOONY : P2 NN
SNV A - D TN
NN NNNN 190 V> XY
72N55 02T 91D N
- THT NAON) I TINON
NN CTAT N D2 N
17 ;ONYHY d17 M1T
IVAN : ININ N )2 NYHY
,IIN NYywa YN DTN
NP NPT YW YN
nywa v NMNp nyva
AN NYwa Y et
:NDN 17PDY XDOD NN NN
MNPV ORIV 1Dt
TOPVY) JNONON - DIPN HY
SN, DINX T DY
1) DIINY W DN VTHMN
PYLIY ORI PRY DT
WNONON - DIPN DY MY
SINNIYJINY I DY NIWUY)
NON ,TIY MDY 5 THT NOON)Y
oy YY) DMINK NININY
NN NI N T
1290 : AN AN .M TN
NNOYY - DNYNY 1275 WY
=N 2 PYHY 195 )T

25




LA §=l

| Pardes 07110

Institute of Jewish Studies

AM I MY JOB

ZVI HIRSCHFIELD | zvih@pardes.org.il

accordance with the opinion of Rabbi Yishmael,

with your sustenance all year.

and were
successful. Many have acted in accordance with the opinion of
Rabbi Shimon ben Yohai and were not successful, Rava said to
the Sages: | implore you; during the months of Nisan and Tishrei,
do not appear before me. so that you will not be preoccupied
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4. Charles Taylor — The Ethics of Authenticity

to discover what it is to be ourselves.

action to what is original in us.

The notion that each one of us has an original way of being human entails that each of us has
But the discovery can’t be made by consulting pre-
existing models, by hypothesis. So it can be made only by articulating it afresh. We discover
what we have in us by becoming that mode of life, by giving expression in our speech and

5. Exodus — Chapter 6

14 The following are the heads of their respective clans.
The sons of Reuben, Israel’s first-born: Enoch and Pallu,
Hezron and Carmi; those are the families of Reuben. 15
The sons of Simeon: Jemuel, Jamin, Ohad, Jachin, Zohar,
and Saul the son of a Canaanite woman; those are the
families of Simeon. 16 These are the names of Levi’s sons
by their lineage: Gershon, Kohath, and Merari; and the
span of Levi’s life was 137 years. 17 The sons of Gershon:
Libni and Shimei, by their families. 18 The sons of Kohath:
Amram, lzhar, Hebron, and Uzziel; and the span of
Kohath’s life was 133 years. 19 The sons of Merari: Mahli
and Mushi. These are the families of the Levites by their
lineage. 20 Amram took to wife his father’s sister
Jochebed, and she bore him Aaron and Moses; and the
span of Amram’s life was 137 years. 21 The sons of Izhar:
Korah, Nepheg, and Zichri. 22 The sons of Uzziel: Mishael,
Elzaphan, and Sithri. 23 Aaron took to wife Elisheba,
daughter of Amminadab and sister of Nahshon, and she
bore him Nadab and Abihu, Eleazar and Ithamar. 24 The
sons of Korah: Assir, Elkanah, and Abiasaph. Those are the
families of the Korahites. 25 And Aaron’s son Eleazar took
to wife one of Putiel’s daughters, and she bore him
Phinehas. Those are the heads of the fathers’ houses of
the Levites by their families. 26 It is the same Aaron and
Moses to whom the LORD said, “Bring forth the Israelites
from the land of Egypt, troop by troop.”

Y P99 - MY .5

1IN 32 DNANTI YYNY NIN T
NiA) N1 790 bmw’ 7532
232110 1IN NHIYN ﬁbu Japk))
N PN TN vm bmm iy
NHAYN NN NIV DINY)
nb N2 Nipy ﬂbm O )iy
Y 7P NPy W) ohTonb
Ve -uw NN ow)b\m yay 9 »N
cmns\vnb ’yn\m M35 1Y N2
11720) 10 0INY NP D n
DO \vb\v TP RLARMNZ) bwm
vbnn "HD N VY MY NN
t:m‘rbnb ’157 nHavn -bN SWIN)
9 3077 ‘r:mrnu DY n7>1 )
NYRTINY PIONTN 19 ‘rbm wmb
NN DYHYA YIY DINY 10 A
DN NP N NN 1Y
YN ONRYND ONTY N 2D
YIYINTIN YION NP KD IN0)
NYND 32 11UN) NINX 210ny N3
TN NITPANTINY AT NN k>, ™m
NP N 1O INIONTIN) nybu
ﬁbu qONINY mvbm PON
2 IioN) 1o ’mv-u nns\vb
9 U nian 1b nvb 1‘1‘1&
-|bz~< ONYINN 19 Wbm YN
5] onm\mb cmbﬂ NN YN
M IR WX DY 1‘1‘1& NI
QI bm\w ’JJ‘J‘\N WX mb
: DN DY D228

6. Numbers — Chapter 3

) P9 - 9311 .6

1 This is the line of Aaron and Moses at the time that the
LORD spoke with Moses on Mount Sinai. 2 These were the
names of Aaron’s sons: Nadab, the first-born, and Abihu,
Eleazar and Ithamar; 3 those were the names of Aaron’s
sons, the anointed priests who were ordained for
priesthood. 4 But Nadab and Abihu died by the will of the

LORD, when they offered alien fire before the LORD in the
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wilderness of Sinai; and they left no sons. So it was Eleazar
and Ithamar who served as priests in the lifetime of their
father Aaron.
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7. Exodus — Chapter 18

1 Jethro priest of Midian, Moses’ father-in-law, heard all
that God had done for Moses and for Israel His people, how
the LORD had brought Israel out from Egypt. 2 So Jethro,
Moses’ father-in-law, took Zipporah, Moses’ wife, after she
had been sent home, 3 and her two sons—of whom one was
named Gershom, that is to say, “l have been a strangerin a
foreign land”; 4 and the other was named Eliezer, meaning,
“The God of my father was my help, and He delivered me
from the sword of Pharaoh.” 5 Jethro, Moses’ father-in-law,
brought Moses’ sons and wife to him in the wilderness,
where he was encamped at the mountain of God. 6 He sent
word to Moses, “I, your father-in-law Jethro, am coming to
you, with your wife and her two sons.” 7 Moses went out to
meet his father-in-law; he bowed low and kissed him; each
asked after the other’s welfare, and they went into the tent.
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8. Judges — Chapter 17

7 There was a young man from Bethlehem of Judah, from
the clan seat of Judah; he was a Levite and had resided
there as a sojourner. 8 This man had left the town of
Bethlehem of Judah to take up residence wherever he could
find a place. On his way, he came to the house of Micah in
the hill country of Ephraim. 9 “Where do you come from?”
Micah asked him. He replied, “l am a Levite from Bethlehem
of Judah, and | am traveling to take up residence wherever
| can find a place.” 10 “Stay with me,” Micah said to him,
“and be a father and a priest to me, and | will pay you ten
shekels of silver a year, an allowance of clothing, and your
food.” The Levite went. 11 The Levite agreed to stay with
the man, and the youth became like one of his own sons. 12
Micah inducted the Levite, and the young man became his
priest and remained in Micah’s shrine.

18:30 The Danites set up the sculptured image for
themselves; and Jonathan son of Gershom son of
Manasseh (Moshe), and his descendants, served as priests
to the Danite tribe until the land went into exile.
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9. Tractate Bava Batra 109b

“And Jonathan, the son of Gershom, the son of Manasseh, he and
his sons were priests to the tribe of the Danites” (Judges 18:30)?
Rava bar Rav Hanan said to him: And according to your reasoning.
But is it so that he was the son of Manasseh; but wasn’t he the son
of Moses, as it is written: “The sons of Moses: Gershom and Eliezer”
(I Chronicles 23:15)? Rava bar Rav Hanan explains the verse: Rather,
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although he was the son of Moses, because he acted as Manasseh
the king of Judah, who was notorious for idol worship, acted, the

verse linked him to Manasseh
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10. Mekhilta - Parshat Yitro

R Eliezer from Modaii said: “In a foreign land” - Moshe
said: As the entire world serves idols, | will worship He
Who brought the world into being through words. At the
moment when Moshe asked Yitro to give him Zipora as a
wife, Yitro said to him: Accept upon yourself the
following condition and | will give her to you as a wife.
He said: What is it? He said to him: Your first son must
be given to idol worship. Any children after that can
worship G-d. He said to hm: Swear. He took the oath. “
VaYoel Moshe” — the word “Ala” means an oath, as it is
written,” And Shaul made the people take an oath
saying...” Thus the angel went to kill Moshe
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11. Chapters of the Fathers - Chapter 4, Mishna 1

7799 — Max *p9 .11

Ben Zoma said: Who is wise? He who learns from every man,
as it is said: “From all who taught me have | gained
understanding” (Psalms 119:99). Who is mighty? He who
subdues his [evil] inclination, as it is said: “He that is slow to
anger is better than the mighty; and he that rules his spirit than
he that takes a city” (Proverbs 16:3). Who is rich? He who
rejoices in his lot, as it is said: “You shall enjoy the fruit of your
labors, you shall be happy and you shall prosper” (Psalms
128:2) “You shall be happy” in this world, “and you shall
prosper” in the world to come. Who is he that is honored? He
who honors his fellow human beings as it is said: “For | honor
those that honor Me, but those who spurn Me shall be

dishonored” (I Samuel 2:30).
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Yitro: Engagement and Detachment

1. Exodus/Shemot — Chapter 18

Jethro priest of Midian, Moses’ father-in-law, heard all that
God had done for Moses and for Israel His people, how the
Lord had brought Israel out from Egypt. -~ >Jethro, Moses’
father-in-law, brought Moses’ sons and wife to him in the
wilderness, where he was encamped at the mountain of
God... 8Moses then recounted to his father-in-law everything
that the Lord had done to Pharaoh and to the Egyptians for
Israel’s sake, all the hardships that had befallen them on the
way, and how the Lord had delivered them. °And Jethro
rejoiced over all the kindness that the Lord had shown Israel
when He delivered them from the Egyptians. 1°“Blessed be
the Lord,” Jethro said, “who delivered you from the
Egyptians and from Pharaoh, and who delivered the people
from under the hand of the Egyptians. 1!Now | know that the
Lord is greater than all gods, yes, by the result of their very
schemes against [the people].” And Jethro, Moses’ father-
in-law, brought a burnt offering and sacrifices for God; and
Aaron came with all the elders of Israel to partake of the
meal before God with Moses’ father-in-law.

BNext day, Moses sat as magistrate among the people,
while the people stood about Moses from morning until
evening. ¥*But when Moses’ father-in-law saw how much he
had to do for the people, he said, “What is this thing that you
are doing to the people? Why do you act alone, while all the
people stand about you from morning until evening?”
BMoses replied to his father-in-law, “It is because the people
come to me to inquire of God. ®*When they have a dispute,
it comes before me, and | decide between one person and
another, and | make known the laws and teachings of God.”
7But Moses’ father-in-law said to him, “The thing you are
doing is not right; ®you will surely wear yourself out, and
these people as well. For the task is too heavy for you; you
cannot do it alone. ®’Now listen to me. | will give you counsel,
and God be with you! You represent the people before God:
you bring the disputes before God... *’Then Moses bade his
father-in-law farewell, and he went his way to his own land.

2. Mekhilta - Yitro

He was called by seven names... Jether (W1n!) because he
[caused] a section to be added (n') to the Torahy Jethro
(inn)for his exceedingly good acts; Hobab — he was dear to

1|4

N P99 - Mnv .1

YN NN PT JND 1IN YRvN (N)
NUNY DMON NYY WX DD NN
INIW NN N NN D INY ORIV
: DININ

MY NYN NN N XN (D).
NID IUN 270N IN YN DN INYNY
990" (N)... :DMIONN N OYW MmN
NOYY UN YO NN NDND N
NN ORI NTIX DY DMINND) NYI9D
DONN TIT2 ONNRIN TYN INONN DD
IUN N2IVN 9D DY I THN (V) N
TR IONN WX HNIWD D Ny
YN N TN NN (O) 1 DINN
NYI9 T DMIND PN DONNX D8N
;DN T NNNH DYN NN DN IWN
95N N DY O Y NNy (X))
:DMYY YTY IUN I2T2 YD DONONND
DXNAN NOY NWN 1NN 1IN NP (D))
ORI NPT U NN X DINOND
9% NYN NN Dy ONY  DOND
$02NINN

NN LAY YN 2V NHINNM 1% ())
TY 1PN Y NN DY DYN THY DYN
YN DI NN NYN NN X () : 299N
YN 927N NN NN OYO NYY NN
WY NNX VTN DYD NYY NNX IUN
TY P2 0 oY AN DY YD) 1Y
N2 2D NNND NWN PN (W) 29y
7 Y0 (3V) : DXNYN WITY DYN DN
P2 WOIN PAINVOVI N N2 92T DN
NNY DXAYNN PN NN ONYTIN Y
ND PON WU 1NN IR (D) : 1PHNN
52) (M) : YWY NN IYNX 927N 0
TAY IWN NN DYN O) NN D) VAN
NYY 5IM RO 12N THN TAd D
TSN OYPA ynw NNy (V) 7D
210 DY NNN PN TAY DINYN O
NNN DX IYVN NOWN (3D) ... ONDNND
9 INININID TON

= 99 DNYNIYY 2397 NNDYOn .2

P9YT NNION
212 INIPI MNY NYaY N> yHwn
2N ONWY 2N )

YD PMNY AN 0P ONOVIY
DXVYYNI ANV NN NN NNX




4 , Pardes o110
Institute of Jewish Studies

God... Putiel — that he abandoned idolatry; Keni — He was
zealous for God and he acquired Torah

3. lbid

Now | know that God is greater than all the deities: This
teaches us that he [Jethro] was knowledgeable about every
type of idolatry in the world, and there was no pagan deity
that he did not worship.

COMMANDMENT, CHOICE AND
THE CHALLENGES OF OUR AGE
ALEX ISRAEL | alex@pardes.org.il

.DPNY 23N PNV 21N .0
AN .DIpNnd WD DY ONWY
VMY ORI .DIPNY 1IND NUMIYV
TP DMIVYY NIPY IR .NIT DTN
MY

ov .3

.. DIONRN D1 /N DYTY O SNV NNY
ND )IIN ,DNONRD YO YR M
,B997 Y93 N9t NAMAY 1IN NN
D91 MNIY ,NTAY DYDY N NOY
L09IYNN

The Placement of the Jethro story

Ex.ch.17:7-17 | ch.18a ch.18b ch. 19-20
Amalek Jethro’s arrival and | Jethro’s Revelation at Sinai/
sacrifice management advice | Matan Torah
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Why is the Yitro narrative located at this juncture? After the Torah mentioned the evil manner in
which Amalek treated Israel, it mentions as a counterbalance, the good that Yitro did for Israel.

4b. Parallels between Jethro and Amalek
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5. Judges/Shoftim — Chapter 4

UNow Heber the Kenite had separated from the other
Kenites, descendants of Hobab, father-in-law of Moses, and
had pitched his tent at Elon-bezaanannim, which is near
Kedesh. YSisera, meanwhile, had fled on foot to the tent of
Jael, wife of Heber the Kenite; for there was friendship
between King Jabin of Hazor and the family of Heber the
Kenite. ®Jael came out to greet Sisera and said to him,
“Come in, my lord, come in here, do not be afraid.”

6. 1 Samuel/Shmuel Aleph - Chapter15

4Saul mustered the troops and enrolled them at Telaim:
200,000 men on foot, and 10,000 men of Judah. °Then Saul
advanced as far as the city of Amalek and lay in wait in the
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wadi. 6Saul said to the Kenites, “Come, withdraw at once 2N %1 5> DYy ToN NMOWY
from among the Amalekites, that | may not destroy you 10 PP 70 DM¥pHn DN
along with them; for you showed kindness to all the : o0y
Israelites when they left Egypt.” So the Kenites withdrew

from among the Amalekites

7. Babylonian Talmud — Tractate Sotah 11a - %523 nbn .7
Rabbi Chiya said in the name of Rabbi Simon: "Three were N 7MY R 97 D00 NIYN
present during the consultation (with Pharaoh), Balaam, Job, NYOY PNDD /R NIN I NPN IR
and Jethro. Balaam, who advised (to kill the Jews) was killed, NN ,IPNY, 0851 : NSY AMIND PN

) ) X NTI - PRYY AR )M - XYW DyYa
Job who was silent, was judged to suffer great pain, and 4537 53917 91 - P72W M PN

Jethro who ran away was worthy to have (great) L TPVDN DOV 1WOY
descendants ...
8. Numbers/Bamidbar — Chapter 10 P99 - 92911 .8

YMoses said to Hobab son of Reuel the Midianite, Moses’ ;mm 12 2307 DY NN (VD)
. . . b bA M

father-in-law, “We are setting out for the place of which the R DX O ”?J nyvn mn »Ton
Lord has said, ‘l will give it to you.” Come with us and we will D37 NN IR "N IR WK DYpIn

I WITE you. : 5¥ 210927 *1 3 79 NIOM NN 1Y
be generous with you; for the Lord has promised to be SN
generous to Israel.” *“I will not go,” he replied to him, “but 5% ox 9 798 NY PN NN (9)
will return to my native land.” *'He said, “Please do not STIN NN YN ININ

leave us, inasmuch as you can ... be our guide. 19 5Y 0 NN 2N NI DX NN (XD)
:DOOY0 N MM 27N NN NYT
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When Moses asked for Tzippora’s hand in marriage, Yitro made a condition: “Your firstborn son will
be for idolatry; after that, they may be for the sake of Heaven.” Moses agreed, and made an oath
to him, as it states: “Moses consented” (2:21). That is why the angel wished to kill Moses (Ex.4:24).
Immediately Tzippora took a flintstone and circumcised her son...

10. Exodus/Shemot — Chapter 2 2999 - MY .10
A man of the house of Levi went and married a Levite 217 D2 DX NP ND 11720 W T
woman... N WN DT DN D227 (X))
Some time later, Moses grew up, he went out to his % X DNY2021 NI AR ON
kinsfolk and witnessed their labors. He saw an Egyptian man $PANRND OIIY WIN MDD >IN0
beating a Hebrew man, one of his kinsmen. 2He turned this 177 ¥?X PR 73 X9 121 12 191 (b))
way and that and, seeing no man, he struck down the N¥ (°): 2N 1MNLN M¥HN NN
Egyptian and hid him in the sand *When he went out the ©’71Y BPYIR VW mm »Nvn o1
next day, he found two Hebrew men fighting; so he said to TV NN NNY YWD IR DIN)
the offender, “Why do you strike your fellow?” *He
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retorted, “Who made you a man who will be chief and ruler
over us? Do you mean to kill me as you killed the Egyptian?”

®Now the priest of Midian had seven daughters.... Ybut
shepherds came and drove them off. Moses rose to their
defense, and he watered their flock. ¥When they returned
to their father Reuel, he said, “How is it that you have come
back so soon today?” °*They answered, “An Egyptian man
rescued us from the shepherds; he even drew water for us
and watered the flock.” He said to his daughters, “Where
is he then? Why did you leave the man? Ask him in to break
bread.” 2!Moses consented to stay with the man, and he
gave Moses his daughter Zipporah as wife.

11. Jeremiah - Chapter 35

3 set bowls full of wine and cups before the men of the
house of the Rechabites, and said to them, “Have some
wine.”

5They replied, “We will not drink wine, for our ancestor,
Jonadab son of Rechab, commanded us: ‘You shall never
drink wine, either you or your children. ’Nor shall you build
houses or sow fields or plant vineyards, nor shall you own
such things; but you shall live in tents all your days, so that
you may live long upon the land where you sojourn.’

12. | Chronicles - Chapter 2:55

The families of the scribes that dwelt at Jabez: the Tirathites,
the Shimeathites, the Sucathites; these are the Kenites who
came from Hammath, father of the house of Rechab.
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Desire the Midst of Harsh Labor
A Tale of Love and Liberation

For personal use only.

“These are the records of the Tabernacle” (Ex. 38:21). You find that when Israel were in
harsh labor in Egypt, Pharaoh decreed that they should not sleep at home nor have relations
with their wives. Said R. Simeon b. Halafta: What did the daughters of Israel do? They would
go down to draw water from the river. Whereupon the Holy One Blessed be He prepared
small fishes for them inside their jars. They would sell some, cook some and buy with the
proceeds wine and go out into the fields and give their husbands to eat there, as it is said, “In
all the labor in the field” (Ex. 1:14). After they had eaten and drunk they took the mirrors and
looked into them with their husbands, and she would say, “I am more beautiful than you,”
and he would say, “I am more beautiful than you.” In the course of this, they would accustom
themselves to desire, and they were fruitful and multiplied, the Holy One Blessed be He
forthwith remembering them (i.e. blessing them with issue), as it is stated, “And the children
of Israel were fruitful and swarmed and multiplied and became exceedingly mighty” (Ex. 1:7)...
Through the merit of those same mirrors which they showed their husbands to accustom
them to desire in the midst of the harsh labor, they raised up all the hosts, as it is stated, “All
the hosts of the lord went out of the land of Egypt” (Ex. 12:41)...
As soon as the Holy One Blessed be He told Moses to make the Tabernacle, all Israel came
along to contribute. Some brought silver, some gold or brass, onyx and stones to be set. They
readily brought everything. Whereupon the women said, “What have we to contribute to the
offering of the tabernacler” They came along and brought the mirrors and presented
themselves to Moses. When Moses saw the mirrors he was furious with them. He said to
Israel, “Take sticks and break the legs of those who brought them. What use are such
mirrors?” Said the Holy One Blessed be He to Moses, “Moses! These you despiser! It was
these mirror which raised up all these hosts in Egypt! Take them and make out of them the
basin and its stand for the priests in which they can purify themselves,” as it is stated, “And
he made the basin and its stand of bronze out of the mirrors that raised up hosts [NMN2INN]”
(Ex. 38:8)—those same mirrors which raised up all these hosts.

Midrash Tanhuma, Pekudei 9
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He made the basin of bronze and its stand of bronze, from the mirrors of the ministering
women who ministered [MN2187] in the entrance of the tent of meeting.

Exodus 38:8
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You shall not bring the hire of a harlot or the price of a dog (a sodomite) into the house of

the Lord your God as payment of a vow, for both of these [the gift and the giver] are an
abomination to the Lord your God.

Deuteronomy 23:18

DIY-D) , PIYN MM NAYIN 72 : ATY-920--PiioN MM 12,299 1NN MIT NN NAN-NY



For personal use only.

DESIRE IN THE MIDST OF HARSH LABOR

- Pardes o110 A TALE OF LOVE AND LIBERATION
Institute of Jewish Studies GILA FINE | gila@pardes.org.il

We have therefore brought an offering for the Lord, each man of what he has found, of

vessels of gold, chains, and bracelets, rings, earrings [523Y], and tablets [V12], to reconcile our
souls before the Lord.

Numbers 31:50
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R. Eleazar said: “Agil 2] is a cast of female breasts; kumaz [¥13] is a cast of the womb....
Said Rabbah to him, It is implied in the very Writ itself: Kumaz=here [)N2] is the place [DIP1]
of unchastity [NM1].

Shabbat 64a
TPANN : DAY 7Y N ...ONIN N DY DIOT NT 101D, PTT OVW DIOT NT DY : ITYON 2217 DN
9% DIPN IND 7D — NN YAV RIPT

According to the midrash, when the women donated their copper mirrors, Moshe was in
doubt whether to accept them, because it was possible that they had been used for the women
to beautify themselves for immoral purposes. Here, he does not similarly question the golden
kumaz actually worn on the female organ.... I say the difference is that the copper mirrors
were used in their original form, with the rings themselves melted down so that the origin of
the gold was not evident.

Maharal, Gur Aryeh

R. Awira expounded: As the reward for the righteous women who lived in that generation
were the Israelites delivered from Egypt.

Sotah 11b
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They did not speak above a whisper. Outside the clearing, Julia said, it was better to go quietly.
Presently they had reached the edge of the little wood. She stopped him.... He wondered
whether after all there was a microphone hidden somewhere near.... Perhaps at the other
end of the instrument some small, beetle-like man was listening intently—listening to that.
But by degrees... he stopped thinking and merely felt. The gitl’s waist in the bend of his arm
was soft and warm. He pulled her round so that they were breast to breast; her body seemed
to melt into his.... Their embrace had been a battle, the climax a victory. It was a blow struck
against the Party. It was a political act.... When you make love you’re using up energy; and
afterwards you feel happy and don’t give a damn for anything. They can’t bear you to feel
like that.

George Orwell, 7984
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8 The typical ancient Egyptian mirror was essentially flat (a few were convex or

concave), polished on both sides, and slightly elliptical (wider than high) with a
sharp metal tang at the bottom that fit into a handle made of wood, stone, ivory,
horn, metal, or clay.... Generally made of copper until around 2100 BCE, then
of bronze—and sometimes of gold or silver—FEgyptian mirrors were both
secular and religious objects. They were often used for such familiar purposes as
applying makeup.... It is clear from paintings and carvings that Egyptian men

and particularly women spent a great deal of time working on their appearance,

applying makeup of tallow, green, black, and red.
Mark Pendergrast, Mirror, Mirror: A History of the Human Love Affair with Reflection

0 If one had a candle that was hidden... inside a mirror... he should not say a blessing until he
[can] see the flame and use its light.
PT Berkhot 8:6
Narcissus, Caravaggio
11 She was a beautiful woman, but she was proud and arrogant, and she could not stand it if

anyone might surpass her in beauty. She had a magic mirror. Every morning she stood before
it, looked at herself, and said: “Mirror, mirror, on the wall, Who in this land is fairest of all?”
To this the mirror answered: “You, my queen, are fairest of all.”” Then she was satisfied.

The Brothers Grimm, “Little Snow-White”

1 2 Men have wasted away before [the Mirror of Erised], entranced by what they have seen, or
been driven mad, not knowing if what it shows is real or even possible.
J.K. Rowling, Harry Potter and the Philosopher’s Stone

13 The child... recognize[s] as such his own image in the mirror.... The term “primary
narcissism”... [explains] the connection between the narcissistic libido and the alienating

function of the I, the aggressivity it releases in any relation to the other.

Jacques Lacan, “The Mirror Stage as Formative of the Function of the I”

For personal use only.
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Narcissus had reached his sixteenth year and might seem either boy or man. Many youths and
many maidens sought his love; but in that slender form was pride so cold that no youth, no
maiden touched his heart. Once as he was driving the frightened deer into his nets, a certain
nymph of strange speech beheld him, resounding Echo, who... merely repeats the concluding
phrases of a speech and returns the words she hears. Now when she saw Narcissus wandering
through the fields, she was inflamed with love and followed him by stealth; and the more she
followed, the more she burned by a nearer flame.... By chance the boy, separated from his
faithful companions, had cried: “Is anyone Here?”” and “Here!” cried Echo back. Amazed, he
looks around in all directions and with loud voice cries “Come!”; and “Come!” she calls....
“Here let us meet,” he cries. Echo, never to answer other sound more gladly, cries: “Let us
meet”’; and to help her own words she comes forth from the woods that she may throw her
arms around the neck she longs to clasp. But he flees at her approach and, fleeing, says: “Hands
offl Embrace me not! May I die before I give you power o’er me!” “I give you power o’er me!”
she says, and nothing more. Thus spurned she lurks in the woods... her love remains and
grows on in grief; her sleepless cares waste away her wretched form; she becomes gaunt and
wrinkled and all moisture fades from her body into the air. Only her voice and her bones
remain: then, only voice.... She hides in woods and is seen no more upon the mountain-sides;
but all may hear her, for voice, and voice alone, still lives in her.
Thus had Narcissus mocked her, thus had he mocked other nymphs of the waves or
mountains; thus had he mocked the companies of men. At last one of these scorned youth,
lifting up his hands to heaven, prayed: “So may he himself love, and not gain the thing he
loves!” The goddess, Nemesis, heard his righteous prayer. There was a clear pool with silvery
bright water.... Grass grew all around its edge, fed by the water near, and a coppice that
would never suffer the sun to warm the spot. Here the youth, worn by the chase and the
heat, lies down... and while he drinks, he is smitten by the sight of the beautiful form he
sees. He loves an unsubstantial hope and thinks that substance which is only shadow. He
looks in speechless wonder at himself and hangs there motionless in the same expression....
Unwittingly he desires himself; he praises, and is himself what he praises; and while he seeks,
is sought; equally he kindles love and burns with love. How often did he offer vain kisses on
the elusive pool? How often did he plunge his arms into the water seeking to clasp the neck
he sees there, but did not clasp himself in them! What he sees he knows not; but that which
he sees he burns for, and the same delusion mocks and allures his eyes.... No thought of
food or rest can draw him from the spot; but, stretched on the shaded grass, he gazes on that
false image with eyes that cannot look their fill and through his own eyes perishes. Raising
himself a little, and stretching his arms to the trees, he cries: “Did anyone, o ye woods, ever
love more cruelly than 1?”... While he thus grieves, he... wasted with love, pines away, and
is slowly consumed by its hidden fire.... He drooped his weary head on the green grass and
death sealed the eyes that marveled at their mastet’s beauty.... In place of his body they find
a flower, its yellow center girt with white petals.

Ovid, Metamorphoses, “Narcissus and Echo”
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His soul was strongly attracted to Dinah the daughter of Jacob, and he loved the young woman.

Genesis 34:3
LWIN-NNL,ANND 5 APY-NA NPT, IVI) PATM

Afterward it happened that he loved a woman in the Valley of Sorek, whose name was

Delilah.... Then she said to him, “How can you say, ‘I love you,” when your heart is not with

me?”.... And it came to pass, when she pestered him daily with her words and pressed him,
so that his soul was vexed to death, that he told her all his heart.

Judges 16:4-17
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Now Michal, Saul’s daughter, loved David.
1 Samuel 18: 20
M-I ,732‘(\?'3’12_1 59 2nxm

After this Absalom the son of David had a lovely sister, whose name was Tamar; and Amnon
the son of David loved her.... Then Amnon hated her exceedingly, so that the hatred with

which he hated her was greater than the love with which he had loved her.
2 Samuel 13:1-15
AIHN DRI TITINN,DINN; ID MRYI--N) MINK TIT-12 DIDYINDY 12-90N D7)
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But King Solomon loved many foreign women... from the nations of whom the Lord had
said to the children of Israel, “You shall not intermarry with them, nor they with you. Surely

they will turn away your hearts after their gods.” Solomon clung to these in love.
1 Kings 11:1-2
DA INAN-ND TNV M)A-ON NMM-IDN YN ,D21N-))... N1 NPT DY AN ,NNDY 201
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Oholah played the harlot even though she was Mine; And she lusted for her lovers.... She
has never given up her harlotry brought from Egypt, for in her youth they had lain with
her, pressed her virgin bosom, and poured out their immorality upon her. Therefore I have
delivered her into the hand of her lovers, into the hand of the Assyrians, for whom she

lusted.

Ezekiel 23: 5-9
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And there a woman met him, with the attire of a harlot, and a crafty heart.... So she caught
him and kissed him; with an impudent face she said to him.... “Come, let us take our fill of
love until morning; let us delight ourselves with love....” With her enticing speech she caused
him to yield, with her flattering lips she seduced him. Immediately he went after her, as... a

bird hastens to the snare, he did not know it would cost his life.

Proverbs 7:10-23
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For love is as strong as death, jealousy as cruel as the grave; its flames are flames of fire, a

blazing flame.
Song of Songs 8:6
MNINZY UK PPNV - MNP DIRYD NYR ,NIDN NYID MY->2

The portrayal of love in the Hebrew Bible... is a stark warning: Passionate, unrestrained love,
when directed toward other human beings, is fraught with danger.... Love can wreak havoc
when let loose among men... [leading to] the surrender of one’s identity, and the total fusion
of oneself into another. Such is the risk, the Bible seems to be saying, inherent in all

interpersonal relationships, when love is left unchecked, and given over to its own power.
James A. Diamond, “Love’s Human Bondage: A Biblical Warning”

Simeon the Just said: Only once in my life have I eaten of the trespass-offering brought by a
defiled tear. On one occasion a nazir came from the South country, and I saw that he had
beautiful eyes, was of handsome appearance, and with thick locks of hair symmetrically
arranged. Said I to him: “My son, what [reason]| didst thou see to destroy this beautiful hair
of thine?” He replied: “I was a shepherd for my father in my town. [Once] I went to draw
water from a well, gazed upon my reflection in the water, whereupon my evil desires rushed
upon me and sought to drive me from the world. But I said unto it: “‘Wretch! Why dost thou
vaunt thyself in a world that is not thine, with one who is destined to become worms and
dust? I swear that I will shave thee off for the sake of Heaven.” I immediately arose and
kissed his head, saying: “My son, may there be many nazirites such as thou in Israel!”
Nedarim 9b
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While the rabbinic corpus contains comparatively few parallels to Greek myths, the story of
the rabbinic Narcissus stands out not only in its very inclusion in rabbinic works, but in the
number of times that it is cited. Its presence in both Palestinian (early as well as later) and
Babylonian compilations attests to the emblematic quality and relevance that the story held
for the entire rabbinic-canonic body of literature.

Dina Stein, Textual Mirrors: Reflexivity, Midrash, and the Rabbinic Self

And he made a molten sea, ten cubits from the one brim to the other... And under the brim
of it round about there were buds compassing it, ten to a cubit, compassing the sea round
about... and the brim thereof was wrought like the brim of a cup, with flowers of lilies [ N79
W,
1 Kings 7:23-26
Of the many suggestions put forward in identifying “shoshan”/ “shoshannah,” the most
likely appears to be the narcissus (Nareissus tagetta), a fragrant flower with six enveloping petals
that flourishes particularly in valleys with a heavy soil.
“Flowers,” Encyclopedia [ndaica

R. Kattina said: Whenever Israel came up to the Festival, the curtain would be removed for
them and the Cherubim were shown to them, whose bodies were intertwisted with one
another, and they would be thus addressed: Look! You are beloved before God as the love
between man and woman.

Yoma 54a

Mature love is union under the condition of preserving one’s integrity, one’s individuality.
Love is an active power in man; a power which breaks through the walls which separate man
from his fellow men, which unites him with others; love makes him overcome the sense of
isolation and separateness, yet it permits him to be himself, to retain his integrity. In love the

paradox occurs that two beings become one and yet remain two.
Erich Fromm, The Art of Loving
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1. Shemot 13
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When Pharaoh released the nation... God said, “The people may have a change of heart when
they see war, and return to Egypt.” So God led the people roundabout...

2. Erich Fromm, Escape from Freedom

The frightened individual.. cannot bear to be his own individual self any longer, and he tries
frantically to get rid of it and to feel security again by the elimination of this burden: the self.
Modern man... is anxious and tempted to surrender his freedom to dictators of all kinds.

3. Bemidbar 13
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The Lord spoke to Moses, saying, “Send men to scout the land of Canaan, which | am giving to the
Israelite people; send one man from each (lit. one man, one man) from their ancestral tribes, each
one a chieftain among them. Moses sent them... all were men, heads of the Israelites...These are
their names: to the tribe of Reuben... These are the names of the men whom Moses sent to scout
the land... And they came to wadi Eshkol and they cut down a branch with a single cluster of
grapes, which had to be borne on a carrying frame by two of them... And they showed them the
fruit of the land and said, “We came to the land... and it is indeed a land flowing with milk and
honey, and this is its fruit. However, the people who inhabit the land are powerful, and the cities
are fortified and very large; and we saw the Anakites there. Amalakites dwell in the Negeb... Caleb
hushed the people before Moses and said, “Let us surely go up, and we shall gain possession of it,
for we shall surely overcome it.” But the men who went up with him said, “We cannot attack the
nation, for it is stronger than we are.” They spread calumnies among the Israelites about the land
they had scouted, saying, “the country we...scouted is one that devours its inhabitants. All the
people we saw in it are men of great size.... And we looked like grasshoppers to ourselves and so
we looked to them.”

Bemidbar 14
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All the community lifted their voice and the nation cried that night...all the community
said...“If only we had died in Egypt.... let us put up (n-t-n) a head and return to Egypt.”

4. Bemidbar 26
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These are the families of Menashe...Hepher, the clan of the Hepherites... Now Zelophehad son of
Hepher had no sons, only daughters. The names of Zelophehad’s daughters were Mahlah, Noah,
Hoglah, Milcah, and Tirzah... The name of Asher’s daughter was Serah... The name of Amram’s
wife was Jokhebed, daughter of Levi...she bore...Aaron and Moses and Miriam their sister... Not
one man remained, except Calev... and Joshua

5. Bemidbar Rabba, Pinchas 21,10
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... “not one man remained, except for Calev”... a man, but not a woman, in that they did not want
to enter the land. But the women drew near to request an inheritance in the land; that is why this
passage follows that of the death of the desert generation...

6. Sifrei Zuta 27,1
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“These are the names of his daughters,” and above it says, “the names of the daughters of
Zelophehad”! They had a name in merit and a name in action... and so is the case in [Shemot 1]:
“the name of the one was Shifrah and the name of the second Puah”: they had a name in merit
and a name in good deed...

7. Bemidbar 27
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The daughters of Zelophehad drew near... and these are the names of his daughters: Mahlah,
Noah, Hoglah, Milcah and Tirzah. They stood before Moses, Eliezer the priest, the chieftans and
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the whole community at the entrance to the Tent of Meeting, saying: Our father died in the
wilderness and he was not among the band that banded against the Lord in the band of Korah;
rather he did by his own sin and had no sons. Why should our father’s name be lost to his clan
because he had no son? Give us a holding among our father’s kinsmen.” Moses brought their case
before the Lord. The Lord said to Moses, “Rightly do the daughters of Zelophehad speak.

8. Rashi Bemidbar 27:7
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... the daughters of Zelaphehad saw that which Moses did not.
9. Sifrei Bemidbar Pinchas 133
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When the daughters of Zelophehad heard that the land was divided into tribes to males and not
females... they said: God’s mercy is not like the mercy of human beings. Human beings have
mercy on the males more than on the females; but for the Creator of the world it is not so; His
mercy is on both males and females, as it says (Ps. 135): God gives bread to all flesh...”

10. Shemot 19
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Moses descended the mountain to the people. He warned them to stay pure and they washed
their clothes. He said to the people, “Be ready for the third day; do not go near a woman.”

11. Judith Plaskow, Standing Again at Sinai

THERE IS PERHAPS no verse in the Torah more disturbing to the feminist than Moses’
warning to his people in Exodus 19:15, “Be ready for the third day; do not go near a
woman.” For here, at the very moment that the Jewish people stand at Mount Sinai ready
to enter into the covenant—not now the covenant with the individual patriarchs but
presumably with the people as a whole—Moses addresses the community only as men...
Moses does not say, “Men and women do not go near each other.” At the central moment
of Jewish history, women are invisible... This verse sets forth a pattern recapitulated again
and again in Jewish sources. Women'’s invisibility at the moment of entry into the covenant
is reflected in the content of the covenant which, in both grammar and substance,
addresses the community as male heads of household. It is perpetuated by the later
tradition which in its comments and codifications takes women as objects of concern or
legislation but rarely sees them as shapers of tradition and actors in their own lives...
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The Lord said to Moses, “Go to the people and warn them to stay pure today and tomorrow. Let
them wash their clothes. And they should be ready for the third day, for on the third day the Lord
will descend before the eyes of all the people on Mt. Sinai.

Rashi Bemidbar 27:5
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This parasha should have been written by Moses, but the daughters of Zelaphechad merited to
have it written by them.
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I What is Halakha and can it address contemporary issues?

Rabbi Dr. Eliezer Berkovits

1) Not in Heaven: The Nature and Function of Halakha, pp. 1-2

Halakha is the bridge over which the Torah moves from written word into living deed.... It is the wisdom of Torah
implementation in the daily life of the Jewish people. It renders Torah into Torat Hayim, living teaching and
relevant law. The essence of the Oral Torah is the Halakha. As the root of the word indicates (Halokh, to walk, to
go), Halakha teaches the way along which the Jew is required to walk in accordance with the Torah. Halakha is
the application of Torah to life. But since there is no such thing as life in general, since it is always a certain
form of life at a specific time in history, in a specific situation, Torah application means application to a specific
time in a specific situation. The result of this process | call Halakhic Judaism.

2) Not in Heaven, pp. 117-118

The Torah is eternal because it has a Word for each generation... One can find the Word that has been waiting
for this hour to be revealed only if one faces the challenges of each new situation in the history of the
generations of Israel and attempts to deal with it in intellectual and ethical honesty... Alas, those who have the
authority ... they do not search for the Word that was intended for this hour, for this generation. If they have the
authority, they impose the Word meant for yesterday and thus miss hearing the Word that the eternal validity
of the Torah was planning for today, for this generation, for this new hour in the history of the Jewish people.

3) Crisis and Faith, p. 93

The Halakhist recognizes the will of God as expressed in the Torah; he is wholly committed to the law and the
teaching of the Torah. But in the mutuality of the covenant the responsibility has fallen to him to take upon
himself the risk of determining, in the light of the totality of Torah teaching and Torah living, the manner in
which the will of the other party to the covenant is to be realized in a specific situation. Ultimately, he has to
do that in the independence of his own Torah-imbued conscience. This is our share in the covenant, the
existential component of our participation in it. Loyalty to the Torah, to the divine partner to the covenant,
demands that we accept the responsibility, notwithstanding the risk involved in the subjective aspect of our
participation. Only thus may the generality and abstractness of the written Torah be transformed into Torat
Hayyim, its realization in whatever situation Jews may find themselves in the course of history.

4) Crisis and Faith, p. 117

But again one might ask, have all the explanations of what is possible within the Law already been given? One
does not ask these questions because the Torah has become a burden and one wishes to break away from it;
one asks because one believes in the eternal vitality of the divine revelation, because one is committed with
one’s whole existence to the proposition that the teaching is Torat Hayim, the way of life for the Jew.

5) Private Correspondence to the Sredei Esh ¢.1960’s (regarding 0159 1960 79y YN 2199WH SWIN ANoN
agunot)

| believe with complete faith that there is a solution because | 2390 1IN YOY NNV MIHNINI PHND MIN
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believe in the strength and eternal power of the Halakha to solve
the problems that transpire in the lives of the Am Yisrael.

6) Crisis and Faith p.98

There is no halakhah of the ivory tower. The attitude to human needs is decisive. Without understanding,
without sympathy and compassion, one cannot be an authentic halakhist.
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1) Great Pain: Rav Riskin’s Battle for Justice
Mekor Rishon Newspaper By Zvika Klein Aug. 5 2017

7980 9y PP 2390 IV NNNDNA 129 N
YR PN PYNT NPN SV PPT q0Ia
5/8/2017

Recently, the subject of homosexuals within halakhah has been
raised again and again - both on the public level and within the
religious communities. What is your position on the subject?
"We cannot allow what the Torah forbids, but on the other hand,
‘the one who is forced, God [lit. the merciful one] exempts,'- the
Torah exempts the one who is forced from the charges stemming
from what he did. | want to suggest something: In the verses that
speak of homosexuality, the word ‘abomination’ is written, and
in this context the gemara defines it as ‘you make a mistake in it’.
In the days of Socrates and Plato, many Greeks were bisexual,
and the philosophers actually preached to be homosexual,
because then there was no complexity of children. They did not
believe in giving birth at all. | think that's what the Torah is
talking about: someone who could be a heterosexual and chose
to be a homosexual about him it is said ‘you make a mistake in it’.
‘The one who is forced, God exempts,’ is applicable only to those
who cannot get some satisfaction in another way. My approach is
that you have to love every Jew wherever he is. You have to let
homosexuals go up to the Torah, etc. | do not ask them what
they do in private, it's not my business. Judgement is God’s
[domain]. Would you marry them [i.e. perform the ceremony]?
"A wedding is not correct [to do halakhicly], but a contract of
partnership is possible, and it is better, in my eyes, that they live
together than to have to meet in public places, which is certainly
not good."
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2) Rav Benny Lau: “It is not Permissible to Decree a Life of
Loneliness on a Person”

»N DTN 333 9¥ T 1PN PN HIND 39D
"mv11a

In the opening of his article on marriage, Rabbi Yosef Ber
Soloveitchik suggests two basic objectives regarding the
institution of marriage. The first reflects a collective commitment
where both partners put themselves at the service of society, and
the other expresses their inner commitment that is part of the
institution of marriage. This commitment stems from the
experience of oneness of the two who long for love and
friendship.

The practical difference between these two objectives is the
place of the mitzvah, "Be fruitful and multiply". According to the
first objective the commandment of procreation is the central
beam on which rests the entire building. Remove this
commitment from marriage and it loses all meaning.

According to the second goal the marriage is not compromised
if it does not produce new life. The connection itself between
the couple is the creation that is desired.
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As is the way of Rav Soloveitchik in other places, here too he
seeks to discover in the Torah the two approaches together. The
command to "be fruitful and multiply" expresses the essence and
purpose of man created in chapter one. The duty of a person to
procreate that appears in chapter one reveals itself to be part of
a person’s being a partner with God in the continuing act of
creation. The very act of sex that leads to the continuation of the
seed is not only sacred but natural and necessary.

Chapter two that focuses on “it is not good for humans to be
alone” expresses the longing of humans to share life in
partnership. Nothing in this chapter mention the person's bodily
needs, there is no addressing of the obligation to have children,
but rather the [focus is on the] oppressive loneliness of the first
human. Man and Woman have names, they do not belong to
nature but become individuals, unique and distinct, able to join
with another. "In this context, marriage had to acquire a new
meaning, to express for them not only the demands of the race,
but also (and perhaps especially) the longings of the individual"
(Rabbi Soloveitchik, Lonely Man of Faith p 49). Marriage contains
the subjective desire to be saved from solitude, and also the
objective institution of a covenant between two individuals
who want to start a community together, and for that
undertake mutual commitment to each other.

According to this reading | would like to carefully choose my
words in reply to many people who ask my opinion in
connection to couple-hood for people with same sex
orientation.

At the outset let me say that | do not know any rabbi from any
denomination that will permit male intercourse that the Torah
prohibited. The verse in the Torah is open to interpretation, but
even in its most lenient reading male intercourse is deemed a
prohibition. The theme of my remarks here is not related to
sexual experience, but the experience of the soul of the person
who is trying to escape feared loneliness and desires to
experience togetherness that occurs between spouses.
According to this | will say that the institution of marriage was
and will remain in its Jewish definition a commitment between a
man and a woman intended to realize the Divine goal for
continuing the world ("Be fruitful and multiply") and the
realization of the personal and subjective goal of humans ("it is
not good for Human to be alone"). This is the meaning of
marriage "according to the law of Moses and Israel." But couple-
hood and marriage are two different things. Relationships do
not require marriage and there is ample space to separate the
interdependence between these two concepts. Already Rabbi
Eliezer Melamed insisted on this in writing his column "REVIVIM"
[in reference to heterosexual couple who did not want a religious
marriage]:

We must establish that any two people are entitled to sign on a
partnership agreement of couple-hood that will entitle them to
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all the rights that derive from a shared life, just like a family. It is
not appropriate to call this agreement "a covenant- brit", for
“covenant” expresses holiness and eternality, and the State [of
Israel] must allow a partnership that is not sacred and not an
eternal commitment. Therefore, the proper name for this is
“partnership of couple-hood". [end quote]

So that | do not transgress by God forbid taking things out of
context, Rabbi Melamed did not address same sex couples. |
read his words and listen to the meaning of his words. The need
of a person to be freed from loneliness and to live in framework
of couple-hood is an existential need. Rabbi Melamed deals with
the legal question derived from this [idea] — the obtaining of
benefits "like a family". | am not concerned here with the legal
question but a question of principle - whether life together,
under one roof, by same-sex couples who find understanding
and love for each other, is a prohibition? | think we have to
create boundaries for an answer to this question: One border —
there is no permission for a person to bring himself to transgress
the Torah. Any physical or mental activity that produces
physical arousal that is not allowed - will be prohibited. Without
discussing the infinite variety of possible situations | say the
Torah’s prohibition of sexual stimuli cannot be made permissible.
The second border - it is not permissible to decree on people a
life of being alone. Exiting from loneliness to life of couple-hood
is really a life-saving act. | have seen many lonely individuals in
my short life, and | know that they often are in a high-risk
situation [for suicide]. A man who cannot live in a true
relationship with a woman (or vice versa) and is sentenced to a
life of loneliness - it may well become a death sentence for him.
Halakha knows very well the concept of "saving a live" and
makes wide use of this concept whenever possible. Also "even a
possibility of [safek] saving a life" overrides [the prohibitions of]
Shabbat. Even on this issue [of same sex couples] we have to use
the same conceptual system and not be afraid to define the
reality of loneliness as “a possibility of saving lives". This
definition requires us (family members, educators and rabbis)
to do all we can that the people living around us will exit from
darkness to light and from death to life. Loneliness is deadly
poison and faithful relationship is the elixir of life. And you shall
choose life.
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3) HaRav Medan: " One Should Not Be Stringent With One Who
Does Not Have A Kosher Release For His Sexual Desires "
09.09.2009 Published in Makor Rishon Newspaper 09.04.09
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The murder at the club in Tel Aviv and the demonstrations and
incitement that followed made me realize that you cannot ignore
any more the place of homosexuality in our lives. The
phenomenon and examination of which are not pleasant,
however, the fog surrounding it, which blurs the distinctions
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between good and bad associated with it, must disappear. The
largely secular public sees the community of homosexuals as
persecuted and therefore sympathies with them. The majority of
mitzvot observant public strongly refrained from discussing the
phenomenon and a minority joins the secular public, which
opposes the “persecution”. The other part is beginning to see
homosexuals, in their expressions, in their opposition and
incitements a community of pursuers. In this spirit Moshe Feiglin
wrote two weeks ago his essay on 'l am proud homophobe.”

The fog comes from the tendency to put all homosexuals in one
drawer. But this is wrong! Haredim are not made of one piece.
They have among them righteous people, average people and
wicked people. Kibbutz members are not made of one piece, the
Border Police are not homogeneous and similarly neither are
homosexuals. For that matter we will divide them into three
groups:

The Righteous:

The first group are those with the opposite orientation [i.e. same
sex attraction], mostly observant of mitzvot, who do not act on
their inclination, because of the strict prohibition that exists in
relation to it. In many cases (and in my opinion, it is a good thing)
they do not marry a woman (these lines are written, for the sake
of brevity, about men, but the laws are similar for women) and
they may have a friend for life [haver lehayyim-life partner], but
without the closeness of flesh with him. These people are, in the
subject under discussion, in the category of completely righteous
persons, and anyone who insults them verbally, or by refraining
from contact with them or by just a lack of respect, transgresses,
| believe, the prohibition of oppressing with words, and the
commandment of 'Love your neighbor as yourself'. | also do not
see any legal permission [heter] to prevent them from any davar
shebekiddusha [holy act -like counting in a minyan], like the
Torah reading, passing before the ark [i.e. being a prayer leader]
or giving a Torah lecture in public.

Comments about this group:

Naturally there exists an expectation within the group themselves
that they do not feel completely at peace with their orientation,
which causes them not to establish a normative family, and even
pulls them toward sin, God forbid, and they will try to change their
orientation through therapy. It is possible that not every method
of care is appropriate for everyone. It is possible that there are
amongst them people that no treatment will help them, and it may
even cause harm to them. However, do not despair from
treatment as an initial response, and one should expect from them
effort in this regard.

An unparalleled difficult question is what is the boundary of
permitted closeness between these two life partners? The Torah
explicitly prohibits, with a most serious prohibition, the sexual
contact. Lesser contact than this, from the concept of preventing
the act itself, is little discussed by the Sages and Jewish law, and
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there is not enough to fill a code of law. In my opinion, it is
possible to draw the boundaries of the prohibition to the limits
that are most stringent, however, similarly one should not be
stringent with one who does not have a kosher release for his
sexual desires, for any stringency can create a leniency for the
one who despairs from the ability of Halakha meet their basic
needs. The questions requires a serious and deep deliberation, and
similarly correctly our generation’s rabbis did by not formulating a
clear and orderly ruling on this matter, leaving the discretion of
each one who checks in to the matter case by case according to
the situation of the questioner. In any case the expectation exists
from any one with this opposite orientation to adopt for himself a
rabbi, talmid hakham God fearing who will get to know him in the
most through manner and can rule for him in what to be lenient
and what to be stringent.

A final note on the members of this group: There is a tendency
among the public not to believe them when they claim their
innocence with regard to forbidden sexual contact. In similar
questions to these (in other matters) the Chafetz Chaim ruled in
his pure book, and similar one should not move from his ruling on
the question of who one is permitted to suspect of a transgression.
In general, we are commanded also here in the mitzvah of “with
justice judge your colleague,” and one who transgresses this may
drag us into severe transgressions regarding those who have
opposite orientation. God forbid that we transgress them.

The Transgressors

The second group: those that act on their sexual orientation with
their own kind. If we are dealing with men, it is a crime of infidelity
and sexual transgression of the most serious type, a sin defined in
turn as an abomination and an act of Canaan, and the punishment
for it is the most severe. Here [in this category] there are two sub-
groups:

A) Those that are not observant of mitzvot and do not believe in
them. They do not want our interference in their private
interests, and usually there is no chance that our reproach will
affect anything. | think we should not be intervening in their
affairs and leave them be. When meeting with them we should
treat them with (cool) interest and courtesy, and we will not
strike down their civil rights.

B) People who belong to the community of the mitzvot-observant
but who knowingly skip over the prohibition of homosexual
intercourse (and I'm not talking about a single failure that the one
who does so is in the category of observing the mitzvot, for the
process of tesuvah applies to him). Perhaps they believe their own
nature permits the sin, and perhaps they have despaired from
correcting it. These people want, not only peace as citizens and
that we will not bother them, but also to be members in a religious
community and the synagogue where they pray.

And here, with all the help that we should extend to them to free
themselves from their sin, | think we cannot accept them as
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members for devarin shebekiddusha [minyan, Torah reading]. The
sin of infidelity and sexual transgression is not just “another
transgression”! It is one of the three fundamental things which we
are commanded to give up our lives [and not transgress]. Just as
we cannot accept as members for devarin shebekiddusha idolaters
and murderers, so we cannot accept those that [transgress] sexual
prohibitions. My intention is not to permit a person to remove
someone from the synagogue, because even here we are
commanded against the severe prohibitions of embarrassment
and prohibition of oppression with words, when they cannot be
of practical use, but I'm afraid that if we glorify more than is
appropriate the commandments of loving thy neighbor in this
case, and we allow them to participate in devarim shebekdush, and
to have them discharge the obligation of others, we will expose
ourselves to the damage of clemency towards this hard
phenomenon, and the price of this damage to the building of a
community that guards holiness and mitzvot, will likely be high.
The Proud Ones

The third group is the proud ones, the ones that turned their
sexual orientation to ideological transgression of the destruction of
the family. | imagine some of them reached their state not because
of a physical problem or a difficult mental problem, but because of
a desire to try a new adventure, and it also became addictive to
boys who have experienced it at a very young age once they have
had their fill of sexual experiences with girls. These have turned
their deviance into an ideology of freedom and liberty to all desires
and to breaking every framework, and they waved the flags of
their sexual desire on every high hill and under every leafy tree in
order to harm, hurt, threaten and control, and in order to drag it
into their ranks other young men who [otherwise would be] drawn
in the “mainstream”. The form of their dress and appearance in
the manner in which they go and the blatant propaganda testify to
their actions and intentions, and | will not expand on it more for
the pain is great.

They are today friends of the Supreme Court and they are
sheltered under the wings of the media who wish to destroy the
mitzvah observant community. The court and the media are
seduced as it were by their constant tendency to burst into tears of
being persecuted, but this is not true. The tendency to burst into
tears and persecution are the cruel weapons of terrorists in many
places. Those who go with them in their ways, even if it merely to
be left at home with his appetites, takes responsibility for the
actions of this group, and will not be spared the judgment [that
they will receive].

The struggle against them should be through removing the
innocent factors of those with these orientations from the claws of
the ideological sinners and political and media activists who
accompany them. This is done by giving the feeling to those of
opposite orientation that they are not persecuted, and no one
intends to look into their actions in their beds and criticize them;
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And that we ought to declare openly. But regarding loving them,
connecting with them and having them participate in kedusha, this
is already a different issue whose cost we tried to clarify above.
They are three groups, each with a different way of relating to
them. If we do not come to clarify the differences, we may drown
in a sea of liberal sympathies to those who threaten the sanctity of
the family in Israel.
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4) Oral Sex, HaRav Yuval Sherlo
11 Kislev 5779, 19/11/2018
https://www.kamoha.org.il/?page_id=15263
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Question: Shalom, Is oral sex and hugging and kissing between two
men forbidden?

Answer: Greetings, Hugging and kissing between men is not
forbidden in its own right, since the Halakha assumes that there is
no sexual dimension [attraction] to it.

However, where there is a sexual dimension and desire - some
[authorities] have explained that we are entering the definition of
"do not come close to revealing nakedness"- that according to
Maimonides any closeness to forbidden sexual relations, certainly
those with sexual meaning are prohibited. In contrast [to
Rambam)], there are rabbis, who are connected to men who are
attracted to their own kind, who taught that one should be lenient
in all that is possible because of the severe distress, and one
should follow the lenient opinions in this situation that did not
forbid [this type of touch]. Oral sex is not discussed extensively in
the world of halakhah, however, in general “sex in the non- usual
manner’ or “sex via body parts” is considered sex.

All the best

P2 PN PIDNOTNIN PN DDV : AONRY
19I0N DY) MY

P2 PIYIN 712N .15 DYV : NAIYN
19971 12V ,108Y TSN NONX N D)
THN DIV I PRY NN NTIPIN NNRNY
R3MA)

VY - NPV OPN THN V11 DIPN1a ,00a
129PN XY 9TID DIDID NNV YPIADNIVY
2P 92 072N NYTOV /PNIY MO
- PPN MYNYN DYV OIRTN NIV
DYNYPN D27 P2 W, 0NN .NNDN
WY TN DN NAY DXIVNMN DD

, VPN NPINNDN DY IWINRND 93D DPnd

Y 28N MOPNRN MOLIVN NINRD NIYY
JION NOY

D2 NOPN NN PTI NI OINNN PN
NOW NN HDD TYTa O9IN, 09NN
N2IYN) 1 7OMAN TIT N PNDTTD
IN2D

20 YD

5) On same-sex couples in the Orthodox Jewish community

'It is not good for a person to be alone' —regardless of their
sexuality. On coming out, finding a partner, tying the knot, and
having children

R. Benjamin Lau

Translation (not exact): Shira Pasternak Be’eri*

Times of Israel Blog Dec 11, 2020
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Facebook

October 10, 2020

Introduction

The impetus for the document that you are about to read was a
scene from Rabbi Mordechai Vardi’s unsettling documentary “Marry
Me However,” a film that tells the stories of Orthodox gay men and
lesbian women who entered marriages to opposite-sex partners in
an attempt to live in accordance with Jewish law and be accepted by
their religious families and communities. In that scene, Rabbi Yuval
Cherlow remarks that “we [rabbis] know how to say no, but we
can’t cite an article or viewpoint that says what is permitted.”
Rabbi Cherlow’s reference to our lack of a “yes” regarding same-
sex partnerships touched me deeply, because | knew how right he
is. For almost 30 years, | have been in contact with LGBTQ+ people
and have counseled them and their families. The term that best
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describes the way the Orthodox community deals with the reality
that surrounds us is “confusion.” Few parents want to tear their
clothes in mourning and cut off ties with their child who has come
out of the closet. But the way in which this situation should be
navigated in family and community life in the Orthodox Jewish
community is very unclear, and we desperately need a road map to
guide us.

The thought of the need for this document would not leave me.
Following in the footsteps of Rabbi Moshe Chaim Luzzatto, whose
principle of “alacrity” in the book Mesilat Yesharim teaches us the
value of turning thought into action without any delay, | wrote a first
draft and sent it to several rabbis and to a few LGBTQ+ friends. |
discussed some of the points with them and incorporated some of
their suggestions.

The document before you is not a detailed treatise of Jewish law
with halakhic rulings that should be followed without question.
Rather, it is a collection of recommendations for how people of the
same sex can live together as couples and have families within the
larger context of Orthodox Jewish families and communities, and
for how their families and communities should relate to them. It
does not seek to permit the forbidden, or to forbid the permitted;
rather, it aims to pave a possible way of life within the reality in
which we are living. It is a meeting point between the world of
revelation and the world of reality; between our eyes that look
toward Heaven and our encounters with the people who live
around us.

The act of repair in the world takes place by means of meeting the
eyes, hearing the voice, and feeling the heartbeat of the people
around us. The world of theory strives to create pure truths, and
therefore prefers to look away from the personal when a person’s
reality does not match our philosophical constructs. Our religious
world is always composed of these two levels: the world of the
Torah and the world as it is in reality.

The admonition against same-sex relations in the book of Leviticus is
well known. But we also must deal with the reality around us. When
torn between the words of the Torah and the reality of people who
are attracted to people of their own sex, some people cling to the
words of the Torah and ignore the reality around them, while
others focus on the reality and give up on the words of the Torah.
But a person who wants to serve God fully in the world must learn
to hold the words of the Torah in one hand, to hold reality in the
other, and to live with them both. Living with both simultaneously
is always more difficult than forfeiting one or the other. It often
leaves us without answers and without clear understanding. At
times, the gap between Heaven and earth can also be daunting.

| believe in the wisdom of the crowd and hope that the readers of
this document will comment on it and will enlighten us by sharing
their own perspectives. By virtue of the collective insights and the
goodwill of many people, we will hopefully continue to improve and
refine these guidelines in the future.
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A. The Closet Is Death: Revealing the Secret

1. “It is not good for a person to be alone” (Genesis 2:18). In the
entire story of creation in the Book of Genesis, only one thing is
deemed “not good”: the state of being alone. The need to break
out of loneliness is as essential as air is to breathing.

2. The process begins at a special moment when a person, whoever
that person may be, looks in the mirror and says to the Creator:
“Hineni — here | am.” Standing upright with eyes wide open, facing
who | really am, is a prerequisite for choosing life. This encounter
with the self, standing alone in front of the mirror, is the defining
moment before coming out of the closet. It is vital for enabling a
person to respond to the Divine question “where are you?” without
going into hiding.

3. The next step in entering into life is coming out of the hermetically
sealed closet. Another set of eyes and another beating heart must
also be let in on the big secret. Some people prefer to keep the truth
hidden from the public eye and reveal it only to a close confidant.
Other people feel that coming out liberates them, allowing them
finally to live without having to hide from who they really are.
Coming out is a very personal process and people chose to do it in
different ways. In my experience, often the best way to come out is
gradually and carefully, so that family and friends can come to terms
with this newly revealed reality, which may come as a shock. This
also enables the person who is coming out to process the experience
gradually, in whatever way is most appropriate for their needs. In my
experience, it is helpful if the person who is coming out begins by
identifying someone who is receptive and has the capacity to be able
to handle the news. Proper preparation for coming out may have a
welcome and positive outcome, yielding a family that provides
lifelong acceptance, care, and support.

4. Parents often want to slow the process of their child coming out,
both because of their own needs and out of concern for their child’s
welfare. Children who are coming out may find it difficult to
understand their parents’ ambivalence. If rabbis are accompanying
individuals and their families in the coming out process, it is
important for them to be aware of all the competing needs.

B. “I will make him a helpmate”: Partnership

1. “I will make him a helpmate” (Genesis 2:18). The family that the
Torah portrays as ideal is one in which a man and a woman create a
complete family unit. Reality, however, does not always match this,
and the question of what the right partnership framework is for each
unique individual is a critical question.

2. Finding a partner with whom to share all of life is one of life’s
greatest gifts.

3. In the rules of dating and courtship, there is one cardinal rule that
is above all others: the prohibition of deceit, as expressed in the
commandment “Do not wrong one another.” If a person who is
primarily attracted to people of the same sex nevertheless chooses
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to try to marry a person of the opposite sex in order to create a
family, that person is obligated to inform their partner of their actual
sexual orientation. Concealing this has left too many people broken
and shattered in our world.

4. In the above situation, it is difficult to say exactly when the right
time is to reveal one’s actual sexual orientation to their partner.
Opening up and divulging innermost feelings requires complete trust
and confidence. While sharing intimate information on a first date is
not required, it is very wrong to allow a deep and intimate
relationship to develop while concealing this information. Finding
the elusive right time to share this information is critical, and it is
advisable to consult with someone else when making this decision.
5. Whatever one’s sexuality, the need for intimate partnership is
human. The way this need is realized may be different, varying with
the intensity of each person’s orientation and other considerations
that affect their choice. Some people may enter into a loving
relationship with a partner of the opposite sex, while others may
enter into a relationship with a partner of the same sex. This is a very
personal decision; family and friends should avoid being judgmental
and should try to allow the process to develop in accordance with
the person’s nature and individual needs.

6. If physical contact with a person of the opposite sex causes
feelings of revulsion, it is forbidden to try to form a heterosexual
couple and build a family that way. This attempt would be
extremely damaging to the other person entering into the
committed relationship.

7. Most gay and lesbian people and many bi people seek to build
intimate relationships with people of the same sex. When a child tells
their parents or family about a same-sex partner, the news often
triggers turbulent and conflicting emotions. On the one hand,
parents are happy to see their loved one leaving loneliness behind.
On the other hand, they often experience this as a new stage of
mourning and of letting go of their dream of their child, who is now
clearly staking out a different path in life. Just as the process of
coming out should be undertaken in a gradual and sensitive manner,
it is advisable to introduce a same-sex partner to the family in a way
that takes into account the family’s ability to deal with this news. In
my experience, | have found that parents often react more strongly
to meeting a same-sex partner than to their child’s coming out. It is
advisable for parents or family members to get assistance from
support groups in the religious community, such as those operated
in Israel by the TEHILA non-profit organization.

8. Sometimes, a heterosexual person makes a conscious decision to
enter into a life of partnership with a person who is primarily
attracted to people of their own sex. This is sometimes done out of
altruism, without sufficient understanding of the challenges and
pitfalls that will arise. It is imperative that couples considering this
possibility receive guidance that will raise all the issues that may
arise in the future. These include the possibility that the lack of
sexual intimacy within the partnership may lead people to seek it
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elsewhere. Choosing a life of partnership that is devoid of sex is a
possible choice, but is not a natural one. As with all human needs,
sexual needs are not uniform and vary in intensity from person to
person. For some people, a warm embrace is enough, while others
need more intimate contact. At any rate, it is difficult and perhaps
even impossible to suggest as part of spiritual or emotional
counseling that a person undertake a life of complete sexual
abstinence.

9. A person’s journey of self-awareness must include arriving at an
understanding of whether they are attracted to people of the
opposite sex, the same sex, neither, or both. It can be very difficult
for people to fully understand this aspect of their sexuality,
particularly in a religious community in which physical relations are
reserved for marriage. The challenge of creating a satisfying sexual
relationship is difficult for any couple. Being part of an Orthodox
Jewish community can make this infinitely more difficult for a
person whose primary attraction is to people of the same sex. This
too should be discussed and processed under the guidance of expert,
qualified professionals.

10. There are therapists who claim to be able to change or “fix”
sexual orientation. One should be very careful and cautious
regarding such conversion therapies, as they can inflict immense
and devastating emotional damage. When a child first comes out,
the initial response of parents may be one of fear, and they may
immediately seek to provide such assistance, motivated by love.
Understanding that sexual orientation is usually not a matter of
choice, but rather an inherent inclination, can help parents and other
family members deal with the challenges they will face.
Nevertheless, an adult struggling with their sexual orientation may
wish to see a (qualified, professional) therapist to get help in coming
to terms with who they are and with what their sexual orientation is,
and they should not be prevented from doing so, since it is their
choice and right.

C. Formalizing the Relationship

1. In Orthodox Judaism, halakhic marriage (“kiddushin”) is limited
to heterosexual relationships. The absence of a halakhic status of
marriage for people in same-sex relationships is an extremely
painful point for both the people who cannot marry and for those
around them. No accepted solution for this problem has been
found within normative Orthodox Jewish law.

2. Living life as a couple, with a formal agreement and a
commitment to building a deep partnership in the form of a family,
is part of human nature for most people. Even if the framework of
Orthodox Jewish law does not have a solution that enables halakhic
marriage between same-sex partners, there is no reason to deny or
renounce a child’s same-sex relationship. The desire to have a
wedding is not simply a matter of wanting the external trappings
of the ceremony and celebration; rather, it stems from a desire to
make a public declaration of mutual commitment when entering a
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committed union. The desire to affirm to ourselves and to others
that we have decided to formally enter into a committed union is
understandable and explains why many people in same-sex
relationships wish to be recognized as a couple and to marry. It is
both impossible and wrong to ignore or deny this need.

3. Parents and relatives often agonize over the question of whether
to attend the same-sex weddings of their children or family
members. Participating in a wedding may be difficult for them for
many reasons. The doubts can vary from person to person, and
members of the same family may be torn in different directions.
There are no clear-cut answers to this question. In my experience, if
a young person intends to marry someone of their own sex, a
discussion between them and their parents leads to greater
understanding, even if some parents may still not give their blessing.
A couple planning to marry should be understanding of the difficulty
that parents have in processing this news and in being part of the
wedding planning. Such understanding increases the chances that
parents will be involved both in the process and in the wedding itself.
The wedding ceremony need not be patterned after the traditional
Jewish marriage ceremony; in fact, adopting an alternative format to
the traditional ceremony may relieve much of the opposition to the
wedding. Parents are often also concerned about how to present
their child’s relationship to the members of their synagogue and
community. The family’s ability to mediate and facilitate acceptance
will depend on how receptive the community is and will differ from
place to place. The family will almost always be able to find someone
who can liaise with the community on their behalf.

D. “Be fruitful and multiply”

1. The human desire to bring life into the world is a deep, natural
impulse. It is impossible and forbidden for any person to suppress
this inner desire. The world has heard the cry of our Matriarch
Rachel: “Give me children or | shall die” (Genesis 30:1). Halakha
does not forbid a person who is attracted to people of the same sex
from raising children and building a family. The ability to parent is
similarly not limited to people of a particular sexual orientation.
Same-sex couples can create a responsible, committed family unit,
and their children can be part of the community in which they live.
2. As in cases of heterosexual couples who need sperm or egg
donations in order to become parents, halakhic questions may
arise with regard to the legal lineage of children of same-sex
couples. Questions arise regarding surrogate motherhood and
conversion (in the case of two men) and regarding sperm donors
(in the case of two women). It is advisable for the couple to get
advice at the outset from a rabbi who will be able to provide them
with guidance throughout the process.

3. Same-sex partners and their children should be involved in their
communities and should have the same rights and obligations as all
other members of the community. Their decision to live as a
committed couple does not undermine the community or threaten
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its integrity. Like all other members of the community, they should
behave in a modest and restrained manner and should avoid public
displays of intimacy.

4. Society can and should refrain from making judgments about the
religious status of people who have come out of the closet. Even if
they are living together as a same-sex couple, it does not mean that
they are sinning, as each couple decides for themselves what they
do or don’t do behind closed doors (this is true for heterosexual
couples as well). If a couple does not violate Torah prohibitions in
public and they do not show contempt or disdain for the Torah,
they are halakhically fit for all roles within a congregation, including
serving as leaders of public prayer and as representatives of others
in the performance of mitzvot. Including all Jewish people,
regardless of their sexuality, in community life does not undermine
the family or the community. Sexual orientation is not a matter of
choice; accordingly, there is no reason to fear that acceptance of
same-sex couples will generate a wave of confusion about sexual
orientation and gender identity among young members of the
community.

5. As is the case with their parents, children of same-sex couples
have not sinned, and are no different from other children. It is
important to be careful not to embarrass them or do anything that
will damage their self-respect or undermine their standing among
their peers.

6. The question of belief in the Creator is inextricably bound up with
the issues raised in this document. Any person who views some
people’s need to form same-sex relationships as ugly should take
that up with the Almighty, Creator of humankind. In any event, it is
forbidden for us to hurt people who are living with the sexual
orientation with which they were created. May we be able to fulfill
the words of Psalms: “With You is the fountain of life; by Your light
do we see light” (Psalms 36:9).
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* The guidelines that follow were first published in a Hebrew post on Facebook on October 10, 2020. While
translated excerpts were made available immediately in the English press, it took weeks for volunteer translators
and editors in different countries to produce an English adaptation that would speak to the sensibilities of a wide
range of readers, including LGBTQ+ readers. These partners in this endeavor know who they are and have my
thanks; while not all of their suggestions were incorporated into the final document, each contributed to it in an
important way. It should also be noted that as some pointed out, this discussion does not directly address the

important questions of life partnership for transgender people, which also deserve rabbinic attention.
Special thanks to Shira Pasternak Be’eri for the dedication and skill that she brought to this English adaptation,
which is the product of a collaborative effort that involved several other translators and editors who have chosen to

remain anonymous.
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Becoming Who You Really Are.

How do you know if it is the authentic YOU, the autonomous YOU, and the genuine
YOU who is making your decisions? How do you become that person? How do you
become who you really are? A teaching from Rabbi Kalonymus Kalmish Shapira, the
Piaseczner Rebbe, (1889-1943).
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People are always bemoaning, sighing, “Where is my freedom of choice? | feel so
imprisoned and compelled by the bonds of desire and earthly pleasures, that it is
almost impossible to control myself, to have agency over myself, to choose between
what to want and what to deem as repulsive or loathsome.”
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But please know, that for every choice that emerges from an individual’s will, rather
than reflecting someone else’s will (making the choice), there first must be a person
who is choosing for himself (rather than relying on another’s choice). There must
be an individuated person - a distinguishable self, who can decide what he wants
and needs for himself. But if there is no individuated person - a distinguishable
self, just one among the species, there can be no free choice or personal will.
Because, who will choose, if, besides the herd mentality, there is no one there at
all?
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So, gaze deep into your soul. Are you bringing forth and expressing your true real
self? Are you an individuated person who can stand by himself? Or are you just a
member of the species, the human species? As with a plant or an animal, whose
personality is merely a reflection of their species? What is in the species is in the
specimen. And because of this, their basic nature, their instincts, and also their
wants are not free to originate from their individual selves. Rather, from the
collective laws of the species, within a closed group.
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The Essence of Individuation
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But how does a person bring forth that which distinguishes himself from the rest of
humankind? By one’s character of quantified intelligence or by one’s quantified
trait of willfulness — only through that which can be quantified, which may not be
similar to another? No, this cannot be. Are not animals also differentiated from each
other by measurable and quantifiable traits of of this kind? In its youth, an animal
has greater strength, willfulness, and perhaps even more intelligence than when
aged. Nevertheless, their basic instinctive tendencies and nature encompass them
all, rather than an individual or unique personality making a choice.

DTXN "2 NIRINY TA% X7 ,MxY7 MR NN 71207 Uk NN
1,007 NXINN V'ANY '7an ,INNOK' X7 DN'MIV'YI ,0N'ANIN ,0N'NID'N
NINWIR K7 QR TIN K7 DT R72 D .17 R0 inxy? nyT

So, a person must individuate and distinguish himself with the qualitative essence
of who he really is: not only must he not remain imprisoned by social rules,
cultural customs, or accepted thought without the ability to see beyond them, but he
must also have a mind of his own. Without this, not only is he not a Jew, but he is
also not even a person!
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This means revealing one’s own personality and unique sense of self that is
within you - that which depicts your very self. Your Torah learning or divine service
should not solely be an expression of a measurable or quantifiable trait, for
example, as one’s high intelligence. Rather, an expression of the qualitative trait of
your very essence as well. The way you approach Torah learning or prayer should
represent you. When someone hears a new Torah insight or a specific spiritual
practice, let him be able to identify it as typically one of yours, expressions of your
unique method and sense of self.
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Take for instance the Rambam’s works — they can be identified by their particular
style and distinct wisdom. The same is true of the Ramban’s unique teachings. And
why is this so much so? This is because each of them expressed his essential
inner being and his own sense of self, unique to his personality, distinguishing
one from the other, through their revealed Torah and wisdom.

Individuation is Your Obligation
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And this is a privilege reserved only for the great luminaries — the “cedars of
Lebanon” (Psalms 92:13). Rather, each and every little one of us - the “hyssop on
the wall, (Tractate Moed Katan 25b) has not only the right, but the obligation to
express his unique way and individual sense of self. And to the degree that you
reveal your unique personality and inner being, to that degree you will be able to
exercise your individual free will.
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Raise yourself up above the crowd and reveal your personality that makes you
unique among other human beings. Become a person who can choose for himself
and then become in service to the Divine.

Tzav v'Ziruz — TIN'TI IX¥ - An Exhortation and Behest, Entry 10; translation based on
To Heal the Soul: The Spiritual Journal of a Chasidic Rebbe, Rabbi Kalonymus
Kalman Shapira, Yehoshua Starrett , Rowman & Littlefield Publishers, Inc. 2004, pp.
25-27.

33

WWW.PARDES.ORG.IL




Does Halahka Have to be Gender Binary
Pardes 07119

Institute of Jewish Studies Rabbanit Nechama Goldman Barash | nechamabarash@gmail.com

Women Are a Separate People

Part One

Guiding Questions:

What is the cause of a father’s sleeplessness in the first source? What message does this give about the
concern for daughters in society?

This links to the second source (Bava Batra). Why might men prefer sons in the ancient world? Do you
think there are men who still feel this way today?

Women are traditionally associated with three mitzvot: Lighting candles to welcome Shabbat, baking
hallah and removing a small portion for the priest (burning it today) and immersing in the ritual bath
(mikva). Take a moment to discuss in havruta the meaning you feel comes with each of these mitzvot for
women in the family and community. In other words, when you think of candles, what do you think
about? What words come up? Why might women find these mitzvot meaningful, Etc.

BEN SIRA 42.9.11

A daughter is to a father a treasure of sleeplessness,
And the care of her banisheth slumber...

Over thy daughter keep a strict watch

Lest she make thee a name of evil odour

A byword in the city and the accursed of the people

And shame thee in the assembly of the gate

Talmud Bava Batra 16b

It is reported that a daughter was born to Rabbi Shimon, son of Rabbi Yehuda HaNasi, and he was upset that
he did not have a son. His father said to him: Propagation has come to the world through the birth of a
daughter. Bar Kappara said to Rabbi Shimon: Your father has consoled you with meaningless consolation, as
it is taught in a baraita: The world cannot endure without males and females, as both are needed for the
perpetuation of humanity. But fortunate is he whose children are males and woe to him whose children are
females.

Genesis Rabbah Parshah 17

Rabbi Joshua was asked: Why does a man come forth at birth with his face downward while a woman comes
forth with her face turned upwards?

..Why does a man go out bareheaded while a woman goes out with her head covered?
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She is like one who has done wrong and is ashamed of people, therefore she goes out with her head
covered.

Why do women walk in front of the corpse at a funeral?
Because they brought death into the world, therefore they walk in front of the corpse...

Why was the precept of menstruation given to her?
Because she shed the blood of Adam by causing his death, therefore was the precept of menstruation given
to her.

And why was the precept of dough given to her?

Because she corrupted Adam who was the dough of the world, therefore was the precept of dough given to
her.

And why was the precept of the Sabbath lights given to her?

Because she extinguished the soul of Adam, therefore was the precept of the Sabbath lights given to her.

Questions: Did this last source (Genesis Rabbah) surprise you based on your earlier discussion in havruta
about the meaning for women when fulfilling these mitzvot? This does not remain a dominant theme in
Jewish thought. Take a look below at a modern reframing. Why do you think Original Sin ultimately
disappears from our attitudes towards women and these mitzvot?

Rebbetzin Leah Kohn

..... The obligation of family purity ("nidah"), simply stated includes the laws that govern the physical
relationship between husband and wife, elevating this relationship to a spiritual dimension. The obligation of
candles ("nerot") involves kindling lights before Shabbat. And the mitzvah of challah obligates a woman to
separate a small portion of her challah dough, burn it and throw away....These three mitzvot enable each
Jewish woman to bring purity, light and blessing into her surroundings....Since our job as Jewish women is
to bring Godliness into this world by acknowledging that Hashem pervades every facet of our lives, the
more we connect to this reality, the more blessing Hashem bestows....\Women in Judaism, Copyright (c) 1999
by Mrs. Leah Kohn and Project Genesis, Inc.

Part Two

Questions: Please contrast the sources in this section to those in the previous section.
What is the radical shift in these sources that speak about women and women’s role in
the family?

How does this shape the gender breakdown in traditional religious community?

How might this affect practice as well?
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Another explanation: so that they should direct their
children to the Torah. R. Tahlipha of Caesarea said,
“The Holy One Blessed be He said, ‘When | created
this world, | first commanded Adam and only
afterwards was Eve commanded. However, she
disobeyed and brought ruin to the world. Now, if | do
not call upon women first they will render the Torah
void. Therefore, the passage opens, Thus shall you
say to the House of Jacob.”
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Genesis Rabbah 17:

It once happened that a pious man was married to a
pious woman and they did not produce children.
Said they, ‘we are of no use to the Lord’, whereupon
they divorced each other. The former went and
married a wicked woman and she made him wicked
while the latter married a wicked man and made him
righteous. This proves that it all depends on the
woman.
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The promise that the Holy blessed be He made to
women is greater than that which He made to men,
as we read, Tranquil women, arise, hear my voice,
confident ladies, give ear to my speech (Isaiah 32:9).
Rav said to R. Hiyyah, “By virtue of what deeds do
women merit reward? By taking their children to
the classroom, by sending their husbands to the
house of study and by waiting for them until they
return.”
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Genesis Rabbah 17

It is not good that the man should be alone: It was
taught: He who has no wife dwells without good,
without help, without joy, without blessing, and
without atonement.....
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Part Three

Questions: Despite the clear role carved out for women in the previous section, there is a hierarchy which

emerges in this third part.

Please underline or note the emergence of a structure in which men have a stronger role in ritual and

covenant as well as more legal agency.

Talmud Horyaot 13a

The man precedes the woman — when it comes to
choosing which will live and returning lost articles and
the woman precedes the man when it comes to
clothing/support and redeeming her from captivity.
When both are in danger of becoming debased
sexually —the man precedes the woman.
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Mishna Kiddushin 1:1

A woman is acquired in three ways and acquires
herself in two ways. She is acquired through money,
contract or intercourse....and she acquires herself
back through a get (divorce document) or through the
death of her husband. The yevama (the woman who
is subject to levirate marriage) is acquired through
intercourse and acquires herself through haliza and
the death of the yavam.
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Mishna Kiddushin 1:7

All of the mitzvoth that a father is commanded to do
for his son, women are exempted from and all of the
mitzvoth the son is commanded to do for the father,
both women and men are equally obligated and all of
the positive time bound commandments, men are
obligated and women are exempt and all of the
positive non-time bound commandments, both
women and men are obligated and in all of the
negative commandments, men and women are
obligated except for the prohibition to shave one’s
corner of the head and for priests (male) to incur
impurity of the dead.
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Why are women exempt from time bound commandments?

Abudraham, Section lll (14*" century Spain)

Woman is exempt from Positive Precepts dependent upon a set time because she is bound to her
husband, to attend to his needs. Were a woman obliged to perform such mitzvoth, her husband might
bid her to do something at the precise moment that she is fulfilling one of these mitzvoth. Should she
fulfill the bidding of her Creator and neglect her husband’s demands, she faces her husband’s wrath. On
the other hand, should she fulfill her husband’s demands and neglect the bidding of her Creator, she
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faces the wrath of her Creator. Consequently, the Creator exempted her from these obligations in order
to promote harmony between husband and wife.

Do we not find that even the Great Name written in sanctity and purity is effaced in order to promote
harmony between husband and wife?

R. Yehoshua Ibn Shuaiv (Spain 1280-1340)

“Therefore men bless every day that “He has not made me a Cuthite, that He has not made a slave and
that He has not made me a woman....because the souls of Israel are holier than that of the other nations,
and from Canaanite slaves and even from women, and even though women are relevant with regard to
mitzvoth and they are from Israelite seed, their souls are not like the souls of men.”

R. Samson Rafael Hirsch (19" century Germany), Commentary to Torah, Lev. 23:43:

Clearly women’s exemption from Positive Precepts dependent upon a set time is not a consequence of
their diminished worth; nor is it because the Torah found them unfit, as it were to fulfil these Precepts.
Rather, it seems to me, it is because the Torah understood that women are not in need of these
Precepts. The Torah affirms that our women are imbued with a great love and a holy enthusiasm for
their role in Divine worship, exceeding that of man. The trials men undergo in their professional activities
jeopardize their fidelity to Torah and therefore, they require from time to time reminders and warnings
in the form of time —related precepts. Women, whose lifestyle does not subject them to comparable
trials and hazards, have no need for such periodic reminders.

Rabbi Emanuel Rackman (20*" century New York)

“...In order that man learn to sanctify time, the Law ordains for him many commandments which are
governed by a calendar and a clock. Women, on the other hand, by the very nature of their physical
constitution and the requirements of the Law regarding their menstrual periods, needed little more to
make them aware of the sanctity of time.”

Dr. Tamar Ross, excerpted from Expanding the Palace of Torah:
Women's unequal obligation to perform mitzvoth:

A few rabbinic sources appear to have assumed that all the commandments were at the outset
addressed only to men. This would mandate examining each mitzvah separately in order to see whether
it might apply to women as well....There are however, other important distinctions between the legal
obligations of men and women that are not biologically based.....In the course of such discussions, which
display a more gender-based legislative bias, women’s obligations usually appear as an addendum or as
an exception to the male norm. Even including women in the religious obligations that apply on the
holiday of Purim — commemorating an event with a female protagonist — necessitates a special argument
“They too were witness to that miracle”. The net result is that women are at times classified in halakhic
literature together with other marginalized groups such as slaves, children, imbeciles androgens,
hermaphrodites and the deaf-mute - either because they are excluded from certain mitzvoth
altogether or because they are merely exempt....

As further examples will demonstrate, men’s greater religious obligations, whether or not they are
actually fulfilled, confer other legal privileges. By the same token, women’s lesser obligations
disenfranchise them in many areas. As in the case of other classes situated on the hierarchical scale,
difference in religious responsibility then serves as rationale for women’s diminished valuation.

Rachel Adler, excerpted from The Jew Who Wasn’t There:
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Make no mistake; for centuries, the lot of the Jewish woman was infinitely better than that of her non-
Jewish counterpart. She had rights which other women lacked until a century ago...the problem is that
very little has been done since then (1000 CE) to ameliorate the position of Jewish women in observant
society. ...Moreover, it is both feasible and desirable for the community to begin educating women to
take on the positive time-bound mitzvot from which they are now excused; in which case, those
mitzvot would eventually become incumbent upon women.

Rachel Adler in an interview to Haaretz in 2008:"| left Orthodoxy for several reasons....I saw how rabbis
manipulated halakha [Jewish law] to maintain their own power and to disempower women, and |
decided my life was too short to wait for them to take the legal risks that would be necessary to make
changes."

Blu Greenberg, excerpted from On Women and Judaism,

We who are committed to traditional Judaism are standing today at the crossroads on the question of
women. Feminism disturbs our previous equilibrium, for it makes a fundamental claim about women
contrary to the model generated by halakhah [Jewish law].

....0On the whole, | believe that a Jew has a better chance of living a worthwhile life if he or she lives a life
according to halakhah. Therefore, | do not feel threatened when addressing the question of the new
needs of women in Judaism nor in admitting the limitations of halakhah in this area. Indeed, it is my very
faith in halakhic Judaism that makes me believe we can search within it for a new level of perfection, as
Jews have been doing for three thousand years.

Judith Plaskow, Standing Again at Sinai: Any halakha that is part of a feminist Judaism would have to
look very different from halakha as it has been. It would be different not just in its specifics but in its
fundamentals. It would begin with the assumption of women’s equality and humanity and legislate only
on that basis. Laws governing the formation and dissolution of relationships, for example, would
acknowledge women'’s full agency, so that the present laws of marriage and divorce would be ruled
unjust and unacceptable. It would be different not only in its content but in its practitioners. Women
would shape halakhah along with men, codetermining the questions raised and the answers given. It
would be open to continual transformation in the light of deeper understandings of justice.

Excerpted from an article by Rabbi Abraham Gordimer following the ordination of women by Rabbi
Herzl Hafter and by the Maharat program:

It is regrettable that Open Orthodoxy is becoming the new Conservative movement, but that is precisely
what is happening. Denial of a Singular Divine Author of the Torah, denial of the objective truth of Torah
She-b’al Peh, ordaining women rabbis, creating gender-modified rituals, and so much more; the
“Orthodoxy” has been swallowed up by the “Open”.

The Torah requires the Jew to subordinate his ideologies and actions to God, to the objectively true and
authentic mandate of Sinai. Reshaping Judaism as we see fit has no place in this mandate. Let us
recommit to Hashem and the eternal, unchanging charge of Sinai, and pray that all of our brothers and
sisters will join us.
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Leviticus —20: 17
If a man marries his sister, the daughter of either his father or his mother, so that he
sees her nakedness and she sees his nakedness, it is a disgrace; they shall be
excommunicated in the sight of their kinsfolk. He has uncovered the nakedness of his

sister, he shall bear his guilt.
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Ramban - ad loc
...and the Torah akso uses the term "he sees her nakedness" — using moral language, because
the Torah describes prohibited sexual relations using indirect language. On occasion sexual
relations are referred to as "revealing nakedness" as in most cases "you should not reveal her
nakedness", as is trhe custom among prostitutes that reveal... and on occasion using the term
"biah" (Ramban then quotes a few passages with that term).. and on many occasions uvingthe
term "lying together" and here in the present text usinf the term "seeing" (her nakedness").
That is because a brother and sister sleep together in proximity and it is unnecessary to
undress. And the Torah also uses the term "knowledge" (Yediah) as it is written, "and Adam
'knew' his wife Chava" (Genesis 4, 1) (Rmban quotes two other pesukim where this term is
used)
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Malbim - Commentary to Leviticus 20, 21

Everywhere in the Torah where the term "biah" or "kerivah" (coming close) is used with
regards to the relationship between a man and a woman the Torah uses the proposition "el"
(towards) ..., we never find the proposition "al" (on top of") except in the case of levirate
marriage ("yibbum")... and because of that our rabbis learned that only in that case (because
of the mitzah) can sexual relations become obligatory for a woman. That is the difference
between the use of the proposition "el" and the proposition "al" after the verb "he comes"
("ba")...So it is with regards to entering the land — "al" is used to refer to conquest, and so with
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regards to every "biah" (coming) towards a woman, the proposition "el" will be used, because
relations can take place only willingly.
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Maharal - Derech Chaim, Commentary on Mishna Avot 5, 17
Because the love of a man and a woman because the "become one flesh" as it is written in
Genesis, "and they became one flesh" — and their love for each other and their union because
they become "one flesh" as great as the love between two dear friends as it is written "and
his soul was connected to his soul" (Genesis 44, 30 — Judah tells Joseph about the love of
Yaakov for his son, Binyamin). That is because their love for each other is definitely not a result
of their becoming "one flesh" — because union and connectedness is not relevant with regard
to the physicality of the body as it is relevant with regards to the spirit and the soul where two
can become one.
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5. Babylonian Talmud — Tractate Eruvin 18
Rabbi Yirmeya ben Elazar also said: Adam was first created with two [deyo] faces, one male
and the other female. As it is stated: “You have formed me behind and before, and laid Your
hand upon me” (Psalms 139:5). Similarly, it is written: “And the tzela, which the Lord, God,
had taken from the man, He made a woman, and brought her unto the man” (Genesis 2:22).
Rav and Shmuel disagree over the meaning of the word tzela: One said: It means the female
full side, from which God created Eve; and one said: Adam was created with a tail [zanav],
which God removed from him and from which He created Eve.
The Gemara asks: Granted, according to the one who says that tzela means a full side; it is
understandable that it is written: “You have formed me [tzartani] behind and before.”
However, according to the one who says that tzela means tail, what is meant by the verse:
“You have formed me [tzartani] behind and before”?
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The Gemara answers that this verse is to be understood as bearing a moral message, in
accordance with the opinion of Rabbi Ami, as Rabbi Ami said: Behind means Adam was
created at the end of the act of creation; and before means that he was first for punishment.
The Gemara asks: Granted, it is understandable that Adam was behind, or last, in the act of
creation, meaning that he was not created until the sixth day, Shabbat eve. However, before,
or first, for punishment. What does this mean? If you say that he was punished first because
of the curse pronounced in the wake of the sin involving the Tree of Knowledge, there is a
difficulty. Wasn’t the snake cursed first, and afterward Eve was cursed, and only at the end
was Adam cursed? Rather, this refers to the punishment of the Flood, as it is written: “And
He blotted out every living substance which was upon the face of the ground, both man and
cattle, creeping things and fowl of the heaven” (Genesis 7:23). This indicates that the
punishment began with man....

The Gemara asks: And according to the one who says that Eve was a full of Adam, which one
of them walked in front? Rav Nahman bar Yitzhak said: It is reasonable to say that the male
walked in front, as this is proper behavior, as it was taught in a baraita: A man should not
walk behind a woman on a path, even if she is his wife. If she happens upon him on a bridge,
he should walk quickly in order to catch up to her and consequently move her to his side, so
that she will not walk before him. And anyone who walks behind a woman in a river, where
she has to lift up her skirt in order to cross, has no share in the World-to-Come.
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6. Genesis — 2: 4- 24 (The numbers do not refer to the verses, but are meant to identify the
7 sections in the text)

1. Such is the story of heaven and earth when they were created. When the LORD God made
earth and heaven—

2. when no shrub of the field was yet on earth and no grasses of the field had yet sprouted,
because the LORD God had not sent rain upon the earth and there was no man to till the soil,
but a flow would well up from the ground and water the whole surface of the earth— the
LORD God formed man from the dust of the earth. He blew into his nostrils the breath of life,
and man became a living being.

3. The LORD God planted a garden in Eden, in the east, and placed there the man whom He
had formed. And from the ground the LORD God caused to grow every tree that was pleasing
to the sight and good for food, with the tree of life in the middle of the garden, and the tree
of knowledge of good and bad.

4. A river issues from Eden to water the garden, and it then divides and becomes four
branches. The name of the first is Pishon, the one that winds through the whole land of
Havilah, where the gold is. ( The gold of that land is good; bdellium is there, and lapis lazuli.)
The name of the second river is Gihon, the one that winds through the whole land of Cush.
The name of the third river is Tigris, the one that flows east of Asshur. And the fourth river is
the Euphrates.)

5. The LORD God took the man and placed him in the garden of Eden, to till it and protect it.
And the LORD God commanded the man, saying, “Of every tree of the garden you are free to
eat; but as for the tree of knowledge of good and bad, you must not eat of it; for as soon as
you eat of it, you shall die.”

6. The LORD God said, “It is not good for man to be alone; | will make a fitting helper for him.”
And the LORD God formed out of the earth all the wild beasts and all the birds of the sky, and
brought them to the man to see what he would call them; and whatever the man called each
living creature, that would be its name. And the man gave names to all the cattle and to the
birds of the sky and to all the wild beasts; but for Adam no fitting helper was found.

7. So the LORD God cast a deep sleep upon the man; and, while he slept, He took one of his
ribs and closed up the flesh at that spot. And the LORD God fashioned the rib that He had
taken from the man into a woman; and He brought her to the man. Then the man said, “This
one at last Is bone of my bones And flesh of my flesh. This one shall be called Woman, For
from man was she taken.” Hence a man leaves his father and mother and clings to his wife,
so that they become one flesh.
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e Rashi-
ONE FLESH — Both parents are united in the child
e Ramban

“Therefore a man shall leave his father and his mother and cleave to his wife...” The holy spirit
says this to forbid | chest to the descendants of Noah. “'And they shall be one flesh'- the child
is formed by the two of them and thus their flesh is made one', so Rashi. This is without reason,
for domesticated and wild animals also become one flesh through their children. In my view
animals do not cleave to their sexual partners; the male approaches any female it finds and
then leaves. For this reason the text says since the female of the adam was a bone of his bones
and flesh of his flesh, he cleaved to her and she was in his bosom like his own flesh and he
desired her to be constantly with him. As this was so with Adam so was his nature transmitted
to his progeny, to make the males, cleaving to their females, leaving their fathers and mothers
and regarding their wives as if they were one flesh with them. Similarly, “you are our brother,
our flesh (gen.37:27), “to the meat of ones flesh (Lev.18:6), those close in family are called
“meat of flesh” and so will leave the “meat” of his father and his mother and their closeness
and see that his wife is closer to him than they are.

e Seforno

It is appropriate that a man leave the home of his parents in order to acquire a wife who is
compatible with him, and who is a suitable mate for him to live with on a permanent basis.
The Torah teaches here also that the expression p12>7, “cleaving,” being in a state of true
union, is not possible between two people who are not alike in their common purpose in life.
Parents and children do not have the same tasks and challenges. Husband and wife have to
master the same challenges, hence the word “union” can be applied to their union, whereas
the same word would be inappropriate for describing the relationship between father and
children or so to with regards mother. By living together they will become of one mind on how
to deal with their lives’ challenges. They are to work together in such close union as if there
were in fact only one of them. (This had been the idea behind creating man as both male and
female in the first place.)
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7. Zohar - Leviticus, 7b - The following was taught in the section of "Hear oh Israel, the Lord
our God, the Lord is One" (Deuteronomy 6:4) What is one? This is Knesset Israel which is
unified with the Holy One, blessed be He. As R' Shimon says: the union of male and female is
called one. The place where the female dwells, this is called one. What is the reason for this?
Because male without female is called half a body, and half is not one. When two halves of
the body are connected, they become one body and then they are called one
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8. Rabbi Yehudah Leib Alter (Hasidut Ger)
Sefat Emet - Tazria, 5658
With regard to the leprosy — "A river issues from Eden to water the garden, and it then divides
and becomes four branches" (Genesis 2, 10) ...Adam was placed in the Garden of Eden on the
river before the place that it divided into four branches, so as "to till it and protect it"...and it
is written in the "holy Zohar" , that the lesion of leprosy (Hebrew — "negah") is the opposite
of pleasure (‘oneg" in Hebrew) as it is written (in Sefer Yetzirah) "there is nothing higher than
"oneg" and nothing lower than "negah" — and as it is written there, "he who does not fulfill
"oneg shabat" tirns "oneg" into "negah".
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10. Professor Eliezer Berkovits - God, Man and History, 120 - 121

What the "Idealism" (a school of thought that claimed that reality was in effect an "idea", a
spiritual and abstract reality, not a physical one) of numerous religions and philosophies
overlooks is that man without a body is as little to be considered human as man without a
soul....Any rejection of the body is a rejection of man himself as God created him for the tasks
of this world.

If religion is relatedness to God, then the whole human being must be so related and not man
as soul only, for as such he does not exist in this world. Human beings, soul and body must
enter in this relationship. The soul and the body, each in its own unique nature must enter
that relationship. On the level of the soul that relationship is spiritual partaking in human
consciousness, but lacking in and of itself in actions. The body on the other hand enters into
a relationship with God only through sanctified action... This is the purpose of "mitzvot". The
mitzvah unifies body and soul, thought, consciousness and action. It creates unity in the
human reality and so "one" a human being can enter a full relationship with the God who is
"One"..
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Prioritizing Unity and Uniformity: Ingathering of the Exiles: What makes us Jewish?
The Case of the Ethiopian “Beta Yisrael”

1. And in that day, a great ram’s horn shall be sounded; and the strayed who are in the
land of Assyria and the expelled who are in the land of Egypt shall come and worship the

LORD on the holy mount, in Jerusalem.
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2. Divrei David 5/Responsa of Rav David ben Zimra (Radbaz)
7:5 15% century Spain/Tzfat/Egypt
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You asked me to express my opinion about the person who
purchased a Habbashi slave from among those Jews who live
in Ethiopia (Kush). How should he behave towards him?
Does he go free after six years or not? And do all of the other
laws of slaves apply or not?

Answer: The only kind of Hebrew slave is one who is sold by
the court to repay what he stole or someone who sells
themself. However, a person may not sell themselves unless
they are extremely poor. Even to repay a creditor, one may
not sell oneself. One may only sell oneself if one needs food.
Therefore, the person who purchases a Habbashi slave, once
it has become clear that they are a Jew, this purchase is
nothing but the ransom of captives, not the purchase of a
slave, and the obligation was incumbent upon all of Yisrael to
redeem them so that they would not be lost among the non-
Jews. And it is a logical argument, if someone who sells
themselves to a non-Jew, Scripture says (Lev 25:49) “either
his uncle or his cousin shall redeem him” and the court
compels the relatives to redeem him, but if the relatives do
not redeem him, it is incumbent on every Jew to redeem
him, how much the more so in this case: since this individual
stepped up and redeemed them, that individual has merited
doing this great mitzvah. But the redeemed individual does
not have the status of a slave at all, and they can go free any
time that they want and they are like a laborer....

And even though there is another issue to determine,
because all of the Habbashim who live in the land of Kush
practice like Karaites, who are Sadduccees and Baytos, and
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we are not obligated to redeem them or to support them. In
any case, it seems to me that this only applies to [the
Karaites] that live among the rabbinates, and see the words
of the Sages and insult and scorn them. About these people
and those similar to them the Sages said: “We push them
down [into the pit] and do not raise them up,” and they are
the cursed family about which the Rambam of blessed
memory wrote. But those Jews who come from the land of
Cush are without doubt from the tribe of Dan, and since they
did not have sages who were masters of the tradition in their
midst, they clung to the simple meaning of the Scriptures. If
they had been taught, however, they would not be irreverent
towards the words of our sages, so their status is comparable
to a Jewish infant taken captive by non-Jews. Surely this is
the case, because Sadducees and Baytos were Second
Temple sects, and the tribe of Dan was exiled earlier. And
even if you say that the matter is in doubt, it is a
commandment to redeem them. But when it comes to
marrying them, | fear that perhaps their betrothals are
effective while their divorces are not according to rabbinic
decree, since they do not know anything about [halakhic]
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marriage and divorce.
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Question: There was a case of a black Ethiopian woman
called a Habbashite that was taken captive with her two
sons, and Reuven purchased her. And when she was asked
about herself, she said that she had been married and these
were her children...and that the enemy came against them
and killed all the men that were in the synagogue, and they
took the women and children captive as booty. And it
became clear that she was of Jewish seed from the tribe of
Dan who live in the mountains of Ethiopia. From that time
until now, they considered her an aguna. But during this
time, her master Reuven had relations with her and had a
son by her who has now grown, and the son wants to marry
a Jewish woman. And you have asked me if he is permitted
to join the congregation and what should be done for his
benefit.

Answer:...And even more than this, even according to her
own words she is presumed to be a married woman since it
is well known that there is constant war between the kings
of Cush, which has three kingdoms. Part of it is Ishmaeli, and
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part Aramean, each upholding their religion, and part is Jews
from the tribe of Dan. [And apparently, they are from the
sect of Sadduccees and Baytos who are called Karaites, since
they do not know the Oral Torah and they do not light
candles on Shabbat eves.] And the war between them is
unceasing and they are constantly taking captives from each
other... and so she has the presumption of a married woman.
And furthermore, there is a more general argument
regarding the Karaites as a whole. Given that they are Jews,
and their marriage is effective but their gittin are not proper
according to the Sages. And all of them are biblically
disqualified witnesses. But exploring this is very dangerous
given that a number of their families have entered our
community. So, | prefer not to expand upon this, and it is
better that they should sin accidentally. Nevertheless, |
concede that if they would all agree to adopt rabbinic ways
and to accept the traditions of our rabbis of blessed memory
to be like us, | would permit them to enter the congregation
with the agreement of the sages, may the Merciful keep
them safe and well.

And the reason this could be justified is because all of their
marriages are with disqualified witnesses. And just as she is
brought into the marriage, so too is she divorced. But there
is no need to be concerned about anyone but the first
generation, who were married with kosher witnesses.
Perhaps one of the women of that generation was divorced
after the witnesses became disqualified, and then she went
and remarried with that get so that the children would be
mamzerim. But | would not concern myself with this
concern in order to disqualify the name of this entire nation.
After all, it is a far-fetched concern. Perhaps those who
followed after Tzadok and Baytos did not marry women, and
even if they married, perhaps none of them divorced, and if
you want to say that one of them divorced his wife, maybe
he did so with kosher witnesses legally, since in that
generation they had not adopted heresy as entirely as in our
generation now that they have commentators like Anan and
his cohort that led them astray. And if you want to say that
they divorced with improper witnesses, perhaps that
woman did not remarry. And even if she did, perhaps she
did not have a child. And even if she did, perhaps the child
was a eunuch or infertile. And even if they were fertile,
perhaps they died as minors and were never of childbearing
age. And even if they did have progeny, every one of them
is able to say “I am not descendant from them” and
therefore every isolated individual is qualified to enter the
congregation. The general principle of the matter is that
since there is not a clear prohibition, if all of them would
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agree to return to us and to accept the words of the
rabbinate | would distribute the burden of the beam
together with my fellows to permit her to enter the
congregation. [And these are the words of Kaftor vePerach:
even though others were strict, this doesn’t make sense]
since many of them are constantly Judaizing, as in the case
at the end of cycle 267 that a large congregation Judaized on
a single day in Egypt at the hands of the prince Rabbenu
Avraham, may the Merciful bless him. But one who is strict
will be blessed. These were his words.

And it seems to me that “this prince Rabbenu Avraham” is
the son of the Rambam, and he did not hesitate and
accepted them.
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One who does not believe in the Oral Torah is not to be
identified with the rebellious elder spoken of in the Torah,
but is classed with the epicureans (heretics). [ ]

And once it has been publicized that they reject the Oral
Torah, we lower them but do not raise them. And they are
like all the heretics and those who say Torah is not divine,
or the informers, or the rebels. For all of these are not
considered part of Israel, and therefore they do require
witnesses or warning or trial. [ ]

This applies to an individual who rejected the Oral Torah
based on their own thoughts and conclusions, and
followed their weak mind and bold heart in order to reject
the Oral Torah, like Zadok and Baytus and all their
followers. But the children of those led astray and their
grandchildren whose parents misled them, and those who
were born amongst the Karaites and were raised with
those beliefs, they are like a child kidnapped and raised
among non-Jews in those ways. And they will not easily
holdfast to the ways of the commandments. Such a
person is as if under duress. Even though they hear
afterwards that they are Jewish and observe Jews and
their religion, they are as though under duress because
they have been raised with their mistakes. This is true of
those who have followed their parents to be straying
Karaites. Therefore it is appropriate to help them to
repent and to draw them in with pleasant words until the
return to the strength of Torah.
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5. Basamim Rosh, attributed to Rabbenu Asher Ben Yehiel,
13" Germany/Spain (selections)
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You asked about Elchanan the Karaite who accepted rabbinic
law upon himself and learned for a long time, and who is from
among the important young men who steer away from evil.
And now he wants to marry a woman with whom he is already
matched. And people are murmuring against him that there is
concern that he is a mamzer. In answer, | send you a response
by the great rabbi Rabbenu Baruch of Mainz about a case from
his time, and these are his words:

Who dares to give dark counsel towards contentiousness, to
start arguments among the children of Israel and to make them
an object of derision to separate people from their brethren....
And furthermore, there are hundreds of matters of this sort
about which the rabbinic sages of these lands disagree among
themselves and behave one way while others behave another
way. Including in matters in which one thinks a woman is
married and another thinks she is available.

And in the beginning of Yevamot [where they also had a
disagreement of such gravity] we ask, did Bet Shammai practice
according to his opinion or not [in matters in which Bet Hillel
would consider them mamzerim]. And the one who says that
they did practice claims that they would notify one another [so
that Bet Hillel would not mistakenly marry them]. And the
Talmud seems to conclude that they do follow their opinion in
practice, and that seems to be the primary conclusion. But now,
even to notify one another is impossible, given that we are
scattered from one end of the earth to the other.

And furthermore, if we would notify about even disagreement
that arose among the sages, people would be separated from
their brethren and the land would wail, each family by itself
(Zech. 12:12), and there would, G-d forbid, be a stumbling block
for the entire people of Israel.

And every day, by way of travelers from other countries, we
become aware of matters that are obvious and accepted to us,
but among them the opposite is the case. Sometimes there are
disagreements about the language of the Talmud, and other
times disagreements about logic. Rather, we follow the Torah
that we have received. Blessed is the One who guided us in the
true way and placed our lot within it.

But what shall be done? Afterall, these people are now
mistaken and practicing according to our Torah as received by
them from their ancestors.

And as long as they do not reject any matter which is explicit in
the Torah, behold it is like everything that the Sages derive
about which many disagreements have fallen. And G-d forbid
to be concerned. And it seems to me that the sages established
similar principles distinguishing between explicit Scripture and
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that derived by the Sages with respect to the capital case which
was mistakenly acquitted—as long as the court did not make a
mistake with respect to something about which the Sadduccees
acknowledge, that opinion is considered legitimate enough to
not reverse the judgement. And if it was prohibited to marry
with them by law, how is it possible that the Sages of Israel did
not notify us in the Talmud?....

And this is not comparable to the law of the “issa widow” [who
is questionably allowed to marry a kohen] and similar cases that
they were concerned about minorities and double doubts,
because those cases are only happenstance and individuals, but
do not uproot an entire nation from taking shelter under the
wings of the Shekhina. And if anything, we should be worried
about converts who are as difficult to Israel as a sore on the
skin. And [since we accept these] it is only logical that we
should not push a rock on top of those who are falling from the
community of Israel, large communities of great mass, that give
their heart to fulfilling the Torah, and suffer the subjugation of
exile, and are killed in order to sanctify G-d’s name and fulfill
mitzvot, and are still sustained by the outstretched arm of the
Shepard that saves them, and are with us. Rather here, how
can we say to a community as large as those who left Egypt in
the exodus to distance themselves from us because we need to
check that there is no concern of mamzerut. As long as you are
checking after the Sadduccees, go and check after us because
of the periods of Jerubam, Ahaz, Menasheh, and Amon and all
of the wicked kings, since during this time most of Israel
certainly did not practice according to the tradition we received
in Sinai.

And even if a doubtful mamzer was prohibited by the Torah,
even a complete Torah prohibition, it would be appropriate to
uproot it in order to sanctify and not desecrate G-d’s name
publicly. As there is no greater desecration of G-d’s name then
when they say about them: This is the nation of G-d! [Ezek.
36:20] and yet they are two sects, and two species of Israel,
they have spent such a long time in exile, and each of them
hates their fellow, and they refuse to marry one another. And
all of this [would be true] if this matter was prohibited legally.
It would have been correct for the sages of Israel not to push
away such a large community of Israel with two hands. And
they already said that one does not decree the destruction of
an idolatrous city unless it is between ten and one hundred
[residents]. However, | have already written that there is no
prohibition....

And the great rabbi of blessed memory wrote at length to
permit, and his words are built
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6. Rav Ovadiah Yosef, Yabia Omer 8: EH 12, 1920-2013,

NYN AN - N PN MIN 2 NNV

Chief Sefardi rabbi 1973-1983 (selections) 2o
With respect to the Karaites, may they enter the | DVNNY IWAX DX DXNIPN Y2
JNONPa NaD

congregation of Hashem?

5. Based on what has been said, we can make a double
doubt, perhaps halakha is like Maharash HalLevi and the
Radbaz and Maharikash and Mabit and Maharshakh that
the Karaites are disqualified witnesses, and their
marriages are completely ineffectual, and thus their
wives don’t need a get, and there is no concern of
mamzerut at all. Alternatively, if you say that the halakha
is like Rav Gavison and his school of thought that they are
qualified witnesses, and their marriages are legal,
perhaps this individual before us had no divorce on either
side of his family, and even if they did, perhaps they
married with a legal get.
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And behold after the Radbaz brings the Rambam [about
being captive infants], he wrote that in these days the
Karaites in Egypt have none of the good qualities
mentioned by the Rambam, and they distance
themselves from the rabbinate sages, and escape from
them as if running from a snake. Quite the contrary, they
insult the Divine servants, and become worse every day

(ONUN ©7D) ATIN NAWNI MM
,2AND D7aNIN YN NANY NN
DN PN DMINNI DNIPN VIV
POV NONND NV DTN DWW
DNONN P DPNINDY 07NN
Y NN 0NN ONNY L0
YINDNA DXDYIN P NATTRY VNN
INY DOV O DY Y51 [, ONIUND

[=RYARD!

10. And | saw that which is written in Besamim Rosh, who
brought a responsa attributed to Rabbenu Baruch of
Mainz...
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And even though it is well known that many of the great
minds of Israel protested “Besamim Rosh” and said that
it is only the work of Rav Shaul Berlin....However, even
though we only learn from the Besamim Rosh based on
what is said in it and not because of who said it, as our
deceased friend Rav Zevin, ztz”| and others, nevertheless,
the good we accept from it. See there. And the good
words in it we learn, and behold in this case very sensible
things that ought to be heeded were said in it.

And what Rabbenu Baruch wrote in the responsa
attributed to him, that the name of G-d is desecrated in
the eyes of the non-Jews when we distance and disqualify
a community that suffers with us in exile, etc. These
words have even greater force in our days. After all, it is
known that some of the Karaites and their heads toiled
with all their strength on behalf of the State of Israel,
even when they were in exile, and some of them were
given over to the Egyptian authorities and executed for
giving themselves over for the sake of Israel, and even
when they came to the Land of Israel, they draft to Israeli
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army, and protect us with all of their strength from the
hands of the evil terrorists, enemies of Israel, who are
seeking war every day, | am peace; but when | speak they
are for war. (Psalms 120:7) What will the non-observant
who do not keep Torah and Mitzvot say about us when
they see us distancing those who sacrifice their lives for
Israel, and we separate them from the seed of Israel. This
cannot be done. Therefore, it is appropriate to establish
law based on justice, truth and peace, just as Rabbenu
Baruch wrote about this. Once a family has been
absorbed, it is absorbed.
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What emerges from all that is said is that there is plenty
of room to bring the Karaites close, once they have
accepted rabbinic practice. And it is correct to send them
first to a G-d fearing Talmid Hakham to learn the primary
halakhot of the foundations of Judaism, such as Shabbat
and holidays, especially Pesach and Kippur, and so too
kashrut and family purity, both members of the couple,
so that they “make known to them the way that they are
to go and the practices that they are to follow.” (Exodus
18:20) Similarly, the young man should be sent to a
nearby synagogue of ours, so that he can be accustomed
to our prayers and grow strong in Torah and fear of
Heaven. Only afterwards, he should be allowed to marry
a Jewish woman having accepted the ways of the rabbis.
And may the Blessed One light up our eyes with the Holy
Torah, Amen.
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7. Rav Ovadiah Yosef, Yabiah Omer EE 8:11
On the subject of Ethiopian Olim (falashim) 1985

On the topic of Ethiopian olim, the Falashas, it is known
what the Radbaz (Rabbi David ben Solomon ibn (Abi)
Zimra 1479-1573, Egypt, Fez, Palestine) that all the
Chabashim that come from Ethiopia are from the tribe
of Dan without a doubt. And because there were not
sages who knew the oral tradition at that time, they
interpreted according to the simple reading of the text,
but if one would teach them they would not be heretics
like the Karaites who are the Sadduccees and Baytusim.
Therefore, they are to be treated as children who were
kidnapped by non-Jews, and it is a mitzvah to redeem
them and sustain them. These are the words of the
Radbaz.

And you know that the Falashim Jews are Jews with
respect to every matter, and they do not require
immersion to join the community of Israel. And you
should not be concerned that perhaps non-Jews were
mixed among them, as great is the established
presumption. And | already expressed my opinion in
1973 in a public letter that that Falashim are Jews for
all matters, relying on the Radbaz and the Maharikash
mentioned above.
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And therefore, | came to the conclusion that the
Falashas are descendants of a tribe of Israel that went
south to Ethiopia, and there is no doubt that the sages
mentioned above who established that they were from
the tribe of Dan. They researched and concluded based
on fully reliable testimony, and tradition from their
rabbis. And now that the Falashas have turned to me
seeking to join with our brethren of the house of Israel
in the spirit of Torah and Halakha, Oral and Written
Torah, without any hesitation, and to fulfill the Holy
Torah and commandments according to the Sages by
whose word we live, | said to myself, this is not a time
to hesitate. We are obligated to save them from
assimilation and to rush their aliyah to the Land, and to
educate them in our Holy Torah, and to include them in
the building of our Holy Land, and “the sons will return
to their borders.” And in light of this, | turned to the
Jewish Agency and all Israeli and diaspora organizations
to do everything in order to bring them to Israel without
leaving anyone behind. And to educate them in
religious schools. And this ruling paved the way for
their recognition under the law of return.
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And who dares (Esther 7:5) to come out against an | T2 INND D31V XD O3 ON) 1Y N0 ON
entire community to disqualify them and place a | 2)2 0N VN DYDY NIV NTY
blemish in the sanctified?! The presumption [that they NPINNNTIMINY ,DVTPI
are Jewish] is of great weight.
And from this it is concluded that one should not be | N2*2T NN RN NIPWD N2
concerned about a disqualification from marrying | /2*2VIIND NTYA NIPN Y1D9D WK
Ethiopians, and they are permitted to enter the g;\;)xfb;’:s;:p Z{:g?n;{u;’g;n_:g;
communlty of Israel without any converspn even out RO TINDD) PN ININDY NI
of stringency. And may G-d save us from mistakes and R PPN NIRND DY
enlighten our eyes with Torah.

What are the apparent legal weaknesses in Rav Ovadiah’s response?
What motivates him?

8. Selections from Rav Sharon Shalom From Sinai to Ethiopia
Hebrew 2012 English 2016

Ethiopian Jewry and Talmudic Law The Model of the Jerusalem Talmud

Since the early days of the Ethiopian aliyah, the topic of religious tension between Orthodoxy and
Ethiopian Jewry has been painful and loaded. Since then, the community’s spiritual leaders have
felt unable to express their opinion on halakhah and tradition. The tension still exists today as well,
and it seems that as time goes on, the anger and conflict increase. On the other hand, we also find
understanding and rapprochement between the two worlds. One year when Yom Kippur fell on
Shabbat, the kesim ruled that members of the community should make Kiddush and even take a
small bite to eat, in honor of the sanctity of the Shabbat. In doing so, they attempted to compromise
between two conflicting halakhot. On one hand, the Beta Israel work the Tataza Sanvet (Laws of
Shabbat), which is based on the book of Jubilees, specifies that any individual who fasts on Shabbat
is liable for the death penalty; on the other, one who eats on Yom Kippur is liable for karet (untimely
death or eternal excommunication). Yet the local religious council was quick to accuse the kesim:
“Your acts are leading the public to sin,” “This ruling is an act of heresy.” | will give another example
of tensions surrounding halakhah. In Ethiopian culture, it is acceptable for men and women to
exchange greetings by shaking hands or kissing the cheek. Many parents have difficulty adjusting to
the fact that their male children who have become religious no longer greet women in these ways,
even within the family. The parents scorn this practice and consider those who follow it to be
uncultured. Many parents do not understand it, not only because it is opposed to their cultural
world, but also because it does not follow the spirit of the Torah, whose “ways are ways of
pleasantness, and all her paths are peace” (Proverbs 3: 17). But in my opinion, the most shocking
issue is the debate about giving money for charity during the prayer services on Shabbat. According
to Ethiopian tradition, during the morning services on Shabbat, the congregants place bills and coins
on the synagogue platform. This is the custom practiced today in a synagogue in Kiryat Gat.
According to the kes of the synagogue, Kes Barhan, this practice is based on the principle of not
coming to the synagogue empty-handed — “every man shall give as he is able” (Deuteronomy 16:
17). Yet this practice has led to complaints, anger, and degradation of the kesim. | have heard people
say, “They’re goyim,” “It’s like eating pork,” “I'm embarrassed to pray there,” “They are defiling the
sanctity of Shabbat,” and other harsh criticisms. What will lead to a change in the attitude of the
rabbinic establishment toward the Ethiopian community and its leaders? What will lead to an
attitude of respect toward their customs and leaders?
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Shalom, Rabbi Dr. Sharon . From Sinai to Ethiopia (Kindle Locations 1396-1408). Gefen publishing
house LTD. Kindle Edition.

Can the Ethiopian Jews Continue Their Customs?

As Rabbi Yitzhak bar Sheshet decreed, “Every law accepted by the community obligates them and
their descendants.” 119 In other words, when a community accepts a law, this is comparable to a
communal vow that cannot be annulled. In this manner, Ashkenazic Jews have accepted the
leadership of the Rema, while Sephardic Jews have accepted the teachings of the Beit Yosef. The
acceptance of the law of these authorities applies to them and their descendants, and cannot be
exchanged. But when a Jew from one community goes to another community, how should he
behave? This question arose when Ashkenazic Jews came to Eretz Yisrael, where they encountered
Sephardic communities that had lived there for many years. Rabbi Avraham ben Yehiel Michael
Danzig wrote, “Regarding those who come to Eretz Yisrael, | think that if they settle in a city that
has a minyan, even though the newcomers are numerous, they should follow one law. They must
follow the stringencies of their new location. The stringencies that they followed in their home
location are no longer valid.” 120 There are many points of friction between the customs of the
Ethiopian community and the Talmudic-rabbinic world. This book attempts to carve a path through
the thicket of halakhic sources, sometimes relying on an individual opinion, which will lead to
acceptance of the Beta Israel as a legitimate, normative stream within the Jewish people.
Acceptance of the community is a sign that there are poskim who accept the strength of the Jewish
people, and are thus willing to open the door to this community, not as an act of sympathy but
through recognition of their right.

Shalom, Rabbi Dr. Sharon . From Sinai to Ethiopia (Kindle Locations 1525-1567). Gefen publishing
house LTD. Kindle Edition.
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9. The Journey to the Land of Israel
Words: Chaim Idissis
Music: Shlomo Gronich
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The moon is watching from above

On my back is a light bag of food

The desert beneath me has no end ahead
And my mother promises my little brothers

"A little more, a little more
lift up your legs, a last push
towards Jerusalem"

The moonlight stood fast

Our bag of food was lost.

The endless desert

Cries of jackals

And my mother comforts my little brothers

"A little bit more, a little more
soon we'll be redeemed

we won't stop going

to the land of Israel"

And at night bandits attacked

With a knife and a sharp sword

In the desert, the blood of my mother

The moon is my witness and | promise my
brothers

"A little bit more, a little more
The dream will be fulfilled
Soon we will arrive in the land of Israel."

In the moon the image of my mother looks at
me

Mother doesn't disappear

If only she were by my side

she would be able to convince them

that | am a Jew.
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1) Tractate Sotah — Chapter 7, Mishnah 1

THE FOLLOWING MAY BERECITED IN ANY LANGUAGE:

THE SECTION CONCERNING THE SUSPECTED WOMAN, THE
CONFESSION MADE AT THE PRESENTATION OF THE TITHE, THE
SHEMA', PRAYER, THE GRACE AFTER MEALS, THE OATH
CONCERNING TESTIMONY AND THE OATH CONCERNING A DEPOSIT.

THE FOLLOWING ARE RECITED IN THE HOLY TONGUE:

THE DECLARATION MADE AT THE OFFERING OF THE FIRSTFRUITS,
THE FORMULA OF HALIZAH, THE BLESSINGS AND CURSES, THE
PRIESTLY BENEDICTION, THE BENEDICTION OF THE HIGH PRIEST, THE
SECTION OF THE KING, THE SECTION OF THE CALF WHOSE NECK IS
BROKEN, AND THE ADDRESS TO THE PEOPLE BY THE PRIEST
ANOINTED [TO ACCOMPANY THE ARMY] IN BATTLE.
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ANY LANGUAGE

Suspected woman- Numbers 5: 11-31
Presentation of the tithe- Deuteronomy 26: 12-16
The Shema- Deuteronomy 6: 4-9

Grace after Meals-Deuteronomy 8:10

Oath of evidence- Leviticus 5:1

Oath concerning a deposit- Leviticus 5:20-26

HOLY TONGUE

Offering of the first fruits- Deut. 26:1-12
Haliza- Deuteronomy 25: 5-11

Blessings and Curses- Deut. 27: 11-26
Priestly Benediction- Numbers 6:22-26
Portion of the King- Deut. 31:10-13
Broken necked calf- Deut. 21:1-9
Anointed for Battle- Deut. 20: 1-9

2) ibid

Mishna 3 - HOW DO WE KNOW THAT THE DECLARATION MADE
AT THE OFFERING OF THE FIRST-FRUITS [MUST BE IN HEBREW]?
[ITISSTATED]. "AND THOU SHALT ANSWER AND SAY BEFORE THE
LORD THY GOD", AND ELSEWHERE IT IS STATED, "AND THE
LEVITES SHALL ANSWER AND SAY"- AS THE LATTER MUST BE IN
THE HOLY TONGUE, SO MUST THE FORMER BE IN THE HOLY
TONGUE.

Mishna 4 - WHENCE IS IT THAT THE FORMULA OF HALIZAH [MUST
BE IN HEBREWI]? [IT IS STATED]. "AND SHE SHALL ANSWER AND
SAY",AND ELSEWHERE IT IS STATED, "ANDT HE LEVITES SHALL
ANSWER AND SAY"...
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3) Babylonian Talmud - Tractate Sotah 33a

But from where do we know of the Levites themselves [that they
used Hebrew]? — It is derived from the analogous use of the word
'voice' in connection with Moses. Here it is written "with a loud
voice", and elsewhere it is written: "Moses spoke and God
answered him by a voice"; just as in the latter passage it was in the
holy tongue, so also in the other passage it means in the holy
tongue.
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4) Ibid - 32b

Our Rabbis taught: The Shema' must be recited as it is written.
Such is the statement of Rebbi but the Sages say: In any language.
What is Rebbi's reason? — Scripture declares, "And [these words]
shall be", i.e., they must remain as they are. And [what is the
reason of] the Rabbis? — Scripture declares, 'Hear, O Israel' — in
any language you understand.
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5) Deuteronomy — Chapter 26

(1) It shall be, when you have come in to the land which Hashem
your God gives you for an inheritance, and possess it, and dwell
therein, (2) that you shall take of the first of all the fruit of the
ground, which you shall bring in from your land that Hashem
your God gives you; and you shall put it in a basket, and shall go
to the place which Hashem your God shall choose, to cause his
name to dwell there. (3) You shall come to the priest who shall
be in those days, and tell him, “I profess this day to Hashem your
God, that | am come to the land which Hashem swore to our
fathers to give us.”

(4) The priest shall take the basket out of your hand, and set it
down before the altar of Hashem your God. (5) You shall answer
and say before Hashem your God, “A Syrian ready to perish was
my father; and he went down into Egypt, and lived there, few in
number; and he became there a nation, great, mighty, and
populous. (6) The Egyptians dealt ill with us, and afflicted us, and
laid on us hard bondage: (7) and we cried to Hashem, the God of
our fathers, and Hashem heard our voice, and saw our affliction,
and our toil, and our oppression; (8) and Hashem brought us
forth out of Egypt with a mighty hand, and with an outstretched
arm, and with great terror, and with signs, and with wonders; (9)
and he has brought us into this place, and has given us this land,
a land flowing with milk and honey. (10) Now, behold, | have
brought the first of the fruit of the ground, which you, Hashem,
have given me.” You shall set it down before Hashem your God,
and worship before Hashem your God. (11) You shall rejoice in
all the good which Hashem your God has given to you, and to
your house, you, and the Levite, and the foreigner who is in the
midst of you. (12) When you have made an end of tithing all the
tithe of your increase in the third year, which is the year of
tithing, then you shall give it to the Levite, to the foreigner, to
the fatherless, and to the widow, that they may eat within your
gates, and be filled. (13) You shall say before Hashem your God,
“I' have put away the holy things out of my house, and also have

given them to the Levite, and to the foreigner, to the fatherless,
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and to the widow, according to all your commandment which | D2 2) "22 PR ON
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1) From: Olat Reiyah, Introductory Prayers

Modeh - The first appearance of the exuberance of life brings with it the transcendent joy of
holy rejoicing, which finds the fullness of its glorious expression through thanksgiving.
Gratitude, recognizing the goodness of the Lord of the world, Master over all works, who in
His goodness gives life to the living, is the storehouse of good. It contains all the substance of
a fulfilment of obligation, as well as that spiritual refinement which comes through the fullness
of love produced through relationship, and the neshama is illuminated by it, filled with light
and joy. The teaching that there is an obligation to give thanks through language, particularly
through the expression ‘grateful acknowledgement’ (modeh), is derived from two aspects of
meaning in this term. One is thankfulness, todah, which results from gratitude toward the one
who does good; the other is confession, hitvadut, which is an acknowledgement of the truth.
The two are fit to one another. The first exuberance of life which meets one as they rise from
sleep, finding before them a full, new world in all its wholeness and goodness, lifts up the light
of the inner intellect to recognize the light and brilliance which lie at the foundation of life. In
place of the muddied, physical perspective which is impressed in the nature of flesh, the spirit
rises to a clear Divine perspective, to see the soul of the light of the Life-giver of the world in
the splendor of its action. And moved by his feelings of thanksgiving, man acknowledges the
truth, fulfilling the depths of the truth of spiritual awareness, testifying on all the light of life
and existence, that it flows from the spring of goodness and its source, from the source of
transcendent lovingkindness, which pours out abundant life to all the many worlds and their
creations.
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Ani - Man finds himself within himself, through the living Divine light which manifests inside
him, filling him with the good spirit of gratitude, of the recognition of the Divine good and its
expression. For what is man in the weakness of his power, in his insignificant nothingness,
facing the mighty greatness of all existence, the awesome and wonderous powers of creation
which surround him?! Stunned and mute before them, man loses the substance of his
selfhood. But when that light of recognition, the awareness of Divine good, begins to shine
upon him, awakening within him all the elements of holiness, mighty in their sacred strength,
then man comes to recognize the greatness of his worth, knowing his selfhood, and its non-
nullification in the wholeness of existence. Then he finds himself overjoyed to declare: |
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2) Orot HaKodesh II, p. 399 - An All-embracing Divine Perspective

It is natural that the standard worldview, that contemplation of the Divine which results from
the monotheistic perspective and is the most widespread among people of faith, will
sometimes cause unhappiness and fatigue of the soul. This is due to the weakness which
comes to the human spirit when we conceives of ourselves as a caused existence, limited and
fragile, distant from the Divine wholeness which shines with the glorious light of its strength.
In particular, this weakness is aroused by the impression which our moral failings make upon
the soul when we compare the human stance on justice and morality to that of the Divine
perfection. This weakness can be mitigated to the extent which one takes a strong moral
stance in character and action, nevertheless it is never completely removed because of the
ongoing assumptions of passing youth, whose very broadest conceptions are terrified by the
mighty infinity of the Divine greatness.

Less wearying is the monotheistic perspective which tends toward Spinoza’s explanation,
when clarified of its dross. This is given emphasis by many segments of the new Chassidut,
which stresses the notion that there is nothing other than Divinity. One will find himself, so
long as he does not seize within himself a place solely unto him. If he does so, in his
imagination tearing himself from the wholeness of the endless Divine, he will certainly be
weak and as naught. His nonexistence will be far more than the nothingness which results
from the negation of value that flows from the first perspective we described. In that frame
he was at least considered to have some separate existence, within the limited boundaries of
his desire and awareness, his feelings and inclinations, only his world was immeasurably small,
to the point of weakness and nullity in comparison to the boundless greatness of the Divine.
Nonetheless, this is not absolute, essential nothingness. Not so from the second perspective,
which sees nothing which exists outside of absolute Divinity. If this is so, then one’s immersion
in their personal inclinations, which depends on the perspective which gives individual life
some present, independent existence, even of the smallest kind, is vanity and deceptive
emptiness. It would seem fitting that deep contemplation of this worldview weaken the
human spirit even more than the first, but it is not so. Rather this second perspective restores
at once the might of its eternality, encouraging it never to forget the truth of its being, and
reminding it to distance itself from any way of life which flows from the mistaken thought of
independent, personal existence, torn in its spiritual nature from the Divine infinite. Beware
—one who treads this path should not seek to conquer the issue of their existence, but rather
that of their false imaginings, then they will find joy in the infinite. In truth, this is not as easy
a task as one’s imagination would like to make it seem. Freeing oneself from the confines of
imagination is a labor no less difficult than attaining liberty from a physical prison. In the end
this second perspective gives one far more spiritual might, but they cannot approach it except
through extensive conditioning and the purest possible intellectual work according to the first
perspective. Only then can the spirit clothe itself in the second in the light of all its particulars,
becoming a receptacle and a palace, “The Lord is in his holy palace...” (Psalms 11:4)

Even though the world of insight, of feeling and poetry is purified and elevated far more by
the second thought, that which is filled with the light of humility and nullification of self,
nevertheless the world of action is unable to pursue its path guided by this continually
elevated gaze. The need to adapt to practical existence requires that humanity dim its light,
attaching itself to the first, palace-like, perspective. This must be done with full knowledge
that this perspective is not unto itself a clear thought, that it has nothing of its own, but is
rather brought about through intellectual and conceptual causes driven by the lofty second
perspective which we have described. Then the world of action will be made “strong and fair”
(Niddah 31a) and filled with righteousness, while the world of thought will be magnified and
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overflow as its source is blessed. These worlds will be forever unified through a united
perspective, through a unified center of existence, with a complete union.
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3) Orot HaKodesh — the Bounded and the Unbounded

Why did the shattering of the vessels occur? Because Divinity gives according to its
own infinite strength, but the one who receives is limited. And if this is so, then good
will be bounded. Therefore, Gd gives goodness without limit, according to His
measure, and Divinity is unbounded even though the one created to receive cannot
receive it, except when totally shattered. He will be rebuilt through his desire to return
to his unbounded source, to unify with the Divine. Through this the created being
makes itself, achieving the level of wholeness of creator and rising above the bounded
of the created. This was not possible without the abundant outpouring of goodness
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on a level beyond the ability to receive it, which remained at the level of the created
and not on the level of creator at all .
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1. Yoself Hayim Yerushalmi, Zakhor: Jewish History and Jewish Memory

For those reared and educated in the modern West, it is often hard to grasp the fact
that a concern with history, let alone the writing of history, is not an innate
endowment of human civilization.....

Only in Israel and nowhere else is the injunction to remember felt as a religious
imperative to an entire people."

2. Rabbi Lord Jonathan Sacks on the difference between history and memory:
“There is a profound difference between history and memory. History is his story —an
event that happened sometime else to someone else. Memory is my story —
something that happened to me and is part of who | am. History is information.
Memory, by contrast, is part of identity. | can study the history of other peoples,
cultures and civilizations. They deepen my knowledge and broaden my horizons. But
they do not make a claim on me. They are past as past. Memory is the past as present,
as it lives on in me. Without memory there can be no identity.”

3. Exodus 20:1-2

God spoke all these words, saying: D127 52 NN DOTON 7AT). N
NI NIND

" am the Lord, your God, Who took you out of the ~ TINR¥IN YN PN NiNY IOMN. 2
land of Egypt, out of the house of bondage. DT 13D DFR XNWR

4. From the Siddur: The Six Remembrances

1. The Exodus
...in order that you remember the day you came out of the land of Egypt all the days of your
life. Deuteronomy 16:3.

2. The Revelation at Mount Sinai
Only beware, and guard you soul diligently, lest you forget the things which your eyes have
seen; lest they be removed from your heart all the days of your life; and make them known to
your children and to your children's children. [That what you witnessed] the day you stood
before YHWH your God at Chorev. Deuteronomy 4:9-10.

3. The Attack of Amalek
Remember what Amalek did to you on the way, as you came out of Egypt! How he
encountered you on the way, and he cut off all the weak ones [who were straggling] behind
you, when you were weary and exhausted; and he did not fear God.20Other commentators say
that these words refer to the Jewish people, who did not fear God. When YHWH, Your God,
will relieve you from all your enemies around you, in the land which YHWH, your God, gives
you as a possession to inherit; you shall eradicate the memory of Amalek from beneath the
heavens. Do not forget. Deuteronomy 25:17-189.

4. The Sin of the Golden Calf
Remember, do not forget, how you provoked YHWH, Your God, in the desert.
Deuteronomy 9:7.

5. What Happened to Miriam
Remember what YHWH, your God, did to Miriam on the way, when you came out of Egypt.
Deuteronomy 24:9.

6. The Sabbath
Remember the Sabbath day to sanctify it. Exodus 20:8
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5. Man is Not Alone - Abraham J. Heschel

The riches of a soul are stored up in its memory. This is the test of character—not
whether a man follows the daily fashion, but whether the past is alive in his present.
When we want to understand ourselves, to find out what is the most precious in our
lives, we search our memory. Memory is the soul’s witness to the capricious mind.
Only those who are spiritually imitators, only people who are afraid to be grateful and
too weak to be loyal, have nothing but the present moment. To be a noble person it
is a holy joy to remember, an overwhelming thrill to be grateful; while to a person
whose character is neither rich nor strong, gratitude is a most painful sensation. The
secret of wisdom is never to get lost in a momentary mood or passion, never to forget
friendship because of a momentary grievance, never to lose sight of the lasting values
because of a transitory episode. The things which sweep through our daily life should
be valued according to whether or not they enrich the inner cistern. That only is
valuable in our experience which is worth remembering. Remembrance is the
touchstone of all actions.

Memory is a source of faith. To have faith is to remember. Jewish faith is a recollection
of that which happened to Israel in the past. The events in which the spirit of God
became a reality stand before our eyes painted in colors that never fade. Much of
what the Bible demands can be comprised in one word: Remember. “Take heed to
thyself, and keep they soul diligently lest thou forget the things which thine eyes saw,
and lest they depart from thy heart all the days of thy life; make them known unto thy
children and thy children’s children” (Deuteronomy 4:9).

Jews have not preserved the ancient monuments, they have retained the ancient
moments. The light kindled in their history was never extinguished. With sustaining
vitality the past survives in their thoughts, hearts, rituals. Recollection is a holy act; we
sanctify the present by remembering the past....

The exodus from Egypt, the giving of the Torah on Mount Sinai, the destruction of the
Temple of Jerusalem had to be constantly present in the mind of a Jew. For over
eighteen centuries the people have been away from the Holy Land, and still their
attachment to the Land of Israel has never been severed. The soul of the Israel has
pledged: “If | forget thee, O Jerusalem, may my right hand forget its cunning” (Psalms
137:5).

Not far off from our consciousness there is a slow and silent stream, a stream not of
oblivion but of memory, from which souls must constantly drink before entering the
realm of faith. When drinking from that stream we do not have to take a leap in order
to reach the level of faith. What we must do is to be open to the stream in order to
echo, in order to recall.

*Cf. Rabbi E. Azkari, Haredim, Venice, 11601, pp. 18b and 23b.

6. From the Passover Haggadah
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In every generation a person is obliged to imagine that he himself had come out of
Egypt, as the Torah says, “You shall tell your son that day thus: “Because of this,
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Hashem did [wonders] for me when | went out of Egypt [Sehmot 13:8].” Not only did
the Holy One, Blessed be He, redeem our forefathers

15Y DTHIY T NT DAY NION INMYIY 1Y THY 7252 TN ROYW .1NDY 1IMIAND NTHYY N
DTN NOINN NN TN VYTRM MDD

This is what has stood by our fathers and us. For not only one man has attempted to
destroy us; in every generation they try to destroy us, but the Holy One, Blessed be
He, saves us from their grasp.

7. Rabbi Lord Jonathan Sacks on Rosh Hashana 5776 (2015)

It's strange, very strange. Rosh Hashanah is the beginning of the “Aseret Yemei
Teshuvah,” the ten days of repentance. We reflect on the past year, recall the bad we
did and the good we failed to do, apologise, confess and ask for forgiveness.

Yet there’s almost none of this on Rosh Hashanah. There is no confession... no
reference to the past year, no looking back. One of the few references to the fact that
we are embarking on a process of teshuvah is the “Unetaneh Tokef” prayer reminding
us that today our fate is being written: who will live and who will die.

Surely the beginning of the days of repentance should begin with repentance? The
answer is one of the deepest truths of Judaism. To mend the past, first you have to
secure the future.

| learned this from the Holocaust survivors | came to know. They were among the most
extraordinary people I've ever met, and | wanted to understand how they were able
to survive, knowing what they knew, seeing what they saw.

What | came to realise was that many of them did not speak about those years, even
to their spouses or their children, sometimes for as long as forty or fifty years. Only
when they had secured the future did they allow themselves to look back at the past.
Only when they had built a life did they permit themselves to remember death.

That was when | understood two strange characters in the Torah, Noah and Lot’s wife.
After the flood, it seems, Noah looked back. Overwhelmed by grief he sought refuge
in wine. Before the flood he was the only person in the whole of Tanakh to be called
righteous, yet he ended his days drunk and dishevelled. Two of his sons were ashamed
to look at him.

Lot’s wife disobeyed the angels, turned back to look at the destruction of Sodom and
was turned into a pillar of salt. | think the Holocaust survivors knew that if they turned
and looked back they too would be reduced to the salt of tears.

Jews survived every tragedy because they looked forward...

This one insight could transform the world. After the Holocaust, Jews didn’t sit
paralysed by grief. They built the future, above all the land and state of Israel. If other
nations really cared about the future instead of trying to avenge the wrongs of the
past, we would have peace in some of the world’s worst conflict zones.

And so it is with us. First we have to focus on building a better future. Then and only
then we can redeem the past.

8. an'1p / 0Tp
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9. From Yitzchak Blau, “Creative Repentance: On Rabbi Joseph B. Soloveitchik’s
Concept of Teshuva,” Tradition, Winter 1994.

(Note — Max Scheler (1874-1928) was a German philosopher)

...They view our existence as human beings just as we view objective time, like a
flowing river in which no later part of the river can exert any influence on a previous
part. Time, however, is not one-dimensional and one-directional as far as the human
personality is concerned.

Every instant of our lives includes the past, present, and future. Of course, it is not the
material reality of the past or future, but rather the memory of the former and the
anticipation of the latter. Who we are, is, to some extent, determined by how we look
at events in our past and what our aspirations are for the future. To be sure, from the
perspective of historical reality, the past cannot be altered; yet, as far as the human
personality is concerned, we can always change that part of ourselves that stands in
relation to the past.

Thus, the significance of any previous act remains continuously dependent on how we
relate to that act. Scheler writes that “We are not merely the disposers of our future;
there is also no part of our past life which...might not be genuinely altered in its
meaning and worth...” Each human life resembles a book in which the meaning of each
chapter only becomes clear with the reading of the final chapter....

10. Franz Kafka - Letter to his Father, quoted in Zakhor, by Yosef Hayim Yerushalmi
You really had brought some traces of Judaism with you from the ghetto-like village
community. It was not much and it dwindled a little more in the city and during your
military service; but still, the impressions and memories of your youth did just about
suffice for some sort of Jewish life...Even in this there was still Judaism enough, but it
was too little to be handed on to the child; it all dribbled away while you were passing
it on.

11. Rabbi Lord Jonathan Sacks - A Nation of Storytellers, on Ki Tavo, September 13,
2014

This entire phenomenon represents a remarkable cluster of ideas: about identity as a
matter of collective memory; about the ritual retelling of the nation’s story; above all
about the fact that every one of us is a guardian of that story and memory. It is not the
leader alone, or some elite, who are trained to recall the past, but every one of us.
This too is an aspect of the devolution and democratization of leadership that we find
throughout Judaism as a way of life. The great leaders tell the story of the group, but
the greatest of leaders, Moses, taught the group to become a nation of storytellers.
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1) Genesis — Chapter 26, verse 24

(24) And YHWH appeared to him on that night and said, "l am
the God of Abraham, your father. Fear not, for | am with you,
and | will bless you and multiply your seed for the sake of

Abraham, My servant."

Numbers — Chapter 12, verse 7

(7) Not so is My servant Moses; he is faithful throughout My

house.
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2) Abraham

Genesis — Chapter 12 1 YHWH said to Abram, “Go forth
from your native land and from your father’s house to
the land that | will show you.

Chapter 14 18 And King Melchizedek of Salem brought
out bread and wine; he was a priest of God Most High.
19 He blessed him, saying, “Blessed be Abram of God
Most High, Creator of heaven and earth. 20 And blessed
be God Most High, Who has delivered your foes into
your hand.” And [Abram] gave him a tenth of everything.

Chapter 15 1 Some time later, the word of YHWH came
to Abram in a vision. He said, “Fear not, Abram, | am a
shield to you; Your reward shall be very great.” 2 But
Abram said, “O Lord GOD, what can You give me, seeing
that | shall die childless, and the one in charge of my
household is Dammesek Eliezer!” 3 Abram said further,
“Since You have granted me no offspring, my steward
will be my heir.” 4 The word of YHWH came to him in
reply, “That one shall not be your heir; none but your
very own issue shall be your heir.” 5 He took him outside
and said, “Look toward heaven and count the stars, if
you are able to count them.” And He added, “So shall
your offspring be.” 6 And because he put his trust in
YHWH, He reckoned it to his merit.

Chapter 17 1 When Abram was ninety-nine years old,
YHWH appeared to Abram and said to him, “I am El
Shaddai. Walk in My ways and be perfect. 2 | will
establish My covenant between Me and you, and | will
make you exceedingly numerous.” 3 Abram threw
himself on his face; and God spoke to him further, 4 “As
for Me, this is My covenant with you: You shall be the
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father of a multitude of nations. 5 And you shall no
longer be called Abram, but your name shall be
Abraham, for | make you the father of a multitude of
nations. 6 | will make you exceedingly fertile, and make
nations of you; and kings shall come forth from you.

Chapter 18 17 Now YHWH had said, “Shall | hide from
Abraham what | am about to do, 18 since Abraham is to
become a great and populous nation and all the nations
of the earth are to bless themselves by him? 19 For |
have singled him out, that he may instruct his children
and his posterity to keep the way of YHWH by doing
what is just and right, in order that YHWH may bring
about for Abraham what He has promised him.” 20 Then
YHWH said, “The outrage of Sodom and Gomorrah is so
great, and their sin so grave! 21 | will go down to see
whether they have acted altogether according to the
outcry that has reached Me; if not, | will take note.” 22
The men went on from there to Sodom, while Abraham
remained standing before YHWH. 23 Abraham came
forward and said, “Will You sweep away the innocent
along with the guilty? 24 What if there should be fifty
innocent within the city; will You then wipe out the place
and not forgive it for the sake of the innocent fifty who
areinit? 25 Far be it from You to do such a thing, to bring
death upon the innocent as well as the guilty, so that
innocent and guilty fare alike. Far be it from You! Shall
not the Judge of all the earth deal justly?” 26 And YHWH
answered, “If | find within the city of Sodom fifty
innocent ones, | will forgive the whole place for their
sake.” 27 Abraham spoke up, saying, “Here | venture to
speak to my Lord, | who am but dust and ashes: 28 What
if the fifty innocent should lack five? Will You destroy the
whole city for want of the five?” And He answered, “l will
not destroy if | find forty-five there.” 29 But he spoke to
Him again, and said, “What if forty should be found
there?” And He answered, “I will not do it, for the sake
of the forty.” 30 And he said, “Let not my Lord be angry
if | go on: What if thirty should be found there?” And He
answered, “I will not do it if | find thirty there.” 31 And
he said, “l venture again to speak to my Lord: What if
twenty should be found there?” And He answered, “I will
not destroy, for the sake of the twenty.” 32 And he said,
“Let not my Lord be angry if | speak but this last time:
What if ten should be found there?” And He answered,
“I will not destroy, for the sake of the ten.”
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Chapter 21 9 Sarah saw the son whom Hagar the
Egyptian had borne to Abraham playing. 10 She said to
Abraham, “Cast out that slave-woman and her son, for
the son of that slave shall not share in the inheritance
with my son Isaac.” 11 The matter distressed Abraham
greatly, for it concerned a son of his. 12 But God said to
Abraham, “Do not be distressed over the boy or your
slave; whatever Sarah tells you, do as she says, for it is
through Isaac that offspring shall be continued for you.
13 As for the son of the slave-woman, | will make a
nation of him, too, for he is your seed.” 14 Early next
morning Abraham took some bread and a skin of water,
and gave them to Hagar. He placed them over her
shoulder, together with the child, and sent her away.
And she wandered about in the wilderness of Beer-
sheba.

Chapter 22 1 Some time afterward, God put Abraham
to the test. He said to him, “Abraham,” and he
answered, “Here | am.” 2 And He said, “Take your son,
your favored one, Isaac, whom you love, and go to the
land of Moriah, and offer him there as a burnt offering
on one of the heights that | will point out to you.” 3 So
early next morning, Abraham saddled his ass and took
with him two of his servants and his son Isaac. He split
the wood for the burnt offering, and he set out for the
place of which God had told him. 4 On the third day
Abraham looked up and saw the place from afar. 5 Then
Abraham said to his servants, “You stay here with the
ass. The boy and | will go up there; we will worship and
we will return to you.” 6 Abraham took the wood for the
burnt offering and put it on his son Isaac. He himself took
the firestone and the knife; and the two walked off
together. 7 Then lIsaac said to his father Abraham,
“Father!” And he answered, “Yes, my son.” And he said,
“Here are the firestone and the wood; but where is the
sheep for the burnt offering?” 8 And Abraham said, “God
will see to the sheep for His burnt offering, my son.” And
the two of them walked on together. 9 They arrived at
the place of which God had told him. Abraham built an
altar there; he laid out the wood; he bound his son Isaac;
he laid him on the altar, on top of the wood. 10 And
Abraham picked up the knife to slay his son. 11 Then an
angel of YHWH called to him from heaven: “Abraham!
Abraham!” And he answered, “Here | am.” 11 And he
said, “Do not raise your hand against the boy, or do
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anything to him. For now | know that you fear God, since
you have not withheld your son, your favored one, from
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Chapter 3 4 When YHWH saw that he had turned aside to
look, God called to him out of the bush: “Moses! Moses!”
He answered, “Here | am.” 5 And He said, “Do not come
closer. Remove your sandals from your feet, for the place
on which you stand is holy ground. 6 | am,” He said, “the
God of your father, the God of Abraham, the God of Isaac,
and the God of Jacob.” And Moses hid his face, for he was
afraid to look at God. 7 And YHWH continued, “I have
surely seen the plight of My people in Egypt and have
heeded their outcry because of their taskmasters; yes, |
am mindful of their sufferings. 8 | have come down to
rescue them from the Egyptians and to bring them out of
that land to a good and spacious land, a land flowing with
milk and honey, the region of the Canaanites, the Hittites,
the Amorites, the Perizzites, the Hivites, and the
Jebusites. 9 Now the cry of the Israelites has reached Me;
moreover, | have seen how the Egyptians oppress them.
10 Come, therefore, | will send you to Pharaoh, and you
shall free My people, the Israelites, from Egypt.” 11 But
Moses said to God, “Who am | that | should go to Pharaoh
and free the Israelites from Egypt?” 12 And He said, “l will
be with you; that shall be your sign that it was | who sent
you. And when you have freed the people from Egypt,
you shall worship God at this mountain.” 13 Moses said
to God, “When | come to the Israelites and say to them,
‘The God of your fathers has sent me to you,” and they
ask me, ‘What is His name?’ what shall | say to them?” 14
And God said to Moses, “Ehyeh-Asher-Ehyeh.” He
continued, “Thus shall you say to the Israelites, ‘Ehyeh
sent me to you.”” 15 And God said further to Moses,
“Thus shall you speak to the Israelites: YHWH, the God of
your fathers, the God of Abraham, the God of Isaac, and
the God of Jacob, has sent me to you: This shall be My
name forever, This My appellation for all eternity. 16 “Go
and assemble the elders of Israel and say to them: YHWH,
the God of your fathers, the God of Abraham, Isaac, and
Jacob, has appeared to me and said, ‘I have taken note of
you and of what is being done to you in Egypt, 17 and |
have declared: | will take you out of the misery of Egypt
to the land of the Canaanites, the Hittites, the Amorites,

the Perizzites, the Hivites, and the Jebusites, to a land
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flowing with milk and honey.” 18 They will listen to you;
then you shall go with the elders of Israel to the king of
Egypt and you shall say to him, ‘YHWH, the God of the
Hebrews, manifested Himself to us. Now therefore, let us
go a distance of three days into the wilderness to sacrifice
to YHWH our God.” 19 Yet | know that the king of Egypt
will let you go only because of a greater might. 20 So | will
stretch out My hand and smite Egypt with various
wonders which | will work upon them; after that he shall
let you go. 21 And | will dispose the Egyptians favorably
toward this people, so that when you go, you will not go
away empty-handed. 22 Each woman shall borrow from
her neighbor and the lodger in her house objects of silver
and gold, and clothing, and you shall put these on your
sons and daughters, thus stripping the Egyptians.”

Chapter 4 1 But Moses spoke up and said, “What if they
do not believe me and do not listen to me, but say: YHWH
did not appear to you?” 2 YHWH said to him, “What is
that in your hand?” And he replied, “A rod.” 3 He said,
“Cast it on the ground.” He cast it on the ground and it
became a snake; and Moses recoiled from it. 4 Then
YHWH said to Moses, “Put out your hand and grasp it by
the tail”—he put out his hand and seized it, and it became
a rod in his hand— 5 “that they may believe that YHWH,
the God of their fathers, the God of Abraham, the God of
Isaac, and the God of Jacob, did appear to you.” 6 YHWH
said to him further, “Put your hand into your bosom.” He
put his hand into his bosom; and when he took it out, his
hand was encrusted with snowy scales! 7 And He said,
“Put your hand back into your bosom.” —He put his hand
back into his bosom; and when he took it out of his
bosom, there it was again like the rest of his body.— 8
“And if they do not believe you or pay heed to the first
sign, they will believe the second. 9 And if they are not
convinced by both these signs and still do not heed you,
take some water from the Nile and pour it on the dry
ground, and it—the water that you take from the Nile—
will turn to blood on the dry ground.” 10 But Moses said
to YHWH, “Please, O Lord, | have never been a man of
words, either in times past or now that You have spoken
to Your servant; | am slow of speech and slow of tongue.”
11 And YHWH said to him, “Who gives man speech? Who
makes him dumb or deaf, seeing or blind? Is it not I,
YHWH? 12 Now go, and | will be with you as you speak
and will instruct you what to say.” 13 But he said, “Please,
O Lord, make someone else Your agent.” 14 YHWH
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became angry with Moses, and He said, “There is your
brother Aaron the Levite. He, | know, speaks readily. Even
now he is setting out to meet you, and he will be happy
to see you. 15 You shall speak to him and put the words
in his mouth—I will be with you and with him as you
speak, and tell both of you what to do— 16 and he shall
speak for you to the people. Thus he shall serve as your
spokesman, with you playing the role of God to him, 17
and take with you this rod, with which you shall perform
the signs.” 18 Moses went back to his father-in-law Jether
and said to him, “Let me go back to my kinsmen in Egypt
and see how they are faring.” And Jethro said to Moses,
“Go in peace.” 19 YHWH said to Moses in Midian, “Go
back to Egypt, for all the men who sought to kill you are
dead.” 20 So Moses took his wife and sons, mounted
them on an ass, and went back to the land of Egypt; and
Moses took the rod of God with him. 21 And YHWH said
to Moses, “When you return to Egypt, see that you
perform before Pharaoh all the marvels that | have put
within your power. |, however, will stiffen his heart so
that he will not let the people go. 22 Then you shall say to
Pharaoh, ‘Thus says YHWH: Israel is My first-born son. 23
| have said to you, “Let My son go, that he may worship
Me,” yet you refuse to let him go. Now | will slay your
first-born son.”” 24 At a night encampment on the way,
YHWH encountered him and sought to kill him. 25 So
Zipporah took a flint and cut off her son’s foreskin, and
touched his legs with it, saying, “You are truly a
bridegroom of blood to me!” 26 And when He let him
alone, she added, “A bridegroom of blood because of the
circumcision.”

Chapter 32 7 YHWH spoke to Moses, “Hurry down, for
your people, whom you brought out of the land of Egypt,
have acted basely. 8 They have been quick to turn aside
from the way that | enjoined upon them. They have made
themselves a molten calf and bowed low to it and
sacrificed to it, saying: ‘This is your god, O Israel, who
brought you out of the land of Egypt!"” 9 YHWH further
said to Moses, “I see that this is a stiffnecked people. 10
Now, let Me be, that My anger may blaze forth against
them and that | may destroy them, and make of you a
great nation.” 11 But Moses implored YHWH his God,
saying, “Let not Your anger, O Lord, blaze forth against
Your people, whom You delivered from the land of Egypt
with great power and with a mighty hand. 12 Let not the
Egyptians say, ‘It was with evil intent that He delivered
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them, only to kill them off in the mountains and
annihilate them from the face of the earth.” Turn from
Your blazing anger, and renounce the plan to punish Your
people. 13 Remember Your servants, Abraham, Isaac, and
Israel, how You swore to them by Your Self and said to
them: | will make your offspring as numerous as the stars
of heaven, and | will give to your offspring this whole land
of which | spoke, to possess forever.” 14 And YHWH
renounced the punishment He had planned to bring upon
His people. 15 Thereupon Moses turned and went down
from the mountain bearing the two tablets of the Pact,
tablets inscribed on both their surfaces: they were
inscribed on the one side and on the other. 16 The tablets
were God’s work, and the writing was God’s writing,
incised upon the tablets. 17 When Joshua heard the
sound of the people in its boisterousness, he said to
Moses, “There is a cry of war in the camp.” 18 But he
answered, “It is not the sound of the tune of triumph, Or
the sound of the tune of defeat; It is the sound of song
that | hear!” 19 As soon as Moses came near the camp
and saw the calf and the dancing, he became enraged;
and he hurled the tablets from his hands and shattered
them at the foot of the mountain. 20 He took the calf that
they had made and burned it; he ground it to powder and
strewed it upon the water and so made the Israelites
drink it. 21 Moses said to Aaron, “What did this people do
to you that you have brought such great sin upon them?”
22 Aaron said, “Let not my lord be enraged. You know
that this people is bent on evil. 23 They said to me, ‘Make
us a god to lead us; for that man Moses, who brought us
from the land of Egypt—we do not know what has
happened to him.” 24 So | said to them, ‘Whoever has
gold, take it off!” They gave it to me and | hurled it into
the fire and out came this calf!” 25 Moses saw that the
people were out of control—since Aaron had let them get
out of control—so that they were a menace to any who
might oppose them. 26 Moses stood up in the gate of the
camp and said, “Whoever is for YHWH, come here!” And
all the Levites rallied to him. 27 He said to them, “Thus
says YHWH, the God of Israel: Each of you put sword on
thigh, go back and forth from gate to gate throughout the
camp, and slay brother, neighbor, and kin.” 28 The Levites
did as Moses had bidden; and some three thousand of the
people fell that day. 29 And Moses said, “Dedicate
yourselves to YHWH this day—for each of you has been
against son and brother—that He may bestow a blessing
upon you today.” 30 The next day Moses said to the
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people, “You have been guilty of a great sin. Yet | will now
go up to YHWH; perhaps | may win forgiveness for your
sin.” 31 Moses went back to YHWH and said, “Alas, this
people is guilty of a great sin in making for themselves a
god of gold. 32 Now, if You will forgive their sin [well and
good]; but if not, erase me from the record which You
have written!” 33 But YHWH said to Moses, “He who has
sinned against Me, him only will | erase from My record.
34 Go now, lead the people where | told you. See, My
angel shall go before you. But when | make an accounting,
| will bring them to account for their sins.” 25 Then YHWH
sent a plague upon the people, for what they did with the
calf that Aaron made.

Chapter 33 1 Then YHWH said to Moses, “Set out from
here, you and the people that you have brought up from
the land of Egypt, to the land of which | swore to
Abraham, Isaac, and Jacob, saying, ‘To your offspring will
| give it’— 2 | will send an angel before you, and | will drive
out the Canaanites, the Amorites, the Hittites, the
Perizzites, the Hivites, and the Jebusites— 3 a land
flowing with milk and honey. But | will not go in your
midst, since you are a stiff necked people, lest | destroy
you on the way.” 4 When the people heard this harsh
word, they went into mourning, and none put on his
finery. 5 YHWH said to Moses, “Say to the Israelite
people, ‘You are a stiffnecked people. If | were to go in
your midst for one moment, | would destroy you. Now,
then, leave off your finery, and | will consider what to do
to you.” 6 So the Israelites remained stripped of the
finery from Mount Horeb on. 7 Now Moses would take
the Tent and pitch it outside the camp, at some distance
from the camp. It was called the Tent of Meeting, and
whoever sought YHWH would go out to the Tent of
Meeting that was outside the camp. 8 Whenever Moses
went out to the Tent, all the people would rise and stand,
each at the entrance of his tent, and gaze after Moses
until he had entered the Tent. 9 And when Moses entered
the Tent, the pillar of cloud would descend and stand at
the entrance of the Tent, while He spoke with Moses. 10
When all the people saw the pillar of cloud poised at the
entrance of the Tent, all the people would rise and bow
low, each at the entrance of his tent. 11 YHWH would
speak to Moses face to face, as one man speaks to
another. And he would then return to the camp; but his
attendant, Joshua son of Nun, a youth, would not stir out
of the Tent.
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Chapter 34 28 And he was there with the LORD forty days
and forty nights; he ate no bread and drank no water; and
he wrote down on the tablets the terms of the covenant,
the Ten Commandments. 29 So Moses came down from
Mount Sinai. And as Moses came down from the
mountain bearing the two tablets of the Pact, Moses was
not aware that the skin of his face was radiant, since he
had spoken with Him. 30 Aaron and all the Israelites saw
that the skin of Moses’ face was radiant; and they shrank
from coming near him. 31 But Moses called to them, and
Aaron and all the chieftains in the assembly returned to
him, and Moses spoke to them. 32 Afterward all the
Israelites came near, and he instructed them concerning
all that the LORD had imparted to him on Mount Sinai. 33
And when Moses had finished speaking with them, he put
a veil over his face. 34 Whenever Moses went in before
the LORD to speak with Him, he would leave the veil off
until he came out; and when he came out and told the
Israelites what he had been commanded, 35 the Israelites
would see how radiant the skin of Moses’ face was.
Moses would then put the veil back over his face until he
went in to speak with Him.

Numbers

Chapter 11 10 Moses heard the people weeping, every
clan apart, each person at the entrance of his tent. The
LORD was very angry, and Moses was distressed. 11 And
Moses said to the LORD, “Why have You dealt ill with Your
servant, and why have | not enjoyed Your favor, that You
have laid the burden of all this people upon me? 12 Did |
conceive all this people, did | bear them, that You should
say to me, ‘Carry them in your bosom as a nurse carries
an infant,” to the land that You have promised on oath to
their fathers? 13 Where am | to get meat to give to all this
people, when they whine before me and say, ‘Give us
meat to eat!’ 14 | cannot carry all this people by myself,
for it is too much for me. 15 If You would deal thus with
me, kill me rather, | beg You, and let me see no more of
my wretchedness!” 16 Then the LORD said to Moses,
“Gather for Me seventy of Israel’s elders of whom you
have experience as elders and officers of the people, and
bring them to the Tent of Meeting and let them take their
place there with you. 17 | will come down and speak with
you there, and | will draw upon the spirit that is on you
and put it upon them; they shall share the burden of the
people with you, and you shall not bear it alone.......
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25 Then the LORD came down in a cloud and spoke to
him; He drew upon the spirit that was on him and put it
upon the seventy elders. And when the spirit rested upon
them, they spoke in ecstasy, but did not continue.

26 Two men, one named Eldad and the other Medad, had
remained in camp; yet the spirit rested upon them—they
were among those recorded, but they had not gone out
to the Tent—and they spoke in ecstasy in the camp.

27 A youth ran out and told Moses, saying, “Eldad and
Medad are acting the prophet in the camp!” 28 And
Joshua son of Nun, Moses’ attendant from his youth,
spoke up and said, “My lord Moses, restrain them!” 29
But Moses said to him, “Are you wrought up on my
account? Would that all the LORD’s people were

1”7

prophets, that the LORD put His spirit upon them!

Chapter 12 1 Miriam and Aaron spoke against Moses
because of the Cushite woman he had married: “He
married a Cushite woman!” 2 They said, “Has the LORD
spoken only through Moses? Has He not spoken through
us as well?” The LORD heard it. 3 Now Moses was a very
humble man, more so than any other man on earth. 4
Suddenly the LORD called to Moses, Aaron, and Miriam,
“Come out, you three, to the Tent of Meeting.” So the
three of them went out. 5 The LORD came down in a pillar
of cloud, stopped at the entrance of the Tent, and called
out, “Aaron and Miriam!” The two of them came forward;
6 and He said, “Hear these My words: When a prophet of
the LORD arises among you, | make Myself known to him
in a vision, | speak with him in a dream. 7 Not so with My
servant Moses; he is trusted throughout My household.
8 With him | speak mouth to mouth, plainly and not in
riddles, and he beholds the likeness of the LORD. How
then did you not shrink from speaking against My servant

|II

Moses!

Deuteronomy
Chapter 33 1 This is the blessing with which Moses, the
man of God, bade the Israelites farewell before he died.

Chapter 34 1 Moses went up from the steppes of Moab
to Mount Nebo, to the summit of Pisgah, opposite
Jericho, and the LORD showed him the whole land: Gilead
as far as Dan; 2 all Naphtali; the land of Ephraim and
Manasseh; the whole land of Judah as far as the Western
Sea; 3 the Negeb; and the Plain—the Valley of Jericho, the
city of palm trees—as far as Zoar. 4 And the LORD said to
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him, “This is the land of which | swore to Abraham, Isaac,
and Jacob, ‘1 will assign it to your offspring.’ | have let you
see it with your own eyes, but you shall not cross there.”
5 So Moses the servant of the LORD died there, in the
land of Moab, at the command of the LORD.
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4) Babylonian Talmud - Tractate Sotah 14a

And Rabbi Hama, son of Rabbi Hanina, says: What is the
meaning of that which is written: “After YHWH your
God shall you walk, and Him shall you fear, and His
commandments shall you keep, and unto His voice shall
you hearken, and Him shall you serve, and unto Him
shall you cleave” (Deuteronomy 13:5)? But is it possible
for a person to follow the Divine Presence? But hasn’t
it already been stated: “For YHWH your God is a
devouring fire, a jealous God” (Deuteronomy 4:24)?!
Rather, the meaning is that one should follow the
attributes of the Holy One, Blessed be He. Just as He
clothes the naked, as it is written: “And YHWH God
made for Adam and for his wife garments of skin, and
clothed them” (Genesis 3:21), so too, should you clothe
the naked. Just as the Holy One, Blessed be He, visits
the sick, as it is written:“And YHWH appeared unto him
by the terebinths of Mamre” (Genesis 18:1), so too,
should you visit the sick. Just as the Holy One, Blessed
be He, consoles mourners, as it is written: “And it came
to pass after the death of Abraham, that God blessed
Isaac his son” (Genesis 25:11), so too, should you
console mourners. Just as the Holy One, Blessed be He,
buried the dead, as it is written: “And he was buried in
the valley in the land of Moab” (Deuteronomy 34:6), so
too, should you bury the dead.
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From: Songs of Zion the Beautiful -Yehuda Amichai
/NI D9 1Y NIN 29 INN

Jerusalem - a place where everyone remembers
that they have forgotten something there, but
they don't remember what they forgot.

And for the sake of this remembering

| wear over my own face, the face of my father.
This is my city where my dream-containers fill up
like oxygen tanks of a deep sea diver.

The holiness in her

sometimes turns into love.

And the questions that people ask in these hills
are the same as always:

"Have you seen my sheep?"

"Have you seen my shepherd?"

And the door of my house

stands open

like a tomb

from which someone was resurrected.
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HATIKVA
The Israeli National Anthem is a shortened version of the poem HATIKVA, by Naftali Herz
Imber (1856-1909). Imber moved to the Land of Israel in 1882 from Galicia. The melody was
arranged by Shmuel Cohen, an immigrant from Moldavia

As long as deep in the heart,

The soul of a Jew yearns,

And forward to the East

To Zion, an eye looks.

Our hope will not be lost,

The hope of two thousand years,
To be a free nation in our land,
The land of Zion and Jerusalem.
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For Reflection:

What does it mean to you to be a 'free nation' in our land? Free to do what?
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Vastly different hopes of national freedom drove the ideas and actions of political thinkers
and their colleagues: Theodore Herzl, Ahad Ha'am and Rav Kook. What are the strengths and
weaknesses of each position?

Theodore Herzl (1860-1904) - Excerpts from Der Judenstaat, Vienna 1896
https://www.gutenberg.org/files/25282/25282-h/25282-h.htm - (Gutenberg ebook 2008)

...Everything depends on our propelling force. And what is that force? The misery of the
Jews.
Who would venture to deny its existence? We shall discuss it fully in the chapter on the
causes of Anti-Semitism.
Everybody is familiar with the phenomenon of steam-power, generated by boiling water,
which lifts the kettle-lid. Such tea-kettle phenomena are the attempts of Zionist and kindred
associations to check Anti-Semitism.
| believe that this power, if rightly employed, is powerful enough to propel a large engine
and to move passengers and goods: the engine having whatever form men may choose to
give it.
| am absolutely convinced that | am right, though | doubt whether | shall live to see myself
proved to be so. Those who are the first to inaugurate this movement will scarcely live to
see its glorious close. But the inauguration of it is enough to give them a feeling of pride and
the joy of spiritual freedom.

THE JEWISH QUESTION
No one can deny the gravity of the situation of the Jews. Wherever they live in perceptible
numbers, they are more or less persecuted. Their equality before the law, granted by
statute, has become practically a dead letter. They are debarred from filling even
moderately high positions, either in the army, or in any public or private capacity. And
attempts are made to thrust them out of business also: "Don't buy from Jews!"
Attacks in Parliaments, in assemblies, in the press, in the pulpit, in the street, on journeys—
for example, their exclusion from certain hotels—even in places of recreation, become daily
more numerous. The forms of persecutions varying according to the countries and social
circles in which they occur. In Russia, imposts are levied on Jewish villages; in Rumania, a
few persons are put to death; in Germany, they get a good beating occasionally; in Austria,
Anti-Semites exercise terrorism over all public life; in Algeria, there are travelling agitators;
in Paris, the Jews are shut out of the so-called best social circles and excluded from clubs.
Shades of anti-Jewish feeling are innumerable. But this is not to be an attempt to make out
a doleful category of Jewish hardships.
| do not intend to arouse sympathetic emotions on our behalf. That would be foolish, futile,
and undignified proceeding. | shall content myself with putting the following questions to
the Jews: Is it not true that, in countries where we live in perceptible numbers, the position
of Jewish lawyers, doctors, technicians, teachers, and employees of all descriptions becomes
daily more intolerable? Is it not true that the Jewish middle classes are seriously threatened?
Is it not true, that the passions of the mob are incited against our wealthy people? Is it not
true, that our poor endure greater sufferings than any other proletariat? | think that this
external pressure makes itself felt everywhere. In our economically upper classes it causes
discomfort, in our middle classes continual and grave anxieties, in our lower classes absolute
despair.
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Everything tends, in fact, to one and the same conclusion, which is clearly enunciated in that
classic Berlin phrase: "Juden Raus!" (Out with the Jews!)

| shall now put the Question in the briefest possible form: Are we to "get out" now and
where to?0r, may we yet remain? And, how long?

Let us first settle the point of staying where we are. Can we hope for better days, can we
possess our souls in patience, can we wait in pious resignation till the princes and peoples
of this earth are more mercifully disposed towards us? | say that we cannot hope for a
change in the current of feeling. And why not? Even if we were as near to the hearts of
princes as are their other subjects, they could not protect us. They would only feel popular
hatred by showing us too much favor. By "too much," | really mean less than is claimed as a
right by every ordinary citizen, or by every race. The nations in whose midst Jews live are all
either covertly or openly Anti-Semitic.

LANGUAGE
It might be suggested that our want of a common current language would present
difficulties. We cannot converse with one another in Hebrew. Who amongst us has a
sufficient acquaintance with Hebrew to ask for a railway ticket in that language? Such a thing
cannot be done. Yet the difficulty is very easily circumvented. Every man can preserve the
language in which his thoughts are at home. Switzerland affords a conclusive proof of the
possibility of a federation of tongues. We shall remain in the new country what we now are
here, and we shall never cease to cherish with sadness the memory of the native land out
of which we have been driven.
We shall give up using those miserable stunted jargons, those Ghetto languages which we
still employ, for these were the stealthy tongues of prisoners. Our national teachers will give
due attention to this matter; and the language which proves itself to be of greatest utility
for general intercourse will be adopted without compulsion as our national tongue. Our
community of race is peculiar and unique, for we are bound together only by the faith of our
fathers.

THE FLAG
We have no flag, and we need one. If we desire to lead many men, we must raise a symbol
above their heads. | would suggest a white flag, with seven golden stars. The white field
symbolizes our pure new life; the stars are the seven golden hours of our working day. For
we shall march into the Promised Land carrying the badge of honor.

THEOCRACY

Shall we end by having a theocracy? No, indeed. Faith unites us, knowledge gives us
freedom. We shall therefore prevent any theocratic tendencies from coming to the fore on
the part of our priesthood. We shall keep our priests within the confines of their temples in
the same way as we shall keep our professional army within the confines of their barracks.
Army and priesthood shall receive honors high as their valuable functions deserve. But they
must not interfere in the administration of the State which confers distinction upon them,
else they will conjure up difficulties without and within.

Every man will be as free and undisturbed in his faith or his disbelief as he is in his nationality.
And if it should occur that men of other creeds and different nationalities come to live
amongst us, we should accord them honorable protection and equality before the law. We
have learnt toleration in Europe. This is not sarcastically said; for the Anti-Semitism of today
could only in a very few places be taken for old religious intolerance. It is for the most part
a movement among civilized nations by which they try to chase away the specters of their
own past.
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CONCLUSION
... believe that a wondrous generation of Jews will spring into existence. The Maccabeans
will rise again. Let me repeat once more my opening words: The Jews who wish for a State
will have it. We shall live at last as free men on our own soil, and die peacefully in our own
homes. The world will be freed by our liberty, enriched by our wealth, magnified by our
greatness. And whatever we attempt there to accomplish for our own welfare, will react
powerfully and beneficially for the good of humanity.
Theodor Herzl (center) with a Zionist delegation in Jerusalem, 1898

Ahad Ha'am - Asher Zvi Hirsch Ginsberg (1856 -1927)
The Jewish State and the Jewish Problem

Those very speeches that we heard at Basle about the economic condition of the Jews in
various countries showed beyond a doubt that our national wealth is very small, and most
of our people are below the poverty-line. From this any man of sense, though he be no great
mathematician, can readily calculate that ten million pounds are a mere nothing compared
with the sum necessary for the emigration of the Jews and their settlement in Palestine on
an agricultural basis. Even if all the rich Jews suddenly became ardent "Zionists", and every
one of them gave half his wealth to the cause, the whole would still not make up the
thousands of millions that would be needed for the purpose.

There is no doubt, then, that even when the Jewish State is established, the Jews will be able
to settle in it only little by little, the determining factors being the resources of the people
themselves and the degree of economic development reached by the country. Meanwhile
the natural increase of population will continue, both among those who settle in the country
and among those who remain outside it, with the inevitable result that on the one hand
Palestine will have less and less room for new immigrants, and on the other hand the
number of those remaining outside Palestine will not diminish very much, in spite of the
continual emigration.
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In his opening speech at the Congress, Dr. Herzl, wishing to demonstrate the superiority of
his State idea over the method of Palestinian colonization adopted hitherto, calculated that
by the latter method it would take nine hundred years before all the Jews could be settled
in their land. The members of the Congress applauded this as a conclusive argument. But it
was a cheap victory. The Jewish State itself, do what it will, cannot make a more favorable
calculation.

Truth is bitter, but with all its bitterness it is better than illusion. We must confess to
ourselves that the "ingathering of the exiles" is unattainable by natural means. We may, by
natural means, establish a Jewish State one day, and the Jews may increase and multiply in
it until the country will hold no more: but even then the greater part of the people will
remain scattered in strange lands. "To gather our scattered ones from the four corners of
the earth” (in the words of the Prayer Book) is impossible. Only religion, with its belief in a
miraculous redemption, can promise that consummation.

But if this is so, if the Jewish State too means not an "ingathering of the exiles," but the
settlement of a small part of our people in Palestine, then how will it solve the material
problem of the Jewish masses in the lands of the Diaspora?

Or do the champions of the State idea think, perhaps, that, being masters in our own
country, we shall be able by diplomatic means to get the various governments to relieve the
material sufferings of our scattered fellow-Jews! That is, it seems to me, Dr. Herzl's latest
theory. In his new pamphlet (Der Baseler Kongress) we no longer find any calculation of the
number of years that it will take for the Jews to enter their country. Instead, he tells us in so
many words (p. 9) that if the land becomes the national property of the Jewish people, even
though no individual Jew owns privately a single square yard of it, then the Jewish problem
will be solved forever.

These words (unless we exclude the material aspect of the Jewish problem) can be
understood only in the way suggested above. But this hope seems to me so fantastic that |
see no need to waste words in demolishing it. We have seen often enough, even in the case
of nations more in favor than Jews are with powerful Governments, how little diplomacy
can do in matters of this kind, if it is not backed by a large armed force. Nay, it is conceivable
that in the days of the Jewish State, when economic conditions in this or that country are
such as to induce a Government to protect its people against Jewish competition by
restrictive legislation, that Government will find it easier then than it is now to find an excuse
for such action, for it will be able to plead that if the Jews are not happy where they are,
they can go to their own State.

The material problem, then, will not be ended by the foundation of a Jewish State, nor,
generally speaking, does it lie in our power to end it (though it could be eased more or less
even now by various means, such as the encouragement of agriculture and handicrafts
among Jews in all countries); and whether we found a State or not, this particular problem
will always turn at bottom on the economic condition of each country and the degree of
civilization attained by each people.

Thus we are driven to the conclusion that the only true basis of Zionism is to be found in the
other problem, the moral one.

It is not only Jews who have come out of the Ghetto: Judaism has come out, too. For Jews
the exodus is confined to certain countries, and is due to toleration; but Judaism has come
out (or is coming out) of its own accord wherever it has come into contact with modern
culture. This contact with modern culture overturns the defenses of Judaism from within, so
that Judaism can no longer remain isolated and live a life apart. The spirit of our people
strives for development: it wants to absorb those elements of general culture which reach
it from outside, to digest them and to make them a part of itself, as it has done before at
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different periods of its history. But the conditions of its life in exile are not suitable. In our
time culture wears in each country the garb of the national spirit, and the stranger who
would woo her must sink his individuality and become absorbed in the dominant spirit. For
this reason Judaism in exile cannot develop its individuality in its own way. When it leaves
the Ghetto walls it is in danger of losing its essential being or -- at best -- its national unity:
itis in danger of being split up into as many kinds of Judaism, each with a different character
and life, as there are countries of the Jewish dispersion.

The secret of our people's persistence is -- as | have tried to show elsewhere--that at a very
early period the Prophets taught it to respect only spiritual power, and not to worship
material power. For this reason the clash with enemies stronger than itself never brought
the Jewish nation, as it did the other nations of antiquity, to the point of self-effacement.
So long as we are faithful to this principle, our existence has a secure basis: for in spiritual
power we are not inferior to other nations, and we have no reason to efface ourselves. But
a political ideal which does not rest on the national culture is apt to seduce us from our
loyalty to spiritual greatness, and to beget in us a tendency to find the path of glory in the
attainment of material power and political dominion, thus breaking the thread that unites
us with the past, and undermining our historical basis.

Needless to say, if the political ideal is not attained, it will have disastrous consequences,
because we shall have lost the old basis without finding a new one. But even if it is attained
under present conditions, when we are a scattered people not only in the physical but also
in the spiritual sense -- even then Judaism will be in great danger. Almost all our great men,
those, that is, whose education and social position fit them to be at the head of a Jewish
State, are spiritually far removed from Judaism, and have no true conception of its nature
and its value. Such men, however loyal to their State and devoted to its interests, will
necessarily regard those interests as bound up with the foreign culture which they
themselves have imbibed and they will endeavor, by moral persuasion or even by force, to
implant that culture in the Jewish State, so that in the end the Jewish State will be a State of
Germans or Frenchmen of the Jewish race. We have even now a small example of this
process in Palestine.

And history teaches us that in the days of the Herodian house Palestine was indeed a Jewish
State, but the national culture was despised and persecuted, and the ruling house did
everything in its power to implant Roman culture in the country, and frittered away the
national resources in the building of heathen temples and amphitheatres and so forth.
Such a Jewish State would spell death and utter degradation for our people. We should
never achieve sufficient political power to deserve respect, while we should miss the living
moral force within.

The puny State, being "tossed about like a ball between its powerful neighbors, and
maintaining its existence only by diplomatic shifts and continual truckling to the favored of
fortune", would not be able to give us a feeling of national glory; and the national culture,
in which we might have sought and found our glory, would not have been implanted in our
State and would not be the principle of its life. So we should really be then -- much more
than we are now -- "a small and insignificant nation," enslaved in spirit to "the favored of
fortune," turning an envious and covetous eye on the armed force of our "powerful
neighbors" and our existence as a sovereign State would not add a glorious chapter to our
national history.

Were it not better for "an ancient people which was once a beacon to the world" to
disappear than to end by reaching such a goal as this?
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The 7th request in the Daily Amida Prayer: Ingathering of the Dispersed
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Biblical Source: Isaiah 27:12-13.

eThe Prophet Isaiah lived in the 8th century BCE. He prophesied a severe downfall for the
nation state of Judah and for all the nations of the world that oppose God. These events
ultimately came to fruition when the first Temple was destroyed and the Jews were banished
into exile. He also prophesied the eventual restoration of the nation of Israel to the Land of
Israel.

And it will come to pass on that day, a great shofar will be | 99Y¥2a YpMm NXNN O3 PN
blown, and those lost in the land of Assyria will come, and MUN YIND DITIIND INDY T
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God on the holy mountain in Jerusalem.

According to Rav Kook - who will blow this 'great' shofar? How will the dispersed people
hear it?

Rav Kook - Celebration of the Soul — Collected Essays

From a sermon given by Rav Kook in the Hurva synagogue in the Old City, a week
before Rosh Hashana, toward the end of the summer of 1933, as reports from
Germany of Hitler’s first months in power were growing more disconcerting from day
to day.

There are three kinds of shofarot which may be used on Rosh Hashana. Preferably, one
should blow a ram’s horn. If this is impossible, one may use a shofar made from the horn of
any kosher animal other than a cow. But if neither is available, we blow the horn of an
animal which is ritually impure and we do so without reciting a blessing. (Mishna Rosh
Hashana)

These three classes of shofar parallel the three shofars of redemption: the great shofar, the
medium shofar, and the small shofar.

The awakening of the nation’s desire to be redeemed and to redeem its land is a holy
awakening growing out the faith in God and in the sanctity of the Jewish people. It is a
response to the great shofar. The great and venerable of the nation heard its call and were
roused to a love of Zion and a desire to rebuild it. The spiritual insight of these pious ones
envisioned the heavenly Jerusalem united with the earthly Jerusalem. They longed to
breathe the air of Israel, and for them every particle of dust in the Holy Land contained
supreme sanctity. The sound of the great shofar brought the Ramban, Rabbi Yehuda HalLevi,
the disciples of the Vilna Gaon, and the hasidim of the Ba’al Shem Tov to Israel.

But there is another shofar that also calls Jews to ascend to Israel. This is the call to the land
of our ancestors where our forefathers, our prophets, and our kings lived. Here we can live
as an independent nation in our homeland; we can raise our children in a Jewish
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environment. This shofar, though smaller than the first one, is also fit for blowing. We recite
a blessing when sounding this medium shofar.

But (and here the Rav burst into tears) there is also a shofar taken from an unclean animal.
Our enemies blow this shofar to warn the Jews to flee while they can and to go to Israel.
The enemy sounds sirens of war and persecutes them without respite, compelling them to
redeem themselves. Thus, even the shofar of the unclean animal becomes the shofar of the
Messiah. Those who are deaf to the call of the first and second shofars are forced to listen
to the sound of this small shofar. No blessing is recited when blowing this shofar since “We
do not recite a blessing over a cup of affliction” (Talmud Berachot 51b).

We pray, ‘Sound a great shofar for our liberation,” asking that God liberate us not by means
of the calamitous sounds of the small shofar. Even the medium shofar is inappropriate for
God’s people. Rather, we pray for the great shofar, the shofar of true freedom, of the
complete redemption originating in holiness.

Why does Rav Kook create a hierarchy of motives for returning to the Land?

Do you / how do you see this beginning to play out in modern day Israel?
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1) Babylonian Talmud - Tractate Yevamot 47a

Our Rabbis taught: If at the present time a man desires to become
a proselyte, he is to be addressed as follows: What reason have
you for desiring to become a proselyte; do you not know that
Israel at the present time are persecuted and oppressed,
despised, harassed and overcome by afflictions? If he replies, |
know and yet am unworthy he is accepted forthwith, and is given
instruction in some of the minor and some of the major
commandments. He is informed of the sin [of the neglect of the
commandments of] Gleanings, the Forgotten Sheaf, the Corner
and the Poor Man's Tithe. He is also told of the punishment for
the transgression of the commandments. Furthermore, he is
addressed thus: Be it known to you that before you came to this
condition, if you had eaten suet you would not have been
punishable with kareth, if you had profaned the Sabbath you
would not have been punishable with stoning; but now were you
to eat suet you would be punished with kareth; were you to
profane the Sabbath you would be punished with stoning. And as
he is informed of the punishment for the transgression of the
commandments, so is he informed of the reward granted for their
fulfilment. He is told, Be it known to you that the world to come
was made only for the righteous, and that Israel at the present
time are unable to bear either too much prosperity. or too much
suffering. He is not, however, to be persuaded or dissuaded too
much. If he accepted, he is circumcised forthwith. Should any
shreds which render the circumcision invalid remain, he is to be
circumcised a second time. As soon as he is healed arrangements
are made for his immediate ablution, when two learned men must
stand by his side and acquaint him with some of the minor
commandments and with some of the major ones. When he
comes up after his ablution he is deemed to be an Israelite in all
respects. In the case of a woman proselyte, women make her sit
in the water up to her neck, while two learned men stand outside
and give her instruction in some of the minor commandments and
some of the major ones.
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2) Ibid - Tractate Sanhedrin 44a

Israel hath sinned. R. Abba b. Zabda said: Even though [the
people] have sinned, they are still [called] Israel. R. Abba said:
Thus people say, A myrtle, though it stands among reeds, is
still a myrtle, and it is so called.
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3) Maimonides (Mishneh Torah) —

Laws of Prohibited Sexual Relationships — Chapter 13

1 Israel entered the covenant [with God] with three acts:
circumcision, immersion, and offering a sacrifice.

2 Circumcision took place in Egypt, [before the Paschal sacrifice,
of which Exodus 12:48] says: "No uncircumcised person shall
partake of it." Moses our teacher circumcised [the people]. For
with the exception of the tribe of Levi, the entire [people]
neglected the covenant of circumcision in Egypt. Regarding this,
[Deuteronomy 33:9, praises the Levites] it is said: “They upheld
your covenant.”

3 Immersion was performed in the desert before the Giving of
the Torah, as [Exodus 19:10] states: "Sanctify them today and
tomorrow, and have them wash their garments." Sacrifices
[were also offered then], as [ibid. 24:5] states: "And he sent out
the youth of the children of Israel and they brought burnt
offerings." They offered them as agents of the entire Jewish
people.

4 Similarly, for [all] future generations, when a gentile desires to
enter into the covenant, take shelter under the wings of the
Divine presence, and accept the yoke of the Torah, he must
undergo circumcision, immersion, and the offering of a sacrifice.
A woman [who converts] must undergo immersion and bring a
sacrifice, as [Numbers 15:15] states: "As it is for you, so shall it
be for the convert." Just as you [entered the covenant] with
circumcision, immersion, and the offering of a sacrifice; so, too,
for future generations, a convert must undergo circumcision,
immersion, and must bring a sacrifice.
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4) Law of Return, 1950

Every Jew has the right to come to his country as an oleh (immigrant).

5) Excerpts from Brother Daniel Summation, 1962
Judge Silberg

Quoting extensively from concepts in Jewish law, his main arguments nevertheless centered on
the secular and original nature of the Law of Return, the general understanding of the term Jewish
and the conclusion that an apostate is not Jewish. He also said that the modern Zionist in Zion

does not deny the heritage of his forefathers.
Judge Landau

An apostate has created a barrier between himself and the national life of the people; the Law of
Return is part of the link between Diaspora Jewry and Israel and the unity of the Jewish people.

216
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Judge Cohen
History is one thing: continuity is another since it implies evolution. The latest and greatest

historic change for the Jewish people - the creation of the State - implies an evolution of the
people's values and definitions. The Law of Return itself includes not objective criteria for
deciding whom to register as Jewish with all the accompanying rights, so we must assume it
intended the criteria to be subjective, namely a declaration in good faith, such as presented by
Rufeisen. This is the limit of its mandate; no exclusions can be accepted for they do not exist
within the Law itself; religious considerations or affiliations are irrelevant.

6) Law of Return — Amendment 2 (1970)

4A. (a) The rights of a Jew under this law and the rights of an oleh under the Nationality Law,
5712-1952, as well as the rights of an oleh under any other enactment, are also vested in a child
and a grandchild of a Jew, the spouse of a Jew, the spouse of a child of a Jew and the spouse of a
grandchild of a Jew, except for a person who has been a Jew and has voluntarily changed his
religion.

7) Isaiah Berlin’s response to David Ben Gurion (excerpted)

If Israel is to be in the full sense a modern liberal State, the question of religious affiliation should
make no difference to its laws of citizenship, or the civil and political rights enjoyed by its
inhabitants. On the other hand, it is clear that there would have come into being no State of Israel
if Judaism were merely a religion, and not, in some sense, a nationality as well. | assume that, for
reasons of security, if none other, the inhabitants of Israel may at any rate for some time be
required to register as either Jews or non-Jews of various categories. Should persons who are
recognized (by members of their society, Jewish or non-Jewish) as Jews in the common sense of
the word, but are not recognized as Jews by the rabbis interpreting the Halakha in the
traditionally accepted manner, be regarded as politically and legally Jews or not?

There can be no clear cut or ready-made solution to this problem. If we are to rule out religious
coercion even of the mildest kind—by the pressure of custom and public opinion—as being
incompatible with the minimum of requirements of individual liberty (and | cannot see how Israel
can morally fail to do so—it was not denial of religious liberties that created Zionism) then there
must exist a category of persons who will be entitled to register themselves as Jews by nationality,
but not by religion. What criterion can be used in determining who these persons are?

| must admit that the common sense criterion, according to which anyone is a Jew who is taken
to be a Jew, particularly by his Gentile neighbors in the countries of the Dispersion, seems to be
near the mark but somewhat fluid and vague. We can invent one, e.g., the criterion already
proposed by some in Israel, including, | believe, yourself, of a declaration that one belongs to no
other religion and therefore desires to be a Jew. Against that, some may argue that this definition
is too wide—it could include persons not normally thought of as Jews by anyone (say an ex-Nazi
pagan)—and too narrow, for it should in principle be possible—however few persons will follow
this in practice or however anomalous this may seem-, for a man to be nationally a Jew and by
religion a Christian, a Moslem or whatever he pleases. To say that the national categories of Jew,
Arab, Armenian, etc., may be retained, but that if a man is a Christian, he is automatically deprived
of some political rights does seem to me—even if it is politically unavoidable and demanded by
Jewish public opinion—a form of religious discrimination.
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You may call this academic, since it is not, at present, an important practical issue, since the
number of eccentrics who desire to live as Jews in Israel and yet practice some non-Jewish
religion, does not at present seem likely to become at all significant. Nevertheless, the issue of
principle is there, and might one day (if, for example, Christian missions succeed in making
converts) become important. Perhaps therefore the best solution to this problem, so long as the
Law of Return operates, is to determine the nationality of such queer borderline cases (and it is
only about them that this issue revolves) by means of ad hoc machinery: to establish a
Commission, whether as part of an existing Ministry, or as a special institution consisting of
qualified experts, to determine with regard to potential immigrants, and to those already resident
in Israel, both children and adults, who should and who should not be qualified to register as
(politically) a Jew.

| should have thought that (a) someone who has lived the life of a Jew outside Israel, e.g., by
being identified with the Jewish community in some clear sense, even though his mother may be
a non-Jewess, would be cruelly punished if he were excluded from Jewish nationality—and not
only from the Jewish religious community—on religious grounds. Such persons may of course
choose to go through the rite of formal conversion (as, for example, | am told that the late Lord
Melchett in England did), but even if they do not, to exclude them from the (politically) Jewish
community unless they do so seems to me gratuitous and harsh; (b) similarly, children of mixed
marriages whose Jewish fathers desire them to be brought up as Jews should in my view be
allowed to be registered as Jews, in the expectation that the mere process of being brought up
with other Jews in Israel will surely do its work of adequate assimilation.

8) Solomon B. Freehof’s response to David Ben Gurion (excerpted)

But what is to be done under the present circumstances? The State can do no other than to make
religion a matter of choice, and Orthodoxy can do no other than express its mood of suspicion in
the matter and demand the full ceremonial of bathing and circumcision as an indispensable
preliminary. In fact, it may even demand the formal conversion of the mother, on the ground that
the child, even if converted, yet being raised by a Christian mother, would not be truly a Jew. All
this constitutes a sharp conflict in which a solution must be found.

May | suggest that a solution is possible? The State can make clear that it is not deciding for the
Jewish religion what is a Jew. It is making only a civic or political decision as to which of the three
communities, Christian, Mohammedan, or Jewish the citizen belongs. The religious tests remain.
When this child grows up and is about to marry, it will be the duty of the religious authority to
inquire whether this child is born of a Jewish or a Gentile mother. It should have such a
questionnaire for all who come to be married. If the religious authorities find that the person was
born of a Christian mother, then they may demand that certain ceremonials be observed before
the marriage is permitted. All that the State now says is that this child is politically or civically
Jewish. Whether or not it is religiously Jewish is left to the religious authorities to decide
whenever the matter will come before them, in such individual cases as in marriage or divorce.
Of course, this involves, in effect, the creation of a group of what may be called half-proselytes
to Judaism. They will be people who have full Jewish rights civically, but only tentative Jewish
rights religiously. Is this possible? Is there a precedent for it? There is, indeed! Besides the full
proselytes [ger zedek] which Orthodoxy now demands, there was, also, during the time of the
Jewish State, a status of halfproselytes [ger toshav]. This is based upon the Talmud (Abodah Zarah
64b) and codified by Maimonides (Issurei Bi'ah XV, 7-8). But such half-proselytes could only be
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accepted while the Jewish State existed. The technical phrase for that being, “while the Jubilees
were being observed.” But after the Jewish State ceased to exist, it was not safe or permitted to
welcome such half-proselytes (cf. Maimonides, ibid., 8). However, now there is a Jewish State.
Without going into the complex question of the State's status in Jewish religion, the human fact
is clear, as you indicate in your letter, that whatever assimilation there is, it will be towards
Judaism and not away from it. Therefore, it is again possible to have “gere toshav,” half-
proselytes. Actually, this is all that the government of the State of Israel wants. The present
difficulty with the religious groups has arisen chiefly because of a confusion between “ger zedek,”
the full proselyte, and “ger toshav,” the half or tentative proselyte. If the State will now declare
that it does not proclaim these children “gere zedek” (This gerut—type of convert—will be a
matter for religion to decide, when the problem of the status of the child will come before the
religious authorities at marriage, etc.) the State is only making a “ger toshav” decision affirming
the civic right to choose to belong to the Jewish community rather than to the Christian or
Mohammedan. It is with this clear distinction that | believe a solution can be arrived at.

9) Abraham Joshua Heschel’s response to David Ben Gurion (excerpted)

It is generally accepted in our life that the Jewish people and the Torah (I shall use the word
“religion”) are inseparable. The Government decision separates the inseparable and creates two
authorities: the nation, on the one hand, and religion, on the other. This approach, which
determines that there is a Jewish people without religion, also implies that there is a Jewish
religion without a people. Such a distinction is liable to cause a rift between the sectors of the
nation, as well as a fundamental change in the nature of the essence of the nation and of the
Torah. The nation will be like any other, and the Torah like any other religion. The first change
will lead to denial of the existence of a Jewish people, and the second will turn the Jewish religion
into a denomination or sect. Such a rift would also open the door to the possibility that even a
Jew who converted to Christianity could remain a Jew.

It is a fact that many Jews no longer believe in the God of Abraham and His Torah. But it is also a
fact that many have ceased to believe in the existence of the nation, just as the belief in the return
to Zion has disappeared in the modern age. Many were convinced that the end was near. Without
faith, there could be no visionaries. Just as there is a bad angel who releases a single drop that
leads to destruction, so there is a good angel who releases a single drop of faith. It is on this drop
that we live. The last word has not yet been written in the chapter of faith. Our children are
drawing closer to us every day. | do not believe in the decline of faith, but in its reawakening.
Reason and daily experience both demonstrate that there is no possibility of establishing Jewish
existence in the Diaspora on a secular Jewish culture. All the aspirations of writers in the Diaspora
to create a secular culture have been trodden under and ridiculed. Nothing remains save the
Torah and soulful yearning for a way of life given meaning by eternal life. You are of the opinion
that in the State of Israel “there is no fear that the Jews will become assimilated among the non-
Jews.” | believe that the danger of spiritual assimilation can be expected anywhere, and not even
the holiness of the Land of Israel and the endeavor to rebuild it can obviate this danger.

| am not ignoring the difficulties. | understand the distress of those who claim that the world of
halakha is too narrow for them. The problem is that some see all of Judaism through the mirror
of the finest point of religious law and disregard the Jewish spark. They make the fence more
important than what it contains. Extremism and punctiliousness are not to our advantage. Even
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the Lord, who wished at first to create the world by the quality of justice, saw that it could not
exist thus and added to it the quality of mercy. Flexibility is a virtue, not fanaticism.

Faith cannot be imposed. Coerced faith is worse than heresy. But deference can be planted in the
heart of the generation. Like the wicks of a candle waiting to be lit, many wait to hear the tidings
that the spirit of God is hovering over the face of the deep, to see the beauty of that spirit. The
trouble is that they do not know of the light that is in Judaism. Many of us who recoil from the
shadows have never seen the light. Some of those who deny God in public believe in secret. But
as we have yet to find a way to express ourselves to those who reject the faith they have learned
by rote, they wander confusedly in alien worlds.

May | be allowed to remark that now that the State of Israel is firmly established, the time has
come to examine the national movement carefully and to ask whether there is justification in
viewing religion as merely a means to an end or a device for ensuring the survival of the nation.
This approach rests on ignorant assumptions. The nation is eternal. And the end itself is basically
a religious one. Moreover, the mission of the Torah is to seek answers for problems of paramount
importance in private and public life.

Every definition distorts. “Jew” is both a religious and a national concept. As a religious concept,
it has an immutable definition. As a national term, it is vague. In such a situation, it is advisable
to say: better not to define than to define and thereby uproot what has been planted. If for
reasons of national security there is a need for legal residents of Israel to identify themselves by
means of some document, those who cannot call themselves “Jews” might be registered as
“Hebrews.” As for the Law of Return, “do not ask questions.”

10) Yekhiel Weinberg’s response to David Ben Gurion (excerpted)

A Jew is a person who believes in the God of Israel and keeps his Torah in his heart and soul and
observes it in his daily life. We have no other Judaism than that of the observance of the Torah
and commandments. This is the legitimate, historical Judaism. It is this Judaism that shaped the
character of the Jewish people and made it a unique national entity with a specific spiritual
essence. The gentile world recognizes a Jew as a member of the Jewish faith. This is his hallmark
in the eyes of the enlightened non-Jewish world...

Had we been willing to forego the sacred principle of observance of the Torah and
commandments, we could have provided a simple solution to the “Jewish problem.” But because
of the awareness and conviction that Judaism is the root of our soul and without it our life is not
life at all, we were not willing to waive the right to live as Jews. We have no other Judaism, and
we have no wish to reshape or alter the form of our Judaism. Traditional Judaism is our national
culture, and the name “Jew” is a title of honor for all who bear this culture. This precious name
cannot tolerate a different meaning. It has received religious consecration, and nothing is greater
than that. We all know how many sacrifices in body, soul and property it has cost us to defend
and preserve this hallowed name. We must therefore not dishonor it by offering it to anyone who
wishes to gain temporary or permanent residence in our blessed land.
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“And there they became a nation” — this teaches that the Israelites were distinct
there, in that their clothing, food, and language was different from the Egyptians’.
(Minor Pesikta, Devarim (Ki Tavo) 41a)

The clothing that we wear says much about our cultural identity, our values and our
beliefs. As such, clothing can be unifying - connecting us to those who dress like us,
or divisive - separating us from others who don't. Jewish tradition preserves a lively
discussion about the place of clothing in articulating who we are and what we stand
for, both as individuals as well as a people. Our studies will focus on a number of
celebrated Biblical contexts and their later elaboration in Rabbinic and Halakhic
literature.

Some Primary Texts:

1 The Torah’s “Clothing Origin Story” — Genesis 2:4 — 3:21

2 Clothing as Personal Meaning and Communal Responsibility —
Exodus 28:1 -43

3 Clothing and Identity: Separation vs. Engagement — Leviticus
20:22 - 27

The Torah’s “Clothing Origin Story” — Genesis 2:4 - 3:21
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1) Babylonian Talmud - Tractate Sotah 14a

R. Hama son of R. Hanina further said: What does the text mean when it states: You shall
walk after the Lord your God (Deut.13)? Is it, then, possible for a human being to walk after
the Shechinah; for has it not been said: For the Lord thy God is a devouring fire (Deut.4)?
But [the meaning is] to walk after the attributes of the Holy One, blessed be He. As He
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clothes the naked, for it is written: And the Lord God made for Adam and for his wife coats
of skin and clothed them (Gen. 3), so you also clothe the naked. The Holy One, blessed be
He, visited the sick, for it is written: And the Lord appeared unto him by the oaks of Mamre
(Gen. 18), so you also visit the sick. The Holy One, blessed be He, comforted mourners, for
it is written: And it came to pass after the death of Abraham, that God blessed Isaac his son
(Gen. 25), so you also comfort mourners. The Holy one, blessed be He, buried the dead, for
it is written: And He buried him in the valley (Deut. 34), so you also bury the dead. ‘Coats of
skin” — Rab and Samuel [differ in their interpretation]; one said that it means a material that
grows from the skin, and the other a material from which the [human] skin derives pleasure.
R. Simlai expounded: Torah begins with an act of benevolence and ends with an act of
benevolence. It begins with an act of benevolence, for it is written: And the Lord God made
for Adam and for his wife coats of skin, and clothed them; and it ends with an act of
benevolence, for it is written: ‘And He buried him in the valley’.
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2) Midrash Genesis Rabbah 20:12
"And the Lord God made for the earthling and for his wife clothing of skin, and dressed them"
(Gen 3:21). In the Torah of Rabbi Meir they found written "clothing of light" - these refer
to the garments of the primordial human that resembled a torch: wide and the bottom
and narrow at the top. Rabbi Yitzchak the great says: This clothing was smooth like
fingernails and radiant like pearl. Rabbi Yitzchak says: Like garments of the finest linen that
come from Beit Sh'an. "Garments of skin" - because they clung to the skin...

Clothing as Personal Meaning and Communal Responsibility Exodus 28:1 - 43
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2) Commentary of the Tur, R. Ya’acov ben Asher (14*" century)

"for glory and splendor." Nachmanides writes that by wearing these garments, the wearer
would enjoy glory and splendor. The reason was that these garments were worn by
royalty. Kings at the time of the Torah would don tunics, just as Yaakov made a tunic, nana,
for Joseph to distinguish him like a king of old. The 7'un, robe, was similarly a garment worn
only by royalty, just like the virgin princesses would wear (Sam. 2:13:18). The miter is worn
to this day by high officials and kings...The apron and its breastplate are garments worn by
royalty. Daniel 5:7 states that he wore “a golden chain around his neck." The y'¥, the golden
headband, corresponds to the crown worn by kings. These garments were made of a
combination of gold, blue and purple.
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3) Commentary of Malbim (19" century)

You shall make holy garments — The garments that God commanded to make were of course
external ones; the Torah details them so that the craftspeople could prepare them (for the
bodies of the priests). In truth, however, these external garments point to internal ones -
the priests of God must also clothe their souls with refined ideas, character traits and
attributes that are the “clothing of the soul”. These kinds of garments were not prepared
by the craftspeople! Rather, God commanded Moshe to prepare these inner garments,
which is to say to teach the priests concerning the repair of their souls and their character
traits, in order that their inner souls be clothed with glory and beauty...
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4) Commentary of R. Ovadia Seforno (15 century)
The garments were to render honor to the Almighty, being “holy garments” for His service.
Also the priest should be an “instructing priest”, inspiring awe among the Israelites who are

all considered his disciples. Therefore, he had the names of all the tribes engraved upon his
heart and upon his shoulders.
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The High Priest’'s Golden Garments

Shemot/Excdus 28

Linen Turban - . |
Ephod i@___..—-—- Plate of Pure Gold

Shoulder Straps ~—___

Breastplate
Stones of Memorial of Judgment
in Settings of Gold
Four Rows of Stones
| in Settings of Gold
The Ephod
Chains of Gold
Robe of
the Ephod
Embroiderered Sash
Pomegranates \
and Gold Bells
Checkered
Linen Coat

Linen Breeches
(Undergarment)

The Garments of the High Priest
By Rav Michael Hattin

Parashat Tetzaveh continues the description of the building of the Mishkan. In exhaustive
detail, the Torah spells out the garments of the Kohanim or priests. The typical priest wears
four garments during the course of performing his service: breeches, a tunic, a belt and a
turban. The Kohen Gadol, or High Priest, wears these four basic garments (with some
variation in form) and four others in addition: a robe, an ephod, a breastplate, and a
headband. Although we shall spend some time describing the form of these garments, we
shall concentrate to a greater degree on their larger significance, and on the Kohen Gadol as
an archetype.

"Separate your brother Aharon and his sons from among Bnei Yisrael and bring them close
to serve as my Kohanim: Aharon, Nadav, Avihu, Elazar and Itamar. Make sacred vestments
for Aharon your brother for honor and for glory." Commenting on these verses, the Ramban
(13th century, Spain) explains: "Aharon ought to be honored and glorified by wearing
garments of honor and glory...for these garments resemble garments of royalty in form. At
the time of the Torah, the monarchy would have worn such clothing. The tunic signifies
leadership just as Yosef was presented by his father with a 'tunic of many stripes'...thus,
Aharon was to be clothed as a king of ancient times...the miter is still worn by royalty and
nobility to this day...the breastplate and ephod are regal attire...and the headband is a type
of crown. The materials used to make these garments, namely gold, sky-blue, purple and
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crimson, are precious and rare." Thus, the Ramban understands that the Kohen Gadol
represented a kind of sovereign, for his garments of office were fashioned out of unique and
expensive materials and in their appearance they resembled the vestments of a king. As we
investigate the matter further, we shall discover that the garments of the Kohen Gadol may
have been royal and regal in form, but in substance were something else altogether.

The Special Four Garments: ‘Me'il' or Robe

Four out of the eight garments of the Kohen Gadol were worn by the regular Kohen as
well. The breeches, tunic, and belt of the Kohen Gadol were not substantially different from
those of the regular Kohen. (There are, however, traditions maintaining that generally
speaking, the tunic and belt of the Kohen Gadol were prepared from more precious textiles
or were woven with a finer and more beautiful design). The turban or miter of the Kohen
Gadol was either of an entirely different type from that of the regular Kohen, or else was
worn in a different manner. In any case, the more significant differences obviously concern
the additional four garments that the Kohen Gadol donned as an expression of his special
office.

The me'il or robe was worn on top of the tunic and was woven entirely out of precious sky-
blue wool. Upon its bottom hem were woven 'pomegranates' made out of sky-blue, purple
and crimson wool. Either alternating between or else within the hollow pomegranates were
small bells of pure gold all around. "Aharon shall wear this robe when he performs the
Divine service. The sound of the bells shall be heard when he enters the Sanctuary before
God and when he goes out, so that he shall not die."

What could be the purpose of this garment? When wearing it, Aharon's every step was
announced by the serene and harmonious chiming of the bells. It was not possible for him
to walk in this garment without being gently but constantly reminded of the gravity of his
service. Although the outer trappings may resemble the precious and golden vestments of
monarchy, the primary message of this robe is not one of power, wealth, authority or
control. The Kohen Gadol is a 'king' of a different sort. His steps are taken before God and
he is always aware of His overarching presence. The Kohen Gadol stands before God and
ministers before Him. The aim of his activities is to establish a cohesive connection between
himself and the Deity. His clothing thus represents the essential dignity of the human being,
the 'regal' bearing of a human being which is here expressed by the unique potential to be
aware and conscious of God.

Clothing is the outer expression of our special stature in the world as human beings. No
other creature has the need or the desire to fashion a covering for its naked and exposed
body. No other creature can understand the profound concepts of modesty, humility or
restraint that clothing fundamentally represents. These ideas are uniquely human, and in
the Torah, they indicate the recognition of a transcendent God in whose constant presence
we live. To don the garments of the Kohen Gadol is to take on the mantle of living life as a
sanctified person, whose every footstep bespeaks godliness. As we shall see, the other
garments of the Kohen Gadol amplify this theme.

The ‘Ephod’ or Vest, and the Breastplate
The ephod was a vest or cape-like garment woven out of threads spun from gold, sky-blue,

purple, and crimson wool and twined linen. Worn on top of the robe, it had two shoulder
straps upon each of which was placed a precious onyx stone set in gold. Upon these two
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stones were engraved the names of the twelve tribes of Israel: "Place the two stones upon
the shoulders of the ephod as remembrance stones for Bnei Yisrael. Aharon shall carry their
names on his shoulders before God as a remembrance." Itis clear from this description that
the ephod was not simply a garment of royalty that glorified Aharon. An integral aspect of
its construction was the placement of the two stones on Aharon's shoulders as
'remembrance.’ Thus, as Aharon ministered before God, he carried upon his shoulders the
symbolic burden of his office, for he represented the entire people of Israel. Though he
alone was selected to minister before God in the inner chambers of the Sanctuary, he stood
there not as a remote priest of the deity detached from his people, and not as an individual
human being in ecstatic connection, but rather as the embodiment of the entire people of
Israel. They too stood before God, for their names were clearly inscribed on his
shoulders! Aharon’s activities as Kohen Gadol, the deeds associated with his hands and
arms, were carried out while bearing the insignia of the people.

Extending from the shoulder straps of the ephod were two cables of gold from which was
suspended the breastplate, or choshen. This ornament was fashioned out of a piece of
material woven after the manner of the ephod. It was doubled over, and on its surface
twelve gold settings were placed. In each of the settings was a precious stone associated
with one of the tribes. Within the doubled fold of the breastplate were placed the
mysterious 'Urim veTumim,' understood by some as mystical names of God. Significantly,
the theme of remembrance was also associated with this ornament: "Aharon will carry the
names of Bnei Yisrael in the choshen of judgement upon his heart when he enters the holy
place, as a constant remembrance before God. You shall place the Urim veTumim in the
breastplate and they shall be upon Aharon's heart when he enters to minister before
God. Aharon will carry the judgement of Israel upon his heart before God always."

Once again, we have a precious, ornamental article of clothing that indicates not glorious
authority but rather the awesome responsibility of representing the people. The judgement
of the people, their standing before God, was symbolized by the placement of their names
upon Aharon's heart. His very life force, the sincerity and integrity of his being, the
proverbial 'heart' that the Torah associates with one's essential and true character, was here
linked with the names of the tribes. This breastplate, composed of the twin elements of the
tribal names and the divine appellations, was worn upon the heart, for the possibility of a
connection between God and a human being is a direct function of sensitivity and receptivity
at one's elemental core.

The Headband

Finally, we have the tzitz or headband that the Ramban understands as a type of
crown. Made out of pure gold, it was inscribed with two short words: "Kodesh Ladonai" or
"Holy to God." "This plate shall be worn on Aharon's forehead. Aharon shall thus carry the
expiation for the sacred offerings of Bnei Yisrael...It shall be upon his forehead at all times
to make the offerings of Bnei Yisrael acceptable before God." The headband, like the other
'royal' clothing of the High Priest, was prepared out of precious and valuable material. But
like those other vestments, it carried with it a text, a statement of its purpose and
meaning. Engraved on its surface were but two words, but they are the two words that best
capture the essential mission of the Kohen Gadol. He is holy and consecrated to God, for
the purpose of his service is to establish a connection with God and to stand before His
presence as a representative of the people. The sky-blue robe rings with awareness, the
epaulettes of the ephod speak of deeds, the placement of the breastplate suggests 'heart’
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or spirit, and the golden headband signifies thought. Worn upon the head, it consecrates
the intellect to God's service. It is therefore acts, emotions, and understanding that make
up the human personality.

The Explanation of Saadia Gaon

In his abridged interpretation to Sefer Shemot, Rabbi Avraham Ibn Ezra (12th century, Spain)
guotes the words of Saadia Gaon (10th century, Babylon) to the effect that the Mishkan
simultaneously represents a microcosm of the universe and a macrocosm of the human
being. Saadia explains that the vessels of the Mishkan have parallels in the larger universe
as well as in the small human being. Thus, for example, the Mishkan contained curtains to
partition its spaces in a hierarchical way. In analogous fashion in the universe at large, the
sky divides the earth from the heavens; in the miniature universe of the human being the
diaphragm separates the 'higher' organs of respiration from the 'lower' organs of
digestion. In the larger universe there are spiritual beings known as 'angels,’ in the
intermediate dimension of the Mishkan there are the cherubs which sit upon the ark of the
covenant, and in the miniature world of the human personality there is the capacity for
thought. Rav Saadia delineates eighteen principal features of the Mishkan, which link it to
the universe at large as well as to the human being. Some of the links seem less convincing
than others, but the general thrust of his interpretation is quite compelling.

Most significant for our purposes, Saadia asserts that the Kohen Gadol also has a
counterpart in the larger universe as well as in the microcosm of the human being: "In the
world is humanity, in the Mishkan is the Kohen Gadol, and in the human being is the
heart." In other words, the Kohen Gadol is not to be misunderstood as an intermediary
bridging the great divide between God and the people. Rather, when clothed in his majestic
attire he represents all of humanity, and in his capacity as High Priest proclaims the
singular message that the greatest and most honored role of the human being is to live life
in the constant embrace of God. The chasm can indeed be spanned, for the innate qualities
of the human being, the 'heart' of creation, are attuned to a connection with God.

The intrinsic dignity of the person, represented by the royal garments of the Kohen Gadol,
is a direct function of having been created 'in the divine image.' That image, however, is
only a potential, a latent state that must be nurtured and developed in order to be
actualized. The message of the Kohen Gadol is that God has given us the opportunity to feel
His presence, to sanctify our lives with His closeness, and to achieve our ultimate purpose
as human beings through that connection. By donning the garments of the High Priest we
embrace a way of life that is never far from the experience of God's presence. This presence
is not an intellectual or conceptual construct but rather the most actual and concrete reality
conceivable.

Clothing and Identity: Separation vs. Engagement
Leviticus 20:22 - 27

1) Rambam - Laws of Attributes, Chapter 5

1 Just as the wise man is recognized through his wisdom and his temperaments and in
these, he stands apart from the rest of the people, so, too, he should be recognized
through his actions - in his eating, drinking, intimate relations, in relieving himself, in his
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speech, manner of walking and dress, in the management of his finances, and in his
business dealings. All of these actions should be exceptionally becoming and befitting.
What is implied? A Torah Sage should not be a glutton. Rather, he should eat food which
will keep his body healthy, without overeating. He should not seek to fill his stomach, like
those who stuff themselves with food and drink until their bellies burst. They

are alluded to by [the statement of] the prophet [Malachi 2:3]: "I will spread dung on your
faces, the dung of your feasts." Our Sages explain: These are the people who eat and drink
and make all their days like feast days. They say, "Eat and drink, for tomorrow, we will die."
This is the food of the wicked. It is these tables which the verse censures, saying: "For all
tables are full of vomit and excrement; there is no room" (Isaiah 28:8). In contrast, a wise
man eats only one dish or two, eating only enough to sustain him. That is sufficient for him.
This is alluded to by Solomon's statement: "The righteous man eats to satisfy his soul"
(Proverbs 13:25).
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2 When the wise man eats the little which is fitting for him, he should eat it only in his own
home, at his table. He should not eat in a store or in the marketplace, unless there is a very
pressing need, lest he be viewed without respect by others. He should not eat together with
the unlearned, nor at those tables that are "filled with vomit and excrement." He should not
eat frequently in other places, even in the company of wise men, nor should he eat where
there is a large gathering. It is not fitting for him to eat at another person's [table] except at
a feast associated with a mitzvah, e.g., a betrothal or wedding feast - and then, [only] when
a scholar is marrying the daughter of a scholar. The righteous and the pious of old never
partook of a meal that was not their own
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8 A Torah Sage should not walk erect, with his head held high, as [Isaiah 3:16] states: "And
they walked with necks outstretched and flashing eyes." He should not walk with a [short-
stepped,] toe-to-heel, stately [gait] like [that of] women and the proud, as [Isaiah, ibid.]
states: "walking and mincing as they go, tinkling with their feet." Nor should he run in public
like a madman, nor bend over like a hunchback. Rather, he should cast his eyes downward
as he [does when he] stands during prayer. He
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should walk in the market-place like a person preoccupied with his business affairs. From a
man's carriage, too, one can recognize whether he is wise and a thoughtful person or
mindless and a fool. Thus, Solomon said in his wisdom (Ecclesiastes 10:3): "On the road, too,
when the fool walks, his mind is empty and he proclaims to all that he is a fool" - he informs
everyone about himself, that he is a fool.
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9 A Torah Sage's clothing should be attractive and clean. It is forbidden that [a] blood or
fat [stain] or the like be found on his garment. He should not wear regal garb, e.g., clothes
of gold and purple, which draw everyone's attention, nor the dress of the poor which
shames its wearers, but attractive garments of the middle range. His flesh should not be
visible under his clothing as [is the case when one wears] the exceptionally sheer linen
garments produced in Egypt. His clothes should not drag on the ground like the dress of
the haughty, but [should extend] to the heel and his sleeves [should extend] to his fingers.
He should not let his cloak hang down, for that creates an impression of haughtiness,
except on the Sabbath if he has no change [of cloak]. In the summer, he should not wear
shoes that have often been mended and have many patches. He may do so in the rainy
season, if he is poor. He should not go out in the marketplace perfumed, or with perfumed
clothes, nor should he put perfume on his hair. However, he is permitted to rub perfume on
his body if he does so in order to remove filth. Similarly, he should not go out alone at night,
unless he has a set time to go out for his studies. All of these [restrictions are instituted]
because of [possible] suspicion [of immorality].
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10 A Torah Sage manages his financial affairs judiciously. He eats, drinks, and provides for
his household in accordance with his funds and [degree of] success without overtaxing
himself. The Sages have directed [us] regarding the ways of the world: A person should eat
meat only with appetite as [Deuteronomy 12:20] states: "If your soul should crave to eat
meat..." It is sufficient for the healthy to eat meat [once weekly,] from Sabbath eve to
Sabbath eve. If he is wealthy enough to eat meat every day, he may. The Sages have [also]
directed us, saying: One should always eat less than befits his income, dress as befits [his
income], and provide for his wife and children beyond what befits [his income].
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2) Maimonides — Laws of idolatry, Chapter 11
1 We may not follow the statutes of the idolaters or resemble them in their [style] of dress,
coiffure, or the like, as [Leviticus 20:23] states: "Do not follow the statutes of the nation
[that | am driving out before you]," as [Leviticus 18:3] states: "Do not follow their
statutes,”" and as [Deuteronomy 12:30] states: "Be careful, lest you inquire after them."
[All these verses] share a single theme: they warn us not to try to resemble [the gentiles].
Instead, the Jews should be separate from them and distinct in their dress and in their
deeds, as they are in their ideals and character traits. In this context, [Leviticus 20:26]
states: "I have separated you from the nations [to be Mine]." [Thus,] one may not wear a
garment which is unique to them or grow the tresses of our hair as they do. We may not
shave our heads from the sides and leave hair in the center as they do. This is called
a blorit. We may not shave the hair on the front of our faces from ear to ear and leave a
growth at the back of our heads as they do. We may not build Temples in order that many
people may enter as they do. Whoever performs one of the above or a deed of this nature
is [liable for] lashes.
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3) Commentary of Kessef Mishneh (R. Yosef Karo, 16" century)

“One may not wear a garment which is unique to them” — Mahari Colon (R. Yosef Colon ben
Solomon, 15™ century, ltaly) in response 88 relates the Sifra, which states: “Do not say that
since they (the idolators) wear garments of purple, so too | will don garments of purple, etc.”
He explained that our master the Rambam only intended to forbid garments that are unique
to them, concerning which the Jews have separated themselves due to the immodest or
idolatrous nature of those garments. Since such garments were uniquely immodest or
idolatrous and the Jews avoided them on account of their Jewishness, then when a Jew
wears them it seems like a recognition and a following of their ways. However, when it is
not this type of a garment, then the garb of the Jew need not be different than the garb
of an idolator at all!
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