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1) From: Olat Reiyah, Introductory Prayers

Modeh - The first appearance of the exuberance of life brings with it the transcendent joy of
holy rejoicing, which finds the fullness of its glorious expression through thanksgiving.
Gratitude, recognizing the goodness of the Lord of the world, Master over all works, who in
His goodness gives life to the living, is the storehouse of good. It contains all the substance of
a fulfilment of obligation, as well as that spiritual refinement which comes through the fullness
of love produced through relationship, and the neshama is illuminated by it, filled with light
and joy. The teaching that there is an obligation to give thanks through language, particularly
through the expression ‘grateful acknowledgement’ (modeh), is derived from two aspects of
meaning in this term. One is thankfulness, todah, which results from gratitude toward the one
who does good; the other is confession, hitvadut, which is an acknowledgement of the truth.
The two are fit to one another. The first exuberance of life which meets one as they rise from
sleep, finding before them a full, new world in all its wholeness and goodness, lifts up the light
of the inner intellect to recognize the light and brilliance which lie at the foundation of life. In
place of the muddied, physical perspective which is impressed in the nature of flesh, the spirit
rises to a clear Divine perspective, to see the soul of the light of the Life-giver of the world in
the splendor of its action. And moved by his feelings of thanksgiving, man acknowledges the
truth, fulfilling the depths of the truth of spiritual awareness, testifying on all the light of life
and existence, that it flows from the spring of goodness and its source, from the source of
transcendent lovingkindness, which pours out abundant life to all the many worlds and their
creations.

NIV, YTIPN NITN2 MPOYN NNNWN NN NHY NIXN DONN NONN DY NYNNN PYNRT = TN
PNNN ,DOUYNN DI NTINR,ODW ONOND NTIND NIDN INTINDY NV NTIN XYM 951 NNVIANN
NTYN DY IDINN D) NAINND MDD SYW 1DINN YD NN IAIPA HYDI1ON ,2I0N IIN N ,)12102 DN
NN .INNYY DNIN INDNNN N2 NIMND NNPYIN ,NI2IN NANRND NANN NXIDNND NN
TN NNIN ,NTIN NIDN IRTIND NN NOMYN ,TINA 7NTINY MV, INTIN NN DY THINWOHND
NONN MY DY DIINNN DTN .NNPNRD DY INTIN MTIND NITHINI ,2209910 YW N2IVN NION
NN DD WTM RO DY 1Y NI RN IMWN INPNL DTRD NN NUNON ,NNYNXIN DONN
NOPYNN NNM ,)NTIDN 1P DMNN IN NN ONY 397 YIVWN NN NN 1D NN L)1)
NN MNIY ,NNY PNORLDOPWNY MIN NOYNN ,IWAN YAV NYAVIN XONY ,N>INNN NNYN
POIY NN DMPNY,NNXND DY XIN DTN INTIN WHIN2 DTN .NOYONI NYS*2 DXNDIVN YN N NNV
20N PYNN DI YN NINY LY OONN DR DD DY DYm ,1MIN 199NN DY DNNNN

DN 9Y DMINY 1NN D35 O1N NYAY WAVNN ,J1OY TON NPHRNINPM

Ani - Man finds himself within himself, through the living Divine light which manifests inside
him, filling him with the good spirit of gratitude, of the recognition of the Divine good and its
expression. For what is man in the weakness of his power, in his insignificant nothingness,
facing the mighty greatness of all existence, the awesome and wonderous powers of creation
which surround him?! Stunned and mute before them, man loses the substance of his
selfhood. But when that light of recognition, the awareness of Divine good, begins to shine
upon him, awakening within him all the elements of holiness, mighty in their sacred strength,
then man comes to recognize the greatness of his worth, knowing his selfhood, and its non-
nullification in the wholeness of existence. Then he finds himself overjoyed to declare: |

IMN DININNN L1292 DIWNNN DONINRND DPNN NN MY INNYL INNY NN XXM DTN -2IN
MYAYNA OTRN 2AWN) NN YD .NNRVIAM MNINN NAVN NN DY NTIND WX YV 210N M2
DOINDAM DY PIND INIAN NN DIV D¥THIN DI DI TN ,INMPYN INPOINA ,IND
IMN POY PRN DINN IOV NIND 191N NN DTRND TN DNMYY NHNY 21110 )IMN DIVWN
IN 12D NVYN NONY YTIPN TY 22D DWITRN DXYDN D) ,1PNDNRN NAIVN NIDN DY NIND
UIND INY NN XYY ,IMNN MDYV VTYM INPIN NN, NV NN POND DTN NI

DN NI N9 Y
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2) Orot HaKodesh II, p. 399 - An All-embracing Divine Perspective

It is natural that the standard worldview, that contemplation of the Divine which results from
the monotheistic perspective and is the most widespread among people of faith, will
sometimes cause unhappiness and fatigue of the soul. This is due to the weakness which
comes to the human spirit when we conceives of ourselves as a caused existence, limited and
fragile, distant from the Divine wholeness which shines with the glorious light of its strength.
In particular, this weakness is aroused by the impression which our moral failings make upon
the soul when we compare the human stance on justice and morality to that of the Divine
perfection. This weakness can be mitigated to the extent which one takes a strong moral
stance in character and action, nevertheless it is never completely removed because of the
ongoing assumptions of passing youth, whose very broadest conceptions are terrified by the
mighty infinity of the Divine greatness.

Less wearying is the monotheistic perspective which tends toward Spinoza’s explanation,
when clarified of its dross. This is given emphasis by many segments of the new Chassidut,
which stresses the notion that there is nothing other than Divinity. One will find himself, so
long as he does not seize within himself a place solely unto him. If he does so, in his
imagination tearing himself from the wholeness of the endless Divine, he will certainly be
weak and as naught. His nonexistence will be far more than the nothingness which results
from the negation of value that flows from the first perspective we described. In that frame
he was at least considered to have some separate existence, within the limited boundaries of
his desire and awareness, his feelings and inclinations, only his world was immeasurably small,
to the point of weakness and nullity in comparison to the boundless greatness of the Divine.
Nonetheless, this is not absolute, essential nothingness. Not so from the second perspective,
which sees nothing which exists outside of absolute Divinity. If this is so, then one’s immersion
in their personal inclinations, which depends on the perspective which gives individual life
some present, independent existence, even of the smallest kind, is vanity and deceptive
emptiness. It would seem fitting that deep contemplation of this worldview weaken the
human spirit even more than the first, but it is not so. Rather this second perspective restores
at once the might of its eternality, encouraging it never to forget the truth of its being, and
reminding it to distance itself from any way of life which flows from the mistaken thought of
independent, personal existence, torn in its spiritual nature from the Divine infinite. Beware
—one who treads this path should not seek to conquer the issue of their existence, but rather
that of their false imaginings, then they will find joy in the infinite. In truth, this is not as easy
a task as one’s imagination would like to make it seem. Freeing oneself from the confines of
imagination is a labor no less difficult than attaining liberty from a physical prison. In the end
this second perspective gives one far more spiritual might, but they cannot approach it except
through extensive conditioning and the purest possible intellectual work according to the first
perspective. Only then can the spirit clothe itself in the second in the light of all its particulars,
becoming a receptacle and a palace, “The Lord is in his holy palace...” (Psalms 11:4)

Even though the world of insight, of feeling and poetry is purified and elevated far more by
the second thought, that which is filled with the light of humility and nullification of self,
nevertheless the world of action is unable to pursue its path guided by this continually
elevated gaze. The need to adapt to practical existence requires that humanity dim its light,
attaching itself to the first, palace-like, perspective. This must be done with full knowledge
that this perspective is not unto itself a clear thought, that it has nothing of its own, but is
rather brought about through intellectual and conceptual causes driven by the lofty second
perspective which we have described. Then the world of action will be made “strong and fair”
(Niddah 31a) and filled with righteousness, while the world of thought will be magnified and
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overflow as its source is blessed. These worlds will be forever unified through a united
perspective, through a unified center of existence, with a complete union.

NYSIN NYMHNN NAPYNN = VY 4773 YNPH MNIN (2

NYTNN NININ TONORN NINANNN IMNX ,NDNIN NOPYNNAY NI 7270 Oyav  .As
aANY OMYAY NA20N NN ,INRN TSN D) NHDNVN INPN NOPYNN NNV ,1PVDINRVININD
PN, UoM H2NN ;22100 R¥NI NN XINY IIPNI OTRD NN NN 1PN M9 WA MYOOM
YT DY NINYNN NYIIND TINA .ANNA NINON NN APNHDN L, TONONRD NNOUYNNND NIN
MNOYN NMIYY DTRN THYA 50990 1 DY ,¥waa DXODANND DMIDINN NMNIDNNY NVDIANN
DTNNY NTHN NN NOYINND NPAD T YN NODY DINN .IDINM PTSN DN YN, ITIOND
NYPA) YN PR OIPN D91 AR PMTHN SWYNN IIDINN ITHYNI JTPNX 1INY NN XN
PR MNINYNA DPN207 SIDRN DTN 22D ,NDTRN MPYSN DY NN NIYYNN NN IN0ND
AN NP PYIN IN NO

17200100 NVNN PLVLOIRLINND NIPYNN DTNN NN NYPN NN NAPYNNN MNS I
MTPONN DY ONIANN PHNNA MNN DI DXPYNI NVSNN ,PIDN NIITHI ROV NININIVN
DIPN INPIINT DINY XD TN DRV IINY NN RXI DTNN .MININD YTYYIN 92T DY PRY ,NYTNN
1PN NN DTN ONRTY NI ,TPNORN THPYON PR DY MNIWNN NPT IWIPNI ,IRY INNY 293
,INYNRIN MPOVINN T DY NIV IOYN 5IVIAN DY DD PRNN INY 7Y DD NHNY ,00D
PNIYIT,INTOM INON DINN 112X, INNY 19210 MININN NN YW DINNY AWNI NI INY NN
YTPYON PRN DTN NMIYD ,NPDINY NYIIN YT TY YV PRI YOP RIN INIYY XONX ,PNPON
PRY NI20HN,MIYN NIPYNNA KIN 1D XD . DY NOININI NI NPOIN NNT PR DN INOND
NOPYN DY MIYWIN ,DTNRN DY NPVLIIN PNPVIA NPOYN 19 DX ,NVIMNN MNINRNNI NIN 72T
YN NI DN P RIN,NNVPIY NN DN ,NNNYD INN VI MININND TN YWY O»NN
TIY DY MINANNN PPNRYNI OTRD M DN NYIDNND NP 1T ODW NOPYND MY 9D PN N
N, INNI Y NN TY DTRD NDWN NNINKRND NY RONX ;1D 1270 PR 0IPN 910 ,NNYNRIND 1N
DIANN DN MNIN DI PHINND POYYI NN NNNK DX NIYD 1D PRY IMNX NTTIVD P9
YD 5AN SAYRD NO PRNND INPINIA WIPN ,VIN IINY DY MYIN DY dPMYLN NAYNNNIN
NIN 297,215 1PNT HY 72T OX D, MNINN DY 72T V123D TIVID PR ,NIT TIT DY TNN XY
NINDD PNTN NNMIN NAY DD TI DD NOP N NTIAY PR NNPNXA DINN N0 PRI WIND
DTININI 0N NHNRND WAIND NNININ NP NIND XD NTIAY X, )1PNDTN 0NN WHND NN
DN Y, 70y NWID IWAN X DAN .ANINNRD NAYNNNIN AN XIN W MDY 90 PO, 00PN DN
,TYNIN NOPYNN Y9 DY NPNY AWIRY N3 AN OOUN MITHONNN DITHN 930N 71 Dy
D972 77,995 D12 1A NY NPVYN 1PV HOY NN NNINND NAYNNN NN NWIADN NOT IN)

AUTP

NAVNNN YT DY NOYNNI TITIN INY NXIN VYN SWXINM IV DWWV 29 DY N TN 48
NN T2 NPND 91D NN SVYYNN O2WN DIPN DI WA DIV MY NND DININN ,7MIUN
N9 TN 1NN NN THOIND DTRD NIN NI, NNIN NIPOYN I TNN MDINONN 29 DY 19T
NIV N2 DY A DAN , INYRIN NIDINN NAVNNNA VP NPNDY,NYYNN O IMYINON
5V 212°02 NANDN NONY NON , D190 NNNN 1Y TPDY ,NNSYY NNV 19192 NavNn MIPN
T NYY) YWYNT D2WN IR .NDIIRY NNIYN MZINONN DY MINOYN NAVNND TONNN PN
YT DY THRN DXTARNND 0N ,INPNR NDIAN NDIYY 12NN XAVNNN O DTN XINY 120

LDYY NTINA S TNINGD NN 130, MTNIND MVIN

3) Orot HaKodesh — the Bounded and the Unbounded

Why did the shattering of the vessels occur? Because Divinity gives according to its
own infinite strength, but the one who receives is limited. And if this is so, then good
will be bounded. Therefore, Gd gives goodness without limit, according to His
measure, and Divinity is unbounded even though the one created to receive cannot
receive it, except when totally shattered. He will be rebuilt through his desire to return
to his unbounded source, to unify with the Divine. Through this the created being
makes itself, achieving the level of wholeness of creator and rising above the bounded
of the created. This was not possible without the abundant outpouring of goodness
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on a level beyond the ability to receive it, which remained at the level of the created
and not on the level of creator at all .

"992) *NYANY HANNN - YNPN MNIN (3

NN 19 ON ,XIN 22010 DAPNM ,NND 295 NN NINN MNORNY 19D .NAWN NN NND N
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